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H E Confuſion introduced into our 
Language, by the Abuſe of Words, 
1.5 E Wy which through length of Time have 
8 been perverted from their natural 
and primitive Signification, has been 

; obſerved and lamented by all char 
wiſh well to the Intereſt and Adidas of 
Truth, and the Quiet and Peace of Mankind, and 
_ laudable Artemprs have been made by learned 
and Men to reſcue us from that lamentable 
Abuſe, thereby to prevent that Mifunderſtanding, 


— and Obſcurity that attend all choſe Wri- 
ters 9 of Controvetſy, 9 = 
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want of underſtanding the Terms of the Queſtion 
in Debate, milunderttand and miſrepreſent each 
other, inflame cach other's Paſſions, popes and 
confound the Queſtion, till at laſt neither Side 
knows what they ſay, or whereof they affirm. 
Amongſt the many Attempts that have been made 
this Way, I have often with'd ty tliat ſome judici- 
ous Hand would endeayour to e&plain and ſet in a 
right Light that much perverted and abuſed Word 
REASON, the Abuſe of which has been, and 
continues to be, as fatal to the Intereſts of Religion, 
the Cauſe of Fruth, and the Peace and Welfare of 
the World, as any Error in Language can be ſup- 
poſed to be. We live in an Age of Liberty, where 
a Sett of bold and generous Spirits have exerted their 
united Strength, to deliver their half-witted ſuper- 
ſtitious Friends and Countrymen from the Slavery 
of Pricſtcraft, the vain Terrors of Religion, and ſtu- 
pid Regards to Authority, eſpecially (what the Bi- 
gots call) Eccleſiaſtical, by boldly and reſolutely 
aſſerting the Dignity and Prerogative of Human 
Reaſon, who yet for want of a right underſtand- 
ing of the Word, have been forced to defend it in 
a moſt unreaſonable Manner with Nonſenſe and Ab- 
ſurdity: In ſhort, there is ſcarce a Word in the En- 
gliſb Tongue of a more general, uncertain, inde- 
deerminate Signification. Every wrong-headed Mor- 
tal calls his Miſunderſtanding his Reaſon; every 
Man's different Way of apprchending or miſappre- 
-hending Things is called Reaſon: So that there is 
no Opinion ſo abſurd, no Notion ſo filly, no Pofition 
ſo monſtrous, but it is defended and juſtified by what 
they call Reaſon. And ſhould a Man of the fineſt. 
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Underſtanding attempt to rectify the falſe Notions 
of one of theſe minute Philoſophers, ſhould he lay 
open his Sophiſtry, and endeavour to give him a 
right View of Things, he adheres pertinaciouſly to 
his firſt falſe Notions; and tho' he can neither an- 
ſwer the Arguments alledged againſt him, nor offer 
any in his own Defence but what have been clearly 
anſwered, yet he abides by his Prejudices which he 
calls his Reaſon, and in which he thinks himſelf 
bound to acquieſce. His Reaſon (he ſays) is his 
Guide, and he is bound to admit nothing contrary 
to it, but to oppoſe and reject ir. Very right, and 
ſo he is; but it every Man ſhall call his own parti- 
3 cular way of thinking and judging by that oracular 
Name, he will make it the moſt uncertain fallacious 
Thing in the World, for it mult be as various as the 
different Complexions, Education, Tempers, and (I 
had almoſt faid ) Features of thoſe that pretend to it. 
The Reaſon of the meaneſt Mechanick or Labourer 
mult be as good as that of a Philoſopher or Mathe- 
matician, and the Lunaticks in Moorfields have as 

ood Pretenſions to it, as the Gentlemen of the Roy- 
al Society; for as mad as they are, they think and 
draw Concluſions, and very often as juſt, as thoſe 
that are drawn by grear Pretenders to Reaſon and 
Philoſophy. Reaſon then in this looſe indefinite Senſe 
is ſo far from being a Rule and infallible Standard of 
Truth, that it is the Source of Error and Confuſi- 
on. It will therefore be worth while to examine a 
little into the different Meanings of this obſcure 
equivocal Word, that we may proceed in our Re- 
flexions upon it with leſs Perplexity, by determining 
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ics preciſe Signification whenever it occurs in the 

' ſame or different Senſes. | 
I. The firſt and ' moſt natural Meaning of the 
Word Reaſon is, the abſtracted Ideal Truth of 
| Things, or the Analogy that runs thro' the whole Sy- 
fem of Nature; by which I mean thoſe certain Pro- 
| rtions, Connexions and Relations, that are be- 
| twixt the ſeveral Ranks and Orders of Beings and 


bt. e Ideas, and thoſe Propò tion of eternal Truth 


. at ariſe from compounding ard comparing their 
ſeveral Natures, Habitudes, and Relations: And this 
| Ideal Truth, this Analogy of Nature, is the Ratio, the 
| Reaſon, the Nature, the Order, the Truth of Things. 
We are to conſider that the all- wiſe God, whom 
Plato calls, The Great Geometrician, compoſed the 
World in Number, Weight, and Meaſure, with 
1 the moſt exact Harmony, the niceſt Symmetry, the 
1 moſt delicate Proportion; every part anſwering to 
1 each other, and to the whole ſo exactly, that the 
Correſpondence ſhould be perfectly regular, ſteddy, 
and uniform; like a well wrought Machine, in 
which all the Parts are fo 8 proportioned 
to each other, that they readily anſwer the Inten- 
tion of the Artificer, and the Mechaniſm of everx 
ſuch Structure is not improperly called its Ratio. In 
this Senſe Tully (peaks of the ſeveral Laws of Mo- 
tion, impreſſed or implanted in the different Parts 
of Nature: Thus in his Book De Natura Deorum, 
L. 2. P. 529. Ed. Gr. he ſpeaks of the Aftrorum 
ortus & occaſus, atque in omni Æternitate rata im- 
mutabileſq; curſus, which Virgil, in his Georgicks, | 
calls Leges and Æterna Fædera, which Nature has 
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impoſed on the ſeveral Parts of the vegetable World, 
And from this Ratus ordo, ariſes the abſtracted Ra- 
tio or Nature of Things. So in all Arithmetical or 
Algebraic Problems, the Proportion betwixt the ſe- 
veral Numbers upon which the Analyſis is form'd, is 
called the Ratio of that Problem. In this Senſe 
Tully mentiqns the Word, T. 2. P. 529 b. Philip. 
11. where og of that abſtracted Truth of 
Things, which is the Foundation of univerſal Juſtice, 
Law, and Equity; he fays, Lex eft nibil aliud nifp 
3 refa a numine Deorum tracta ratio (viz. that 
the Equity of every Law is nothing elſe but its Agree- 
ment with that eſtabliſhed Order and Analogy of 
Nature, which depends upon, and anſwers to, thoſe/ 
Archetypal Ideas and Truths that eternally exiſted 
in the divine Mind. a 
II. A ſecond and more obvious Senſe of the Word 
Reaſon is, that Faculty of the Soul, which we pro- 
perly call the Underſtanding, whereby we are en- 
abled to apprehend and judge of this Ideal Truth, 
or the Relations and Proportions which the ſeveral 
Parts of Nature bear to each other; and this we 
properly call Human Reaſon, and theſe anſwer to 
each other as the Object and the Faculty. This 
Ideal Truth is as propetly the Object of the Under- 
an ing, as Light is of the Eye; and it is not to be 
„but that the Underſtanding in its perfect 
te, in its original Purity, would as eaſily and na- 
turally apprehend its proper Object, as the Eye 
rightly diſpoſed would perceive any viſible Object 
at a due Diſtance, and thro a due Medium. But as 
we find by ſad Experience, that we want this intui- 
tive Knowledge, char we are ſo far from being able 
nnn EF oo FR ng. by ro 


(6) 


to comprehend the whole Syſtem of Truth, the 
Connexion, the Harmony, and Beauty of Ideal 
Reaſon, that we can only take it by Parts, and en- 
ter into it by ſlow Degrees: Hence ariſes 

III. A third Senſe of the Word Reaſon, by which 
ae mean Argumentation, or that diſcurſive Progreſ- 
ſion which we are forced to make from one Idea to 
another, by comparing thgir different Habitudes and 
Relations, and inferring one Thing from another, 
in order to form Propoſitions and deduce Conclu- 
ſions, upon the ſeveral Subjects which we are endea- 
vouring either to apprehend or explain; and this 
produces | 

IV. The fourth and loweſt Senſe of the Word, 
by which we underſtand the Medium or Method of 
Proof, which we are forced to ule in explaining or 
defending the Truth of any Propoſition (viz.) 
When we prove the neceflary Relation of two di- 
ſtant Ideas, by ſhewing the Relation cach of them 
bears to a Third. Thus if we could imagine a 
Chain of infinite Length, it is plain that a finite 
Creature could take in no more by his Reaſon or his 
Senſes, than ſome few Links of it; but were he to 
handle or draw one Link, he weuld quickly per- 
ceive that others at an inviſible Diſtance were united 
to it, and depended on it, by being united to ſeve- 
ral intermediate Links, which held them together. 

V. Hence it appears, that Reaſon objectively con- 
ſidered, is nothing elſe but the Truth and Nature of 
Things. From whence it follows, that the Appre- 
henſion of Things otherwiſe than they truly are in 
their own Nature, is not Reaſon, but Error and Mi- 
ſtake, and that he who forms Propoſitions, and 
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draws Conſequences from this erroneous Percep- 
tion, does not reaſon, but trifle, plays the Fool, talks 
at Random, diſputes in the Dark, like a blind Man 
reaſoning about Colours, or a deaf Man about 
Sounds, of which, for want of proper Organs, 
they can have no Idea or Apprehenſion at all. 

VI. Upon the whole, I will venture to give the 
following Definition of Reaſon, (viz.) Reajon is the 
juſt Exerciſe of the Mind upon clear Ideas. By I- 
deas, I mean thoſe Images or Impreflions made upon 
the Mind by external Objects, thro' the Mediation of 
the Senſes, which when duly received muſt be clear 
and diſtin without Obſcurity or Confuſion; and 
the reflex Acts of the Mind whereby ſhe adjuſts, 
compounds and compares theſe Ideas, and from 
their different Combinations draws Inferences, makes 
Deductions, and forms Concluſions, or from thence 
forms analogical Conceptions of abſtracted and 
ſpiritual Truths, make _ whole and fole Pro- 
vince of Reaſon, We not here enter into the 
different Claſſes of Ideas, which ſome Writers of 
Note have retailed to their Readers and Admirers 
with great Oſtentation of Learning and Philoſophy. 
Sure we are, that {imple Ideas properly deſerye that 
Name, and are the Materials and Groundwork of 
all our rational Knowledge, and that all compound 
Ideas ariſing from the reflex Acts of the Mind, are 
improperly and falſly fo call d. From tlieſe reflex 
Acts of the Mind upon its own Powers and Ope- 
rations in receiving, ME comparing and com- 
pounding theſe Ideas proceed a Claſs of Notions and 
Conceptions of a more ſpiritual and refined Na- 
ture. By removing every Shadow of ay 

an 


(3) 
and heigfitening to the uthnoſt Extent of Thought 
every Perfection we perceive in ourſelves or creat- 
Ed Nature, we arrive at a certain Ideal Knowledge 
of God and divine Things, which we apprehend 
and conceive only by Analogy, and expreſs only 
by Metaphor. is Kind of Knowledge, though 
low and inadequate, will however be found a firm 
and ſubſtantial Baſis for all our Enquiries after Truth 
and Happineſs. Miſtake me not: I do not mean 
that we are uncapable of any other Notion of Truth 
or Enjoyment of any other Happineſs than what 
ariſes from this Ideal Knowledge; all that I mean is 
this, that this Idcal Knowledge duly atrended to, ho- 
neſtly conſulted, and faithfully obey'd, will, by a 
Juſt and neceſſary Chain of Deductigns, bring us to 
a real and vital Knowledge of the Truth, as it is in 
Chrift Jeſus, who is Himſelf the Way, the TRUTH, 
and the Life. When theſe ſimple Ideas are clear 
and diſtin, a Man has nothing to do but carefully 
and honeſtly ro conſult them, in order to conclude 
whether any Propoſition be true or falſe. Ir is not 
in a Man's Power to ſtifle the Evidence, or deny 
the Truth of a Propoſition, whoſe Terms and re- 
ſpective Ideas are clearly and diſtinctly perceived. 
To ſuch a Propoſition a Man is not at liberty to give 
or with-hold his Conſent, it is not in his Power to 
doubt whether an Afirmation be a Negation, whe- 
ther a Circle be a Triangle, wherher Light be Dark- 
neſs. Whence ariſes this Impoſſibiliry of miſtaking 
or confounding theſe different Things ? Ir ariſes 
ſolely from the clear Impreſſions made upon the 
Mind, which when Reaſon conſults, it clearly per- 
ceives the Idea of a Circle entire different from * 


* 


(9) 

of a Triangle, and that the Idea of * is directly 
oppolite to that of Darkneſs. Let a Wrangler dil- 
pute, or a Sceptick pretend to be diſſatisfied, and 
raiſe Objections ever ſo captious, ever ſo cunning ; 

let them reaſon to the Day of their Death, I de 
them ever to have a ſerious Doubt of the Truth of 
any Propoſition, whoſe Terms and reſpective Ideas 
are clear and diſtinct. A Man never falls into Error 
but when he does not carefully and honeſtly con- 
ſult theſe Ideas; if he affirm nothing but what they 
clearly preſent to him, and deny nothing but what 
they clearly exclude, he can never fall into the leaſt 
Error: He muſt ſuſpend his Judgment where the 
Ideas are not clear, but is under an invincible Ne- 
ceſſity of ſurrendring and ſubmitting himſelf to irre- 
ſiſtible Light. And the various Combination of 
theſe clear Ideas make up certain Propoſitions of 
neceſſary and eternal Truth, which, plain and ſim- 

ple as they are, are the Pillars of Science, the Ba- 
ſis of all our Ideal Knowledge. Fr 
VII. I cannot help obſerving, upon this Occa- 
ſion, the perverſe Uſe the Patrons of the Panthe- 
tick Scheme make of our Reaſonings about Ideal 
Knowledge. We aſſert, that there is a neceſiary and 
eternal Difference betwixt Good and Evil; that 
there is in the Nature of Things an eternal un- 
changeable Fitneſs or Unſitneſs, antecedent to all 
Laws or poſitive Appointments whatſoever; and 
that from theſe Ideas ariſe Propoſitions of eternal 
Truth. Upon which they argue thus: If che Truth 
of theſe Propoſitions be eternal and neceſſary, fo 
mult the Ideas be alſo which conſtiture thoſe Pro- 
politions, But Ideas are Impreſſions made upon the 
C Mind 
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Mind by ſenſible Objects, and if the Ideas are eter- 
nal and neceſſary, he Objeas muſt be ſo too. From 
whence they gravely conclude, that by our own 
Confeſſion, the whole Univerſe, the ⁊ ay, is that 
one eternal neceſſary Being, called God. This is one 
of the moſt terrible Conſequences charged upon the 
Platonick Hereſy of cternal Ideas, which the Pan- 
theiſis boaſt to be unanſwerable. To which I ſhall 
make this ſhort Reply. Ideas arc of two Sorts. The 
frſt are thoſe which ariſe in our own Minds, from 
the Impreſſions made by ſenſible Objects, which I 
ſhall call Ectypal, and which cannot be ſaid to be 
neceſſary or eternal, as depending upon external Ob- 


jets, which are neither neceſſary nor eternal. The 


ſecond Sort of Ideas, are thoſe which eternally ex- 
iſted in the divine Mind, which are both the effici- 
ent and exemplary Caule of this vilible created Sy- 
ſtem, which therefore P/ilo Coſmop. P. F. calls 
*Aoxiror ©- TN, Keop3- venlcs, Aer r- 
gadeiſua, by which, and according to which, all 
Things were made; theſe therefore I call Arche- 
typal Ideas. Philo illuſtrates this by the Similitude 
of a Man building a City, and che Plan by which 
he intends to build it: He calls N Ill ug an in- 
telleftual or archetypal City. Theſe divine archety- 
6 bes ey», as the fame Philo (peaks, The eter. 
nal Source and Spring of intellectual Truth, Beauty, 
_ Order, in which is no Variaþleneſs nor Shadow 
of turning. The Truth of theſe Ideas, and by Con- 
ſequence of the Propoſitions reſulring from them, 
is eternal and neceſſary, though there were no crea- 
ted Beings correſpondent to thoſe Ideas. For In- 
ſtance 


„e 


BS > 
ſtance: A Circle has equal Diameters, is a Propo- 
ſition of eternal Truth, it is an actual Truth de- 
ary upon no Contingency. For, ſuppoſe there 
20uld be never ſuch a Thing as a material Circle, 
which is very poſſible, for Matter is a created Be- 
ing, and by Conſequence not neceſſary, and Figure 
is but a Mode of Matter, it is poſſible therefore, that 
a material Circle might never have cxiſted; but what 
then, is the Propoſition ever the leſs actually true: 
So indeed it ſhould and muſt be, if its Truth de- 
pended upon the natural Exiſtence of a material 
Circle. But the Caſe is otherwiſe; Truth or the 
Relation and Connexion of Ideas, is the fame ac- 
cual in variable Thing, whether any of theſe Things 
do exiſt materially or not. And it is actually true of 
the Circle, that it has equal Diameters, whether 
there be any material Circle or no; which, as it 
plainly ſhews that theſe tua Faure not con- 


cerning ſenſible but intellectual Figure / fo it plainly , 


ſhews, that the Truth of the Propo ition does not 
depend upon the Exiſtence of a material Circle, 
but upon that Ideal, divine, eſſential Truth, which 
is pure Act, without Beginning or Ending, with- 
out Motion or Alteration, without Flux or Succeſ- 
ſion, an eternal and unchangeable Reality. I hope 
my Readers will pardon this Digreſſion; I could not 
avoid taking Notice of this mighty Argument, in 
which (if I judge right) their chief Strength ſeems 
to lie. Other Things which are caſually ſuggeſted 
in their Scheme, are too low and abſurd to de- 


ſerve an Examination. But to return to my Sub- 
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( 12 ) 
VIII. That the human Underſtanding or Rea- 
ſen, in its original Perfection, is capable of appre- 
hending and judging of the Truth of Things, is not 
to be N any more than that the bodily Eye 
was originally formed and intended for the Percep- 
tion of Light, and viſible Objects. Nor will this, I 
reſume, be denied me by the Men of Reaſon, who 
et it up in its preſent feeble corrupt State, as the 
ſupreme infallible Judge of Truth; ſo that whatſo- 

ever their Reaſon cannot comprehend, cannot for 
that Reaſon be true. Whether the Eſſences of 
Things, which are ſpiritual, and in ſome Senſe e- 
ternal, be the proper Object of human Reaſon, I 
ſhall not now enquire; but that at the preſent the 
moſt exalted Pitch of it is low and imperfect, its 
Views ſhort and limited, its Apprehenſions narrow 
and obſcure, is beyond all Diſpute certain. Were 
we to talk of Numbers, Duration, and Space, and 
many other Subjects in Philoſophy, we ſhall ſoon 
rceive, that · no finite created Underſtandings can 
have Ideas adequate to their infinite Natures. We 
may perhaps apprehend the meaning of the Words, 
and make a Shift to defend or explain what we 
mean when we talk of them; but to comprehend 
them, to determine or explain their abſtracted Na- 
tures, is impoſſible. When we think or talk of Space, 
we can only conceive a certain, indefinite Exten- 
ſion, and of that too we have no abſolute Idea, but 
a bare relative Notion, formed upon the Situation 
we our ſelves ſtand in when we reaſon or think 
about it; and though if we ſtretch our Imagina- 
tion ever ſo far, we may yet conceive Space beyond 
it, yet where to fix our n plus ultra we know not. 
All 
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All that we conceive of abſolute and eternal Dura- 
tion, is no more than a certain {mall Pittance or 
Portion of it, without any determinate Bounds or 
Limits. So in Numbers, we cannot compute or 


calculate fo long, or ſo attentively, but we ſtill find 


more Numbers behind; which, if I may fo expreſs 
my ſelf, are ſtill capable of infinite Additions. All 
therefore that we ſeem to be capable of knowing, 
is the ſeveral Habitudes and Relations that ſome 
parts of Duration, Space, and Numbers, bear to 
each other, upon which we reaſon, and from whence 
we draw Concluſions; and yet this Knowledge, as 
imperfect as it is, is great enough to be the lieddy 
Foundation of natural Religion, and Morality. 

IX. Tho' the Soul has +&8/1finate Power of ap- 
prehending and judging, yet it does not exert it by 
a phyſical or mechanical Neceſſity. Certain Diſ- 
politions are required to prepare and enable it to 
Jadge aright of the ſeveral Objects and Truths pro- 
poſed to it. As the bodily Eye, tho made for the 
Perception of viſible Objects, yet cannot exert that 
Power if it be diſordered by any Obſtruction of 
the optick Nerves, any Suffuſion upon the Retina, 
if the Object be placed at an undue Diſtance, or 
viewed through a wrong Medium; in theſe Caſes the 
Eye perceives nothing as it really is, its Perception 
is confuſed and irregular, and the moſt beautiful 
Aſſemblage of Figures would be nothing but Odd- 
neſs, Diſtortion, and Deformity: Juſt ſo it is with 
the Soul, if it be under any Indiſpoſition, any mo- 
ral or natural Diſorder, it apprehends, it judges of 


nothing aright. 


X. The 
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X. The moral Diſorders of the Soul, which in- 
diſpoſe her for the Search and Apprehenſion of 
Truth, are the Luſts of the Fleſh, and rhe Vices and 
evil Habits of the Soul; by the former, I mean In- 
temperance, Lewdneſs, and all other Inſtances of 
Debauchery; by the latter, Pride, Ambition, Ma- 
lice, Covetouſneſs, and ſuch like. That theſe Vices 
are in their own Nature Irregularities, or Deviations 
from the plain Duty of a rational Creature, is [ 
hope too plain to need any Proof, being owned and 
condemned as ſuch by all the Heathen Writers of 
Morality. The fatal Effects of the former upon the 


Minds and Underſtandings of Men are very 7 : 
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ous, how they corrumt the Blood and Spirits, en/ | 
feeble and dry the Brain, weaken and deſtroy thoſe 
delicatc Fibres that compole the ſeveral Organs of 
Senſe, and, in a Word, ſhock and diſcompoſe the 
whole animal Frame; and ſo intimate is the Union, 
ſo cloſe the Dependence betwixt Soul and Body, 
that the one cannot but be affected by the Diſorders 
of the other; the active Powers of the Soul ſcem to 
languiſh and decay under the Infirmities of a crazy 
and diſtempered Body. A Man may be lewd till he 
is as much paſt feeling, as he is paſt Shame, and may 
drink till he has in a literal Senſe waſh'd away his 
Senſes, and drown'd his Underſtanding. So allo the 
more inward and ſpiritual Vices of Pride, Ambition, 
Revenge, Covetouſneſs, and the like, have no leſs 
dreadful Influence upon the Soul; they ſpread a mid- 
night Darkneſs and Obſcurity over all the inward 
Senſes, they cramp and fetter all the Faculties, they 
pervert the Will, ſuborn the Judgment, and ſtupify 


the Underſtanding; every Act, every Perception of 
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the Soul is tinftured with the prevailing Vice; and 
a Man under this moral Incapacity can no more 
diſcern the Reaſon of certain Truths, the natural 
Beauty of certain Virtues, and Deformity of certain 
Vices, than a Man can diſcern the Colour, Figure, 
and Dimenſions of certain Bodies, viewed through a 
wrong Medium, or at too great a Diſtance. 

XI. Having conſidered the Impediments that hin- 
der Men in the Search of Truth and Exerciſe of Rea- 
ſon; it is next to be conſidered, what are the proper 
Diſpoſitions required in a Lover of Truth, a Philoſs- 
Per, a Free-Thinker. The firſt and moſt neceſſary 
are Sincerity and Induſtry. By the former, I mean 
a hearty Deſire to diſcover and know the Truth, and 
Reſolution to find our and apply all the neceſſary 
Means that may conduce towards ir. By the latter, 
I mean, thar ſteddy patient Uſe of Means, that he 
will not be diſcouraged by the Difficulties that may 
occur in his Search; nor through Impatience be 
tempted to draw haſty and precipitant Concluſions, 
before the Premiſles have been duly and imparrially 
weighed and conſidered. 

XII. Truth is the proper Food of the Underſtan- 
ing, the true Nourifhmcnt of a rational Soul; and 
unleſs there be a kind of intellectual Hunger and 
Thirſt, an cager Appetite of the Soul, it will either 
not labour at all, or very faintly and unſucceſsfully 
in purſuit of its Nouriſhment. That Soul can never 
diſcover the Truth, that is a profeſſed Friend and 
Advocate for Error. Such a one is under an actual 
Incapacity of perceiving Truth, as he that obſtinate- 
ly ſhuts his Eyes is of perceiving Light. Every Pre- 
judice, eyery Attachment to his Intereſt, his * 

* his 
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his Vanity, or his Pride, is a Step to a total Eclipſe 


of the Underſtanding, to a judicial Blindneſs and 


Hardneſs of Heart. The Soul muſt be in earneſt, 
and ſincerely reſolve not to be wanting to itſelf in 
a due and proper Uſe of all the neceſſary Means that 
God and Nature have pointed out, in order to ob- 
rain the end propoſed. 

XIII. The ſecond Diſpoſition is Induſtry, which 
will oblige a Man ſteddily and patiently to purſue the 
appointed Means. Truth is not to be found by the 
lazy and indolent, ſhe flys from the Sluggard, and 
will be found only by thoſe who diligently ſeek her; 
who ſeek for her as for Silver, and ſearch for her as for 
hid Treaſures. This is the neceſlary, the only Method 
of attaining to any particular Art or Science, whe- 
ther Mathematics, Philoſophy, or Languages. That 
a Man cannot be taught againſt his Will is certain, 
and tho his Inclination be good, yet if he be either 
too volatile to fix his Attention, or too lazy and ne- 
glgent to go thro' the neceſſary Rudiments and 

orms of Inſtruction, it is morally impoſſible he ſhould 
ever make any Progreſs, much leſs arrive at any Per- 
fection. A Child that will not, or cannot, be taught 
his Alphabet, can never be taught the Uſe of it. A 
yourg Well-Wiſher to the Mathematicks, that will 
not firſt learn the plain Definitions of Points, Lines, 
Figures, and Dimenſions, can never be taught the 
Uſe of them; and tho' he ſhould proceed ſo far, 
but thro' Lazineſs and want of Application will 
proceed no farther, he will be as great a Stranger 
to Mathematical Learning, as unable to apprehend 
the Force or Uſe of a Demonſtration, as he that 

hath never known any Thing of the Matter. 
| 5 XIV. Let 
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XIV. Let us now ſuppoſe one of theſe ſuperficial 
Smatterers, who has juſt Learning enough to diſtin- 
guiſh a Point from a Line, a Circle from a Triangle; 
let us ſuppoſe ſuch a one hearing ſome of the great 
Genius's of the laſt or preſent Age talking over the 
ſtupenduous Diſcoveries they have made in the Se- 
crets of Nature: This would be all Jargon, (or, if 
you pleaſe, Myſtery) to him. Let us ſuppoſe him 
to have a much better Eſtate than all of them to- 

ether, and a handſomer Face than any of them; 
allow him to be a Yourh of Fire and Vivacity, a rea- 
dy Speaker, full of Wit and Repartee, a Favourite 
of all the merry Fellows, the Darling of the Ladies, 
and, in a Word, à very pretty Gentleman. Upon 
the Merit of all theſe Accompliſhments, let us ſup- 
— him with a polite Sneer, deſpiſing them as a 
ack of queer out- of- the- way Mortals, and magi- 
ſterially declaring, that all they have been ſaying is 
nothing but downright Jargon and myſtical Non- 
ſenſe; ſhould they gravely reply ro him, that they 
can demonſtrate every Thing they have ſaid to be 
true, and vouchſafe to give him a Demonſtration of 
any one Thing he has been pleaſed to call in Que- 
ſtion, the Force of which he, for want of Genius or 
Learning, cannot apprehend : He has nothing far- 
ther to ſay, but that it is againſt his Reaſon, that his 
Reaſon, which is as good as theirs, tells him the con- 
trary; that his Reaſon is to be his Guide, and that 
no Man's Authority ſhall perſuade him to believe any 
Thing contrary to it; that he has as good a Right 
to judge for himſelf as they have, and that he will 
never pin his Faith upon their Sleeves, (according 
to the Cant of our Free-thinkers.) As for them, 
9. they 
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they may poſlibly thro' Prejudice of Education be- 
live what they lay to be true, or elſe for ſome By- 
ends of their own, to procure and enjoy ſome good 
Salaries annexed to Profeſlorſhips, or to maintain a 
fancied Superiority over their Betters, they may im- 

ole upon them, what they do nor believe them- 
ſelves. What Treatment, can we imagine, ſuch a 
Pretender 10 Reaſon and Freedom of Thought would 
deſerve? Surely not to be ſeriouſly dealt with, but 
to be conſidered as a Child or an Ideot, and treated 
accordingly, with Pity and Contempt. 

XV. As ridiculous and unreaſonable as this Sup- 
poſition may appear, yet it is exactly parallel to the 
Bulk of thoſe among us, who profeſs themſelves the 
only Patrons of Reaſon , and affect to diſtinguiſh 
themſelves from the reſt of Mankind, as a Herd of 
Prieſt-ridden Bigots, by the Style and Title of 
Pree-thinkers in Religion: Which conſidered as a 
Science or the Knowledge of divine Truth, muſt be 
learn d by the ſame Method, the fame Progreſſion 
from Definitions to firſt Principles or Actions, and 
| thence to Concluſions, as other Sciences are. The 


"+ fameſincere Deſire to be taught, the ſame Freedom 


from Prejudices, the ſame Induſtry and Application, 
the ſame Ingenuity of Temper, and Readineſs to re- 
ceive and ſubmit to proper Evidence, are required to 
apprehend and judge of divine Truths, as of thoſe 
in Mathematicks and Philoſophy. He, therefore, 
who pretends to judge and determine upon theſe 
Matters, without theſe neceſſary Diſpoſitions, may 
be ever learning, and never come to Ts Knowledge 
of the Truth.” An immoral, a proud, an ambitious, 
a ſtupid, or a lazy Man, cannot poſlibly be a Free- 
| thinker, 
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thinker, tho' ſome, with all theſe Impediments, lay 
Claim to the Title. To think freely is to think im- 
partially, without Prejudice or Prepoſſeſſion; to 
apprehend clearly ſimple Ideas, and firſt Principles; 
to compound, divide, and compare them in their 
cleareſt Light; to be free from every Appetite, In- 
clination, or Engagement, that may pervert the Un- 
derſtanding, or corrupt the Will, which in purſuit of 
Truth, ſpare no Pains, ſtick at no Difficulties, in- 
dulge no vitious Habit either of Soul or Body, that 
may retard or obſtruct them in the purſuit of Truth. 
They pay a juſt and even ſcrupulous Regard to eve- 
ry Thing that can be alledged, fairly and candidly 
examine every Authority that can be produced, and 
every Thing that bears the Appearance of Argument 
on either Side of the Queſtion; and then determine 
according to the beſt and cleareſt Evidence. To 
think freely is not to think at random; to think as 
we plcaſe, in defiance of Reaſon and common Senſe, 
it is not a liberty of contradicting and oppoſing the 
Sentiments of wiſe and good Men in all Ages, and 
the reaſonable Authority of our Superiors in Church 
and State; but it is to think ſoberly and modeſtly, 
and to be juſt to thoſe Convictions which either the 
Light of Nature or Revelation can give to a ſerious 
and impartial Enquirer. But the lewd, the vitious, 
the lazy and ambitious, in ſhorr, every obſtinate Sin- 
ner is uncapable of thinking freely, he that commit- 
teth Sin, is the Servant or Slave of Sin. And ſo 
great a Slave is he, that not only the Scriptutes, but 
even common Senſe and daily Experience aſſure us, 
that both his Soul and Body are in Subjection to the 
Captivity and Law of - St. Paul in his 2 Ep. 
2 0 
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to Timothy, ii, 26. ſpeaks of ſuch a one, as led 
Captive by the Devil at his Will, by the Power and 
Influence that he has over his corrupt Heart, un- 
ruly Paſſions, and blind Reaſon; and Romans, vi. the 
Apoſtle in great Variety of Expreſſions, aggravates 
the Greatneſs and Miſery of this Servitude, V. 12. 
Let not Sin reign in your mortal Body, that ye 
ſhould obey it inthe Luſts thereof, V. 1 3. Neither yield 
ye your Members as Inſtruments of Unrighteoujneſs 
unto Sin, V. 16. Know ye not that to whom ye yield 
your ſelves Servants to obey, bis Servants ye are to 
whom ye obey, whether of Sin unto Death, &c. V. 19. 
As ye have yielded your Members Servants to Un- 
cleanneſs, and to Iniquity unto Iniquity, &c. All 
ſerving to expreſs that Weakneſs, Ignorance, and In- 
firmity, that Inability to do good, and that violent 
Propenſion to do Evil, that is entailed by Sin on 
all the Sons and Daughters of Corruption. And when 
the whole Man is a Slave, when all the Faculties 
of Soul and Body are in Subjection to the Law of 
Sin, how can ſuch a Man be ſuppoſed to think or 
act freely (v12.) impartially, honeſtly, and righte- 
ouſly 2 No: He is, ar leaſt, ſpiritually blind, unca- 
pb of percciving the Light and Evidence of thoſe 

ruths which bear Teſtimony againſt his Vices and 
Follies ; ſo that the Man whoſe Heart is wedded to 
his Luſts, who is attached to ſome darling Sin, who 
is fond of ſome gainful Error, which he is unwilling 
to have detected and expoſed, has bribed his Judg- 
ment before-hand, not to believe any Evidence that 
makes againſt him. Like a corrupt Judge, or a par- 
tial Jury, they determine before they hear the Me- 
rits of the Cauſe, etiamſi perſuadebis, non tamen per- 
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ſuaſeris. They reſolve never to believe any Doctrine 
to be true which they could wiſh to be falſe. 

XVI. Here we have a young Libertine entred 
carly into the faſhionable Vices of the Age, to which 
he entirely devotes his Hours of Leiſure and Plea- 
ſure; he has, perhaps, an Ambition to ſhine in a 
Court, or to make a conſiderable Figure in a Party, 
is bent upon raiſing his Fortune, and acquiring Poſts 
and Titles of Honour; or, it he has not this Am- 
birion, he is perhaps fond of the Beau Monde, has 
his Heart ſet upon the Vanity of Dreſs, Gallantry, 
and Equipage, delights in Intrigue, and piques him- 
ſelf upon being well with the Ladies and Men of 
Pleaſure. A Man under theſe Engagements, and 
Circumſtances of Life, can find no Leiſure to enter 
into abſtracted Notions, that require much Thought, 
give him many Pangs, and interrupt the profeſſed 
Buſineſs of his Life. But becauſe Atheiſm has an 
ungenteel, unfaſhionable Sound, and his Conſcience, 
when ever it is conſulted, tells him, there muſt be 
ſomething in that Word Religion, which the World 
has been ſo long diſputing about; he therefore, takes 
up ſome few undeniable firſt Principles, which he 
finds are not to be diſputed, and from them draws 
a few undigeſted Conſequences of his own, and 
forms a little Syſtem of Truth as he calls it, that 
may neither diſturb his Pleaſures, nor interfere with 
his Intereſt, which he defends by little ſophiſtical 
Arts of Wrangling, which he and his Brethren call 
reaſoning. Should he, by chance, under the Qualms 
of a Debauch, a Fit of the Spleen, ſome little Mor- 
tifications of Sickneſs, Loſſes, or Diſappointments, 


for want of Company, or ſomcthing to do, give 
wal pany, 5 wo do, give 
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himſelf leave to read in that old Book the Bible, 
there he finds certain ſour Precepts, that forbid him 
the irregular Gratifications of ſome warm Appetites 
he has about him, the purſuit of ſeveral Objects 
which he has in view; there he finds ſtrange Sto- 
ries of a future judgment, a World to come, an 
Eternity of Happineſs and Miſery, as the Reward 
and Puniſhment of certain Things done in the Fleſh. 
Theſe ſtartle him and diſturb his Quiet, he fears the 
Event, but hopes it may not be true; with this View 
he reads, to find if he can diſcover in this Book any 
Marks of Falſchood, any Thing thar looks incredible, 
that is inconſiſtent with his Reaſon. And when he 
finds Accounts of certain Miracles, that ſurpaſs his 
Underſtanding, and puzzle his Reaſon, and certain 
- Fruths required to be believed, which he can ſee no 
 Redfon for, he immediately concludes, without 
more ado, that this is all Cheat and Impoſture; and 
fince both the Precepts and Doctrines are all in the 
ſame Book, he concludes they muſt be all of the 
ſame Stamp, and therefore rejects the whole, reco- 
vers his former Tranquillity, and from thenceforth 
commences Free- thinter; like my young Mathe- 
matician, who, before he had gone thro the firſt 
Book of Euclid, ſhould meet with Biſhop Wiltinss 
Mathematical Magick, in which he ſhould find ſe- 
veral amazing Things, which vaſtly ſurpaſs his Un- 
derſtanding, and ſeem contrary to whar he calls his 
Reaſon; he therefore ſtops ſhorr, throws away his 
| Book, pronounces all to be Nonſenſe and Abſurdity, 
and that the Profeſſors are a Pack of Cheats com- 
bined together, to abuſe honeſt Gentlemen, and to 
make them renounce their Reaſoz ; which, as a true 
ii 
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Britiſh Proteſtant, he reſolves to maintain, and aſ- 
ſert the Right of his private Judgment, againſt all 
arbitrary and tyrannical Impoſitions whatſoever. 
XVII. And here I appeal to theſe Patrons of 
Reaſon and Free- thinking, I deſire them to knock at 
their Conſciences, if they are not paſt feeling, and 
ask them ingenuouſly, whether this be not their Caſe; 
whether the true Reaſon of their profeſs d Oppoſi- 
tion to Religion, be not (what Mr. Hobbs long ago 
confe(s'd ) becauſe Religion is againſt them, elle how 
comes it to pals, that all their Scepticiſm and Criti- 
cilm are employed only againſt the holy Scriptures, 
and the Truths of Religion; why is all their Zeal 
bent to oppoſe the divine Authority of the one, and 
deſtroy or extenuate the Obligations of the other? 
Why do not Moſes and the Prophets meet with as 
equitable Treatment as the Gentile Poets and Hiſto- 
rians? Why are not the Doctrines of the Goſpel, 
the Writings of the Evangeliſts, Apoſtles, Saints, 
Martyrs, and Confeſſors, as candidly read and con- 
ſidered, as the Morals of EpifFetus, Plutarch, or 
Seneca? Why have we no free-thinking Reformers 
in Law, Phyſick, Arichmetick, or Navigation? Do 
theſe Gentlemen ever retire from the Hurry of Bu- 
ſineſs or Diverſion, and think ſeriouſly of thoſe 
Truths which they oppoſe? Do they ever take half 
the Pains to examine the Grounds of any one Prin- 
ciple in Religion, as to underſtand their ſeveral Pro- 
feſſions, to make their Fortunes, or to manage an 
Intrigue? Is not their whole Time divided betwixt 
their Buſineſs and their Pleaſure, or rather is not 
Pleaſure the great Buſineſs of their Lives? How elſe 
comes it to pals, that ſeveral very pretty Gentle- 
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then take upon them to ridicule the Scriptures, who 
are not able to read a Chapter in them, and to 
charge them with Contradictions, without being 
able to explain or ſpell that very hard Word; who 
yet can talk of Buſineſs of the World, Politicks, 
Campaigns, military Diſcipline, Dreſs, Maſquerades, 
the Park, the Playhouſe, and the Drawing-Room ? 
Thele are not the Diverſions, but the whole Buſi- 
nels, the Employment of moſt of the gay Youth 
about this Town, who take ſome part of Solomon's 
Advice: They rejoice inthcir Youth, and let theit 
Hearts chear them in the Days of their Youth; they 
walk in the Ways of their Hearr, and in the Sight of 
their Eyes, but they conſider not, that for all theſe 
Things God will bring them into judgment, neither 
indeed is God in all their Thoughts. 

VXVIII. Theſe are the merry Fellows, the agree- 
able Rakes whoſe Hearts are fo corrupted, and 
Heads ſo diſtracted, with a conſtant Succeſſion of 
new Pleaſures, and freſh Scenes of Gallantry, that 
they are almoſt under an actual Incapacity of think- 
ing at all, and may not improperly be called the 
unthinbing Free-Thinkers; for as they have no Ideas 
or Principles of their own, they are free to think 
any Thing that their Directors tell them. A Story 
ever ſo improbable, a Joke ever ſo ſtupid, a Scheme 
ever ſo irrational, that may ſeem to affect the Truth 
and Credit of Religion, charms them beyond Mea- 
ſure; they believe it without Examination, propagate 
it without Fear or Shame, and can hear it confuted 
without Conviction or Confuſion. Men of this 
Make, conſider the Gratification of their Luſts and 

Paſſions as their ſupreme Felicity, and whatever op 
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poles it as their greateſt Miſery, No wonder then 


they riſe up as one Man to oppoſe a Religion that 


checks them in their vitious Career, and bears Te- 


ſtimony againſt all their Deeds of Darkneſs. For to 
lay the Truth, their Infidelity is not owing to any 
Difficulty or Obſcurity in the true Nature of Things, 
but proceeds entirely from the Corruption of their 
Hearts, the Violence of their Luſts, and their mon- 
ſtrous indolent Way of enquiring after their true 
and real Happineſs. What Attainments in Know- 
ledge and Virtue might they not arrive at, if they 
were honeſt, humble, teachable, and diligent? Do 
we not obſerve with what Eaſe little Children make 
themſelves Maſters of Languages, and appreher d 
the uſe of all the Terms applied in common Lite ? 
How ſoon do People of flow Parts and mean Ca- 
pacitics, make themſelves Maſters of mechanick 
Arts, and all the Fineſſe and Delicacy of Manufac- 
ture? How ingenious are they themſelves to their 
own Deſtruction? How deep in their Schemes, how 
refined in their Counſels, how dextrous in their 
Management, how ſubtle and bold in their — 
tion of any Deſign to gratify a darling Luſt, to ſup- 
preſs the — Tub. or = the Man 
whom they fear or hate? They never want Genius, 
Parts, or Addreſs, but in the Affairs of Virtue and 
Religion. Would they apply themſelves as earneſt- 
ly and diligently to the Search of Truth, as they 
do to manage an Intrigue, raiſe a fine Fortune, pro- 
cure a good Poſt or a ſhining Title, all Difficulties 
would vaniſh at once, all would be plain, eaſy, ra- 
tional, and delightful; but their Application is quite 
the wrong Way, their whole Endeavour to impoſe 
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E. 
upon themſelves, and ſtiffle as much as poſſible the 
Evidence of Truth, and the Checks of natural Con- 
ſcience; and when once they have got rid of this 
troubleſome Adverſary, and ſilenced this impertinent 
Monitor, they then break looſe from every virtuous 
Reſtraint, and ruſh into every Scene of Luſt and 
Lewdneſs like a Horſe into the Battle; they waſte 
their Strength and their Subſtance among Harlots, 
Sots, and Gameſters, without Bluſhing and without 
Reflection, till they mourn at the laſt when their Fleſh 
and their Body are conſumed, Prov. v. 11. Multi- 
tudes of theſe ancient young Gentlemen are to be 
ſeen about this great Town, who are dragging a 
loathſome rotten Carcaſs to the Grave, at an Age 
when their gallant and virtuous Anceſtors were for- 
ming themſelves by the neceſſary Arts of Peace and 
War, to be the Ornaments and Detenders of their 
own Country, or the Conquerors of others, and 
purchaſing by their Learning or their Virtues, E- 
ſtates Titles, to be a Reproach and Curſe to 
their degenerate Offipring. As Reaſon is not the 
Talent of theſe Gentlemen, they are happily reliev'd 
from the Trouble of thinking, by a new Expedient 
ſtarted by a late noble Writer, (Vid. Letter con- 
cerning Enthuſiaſm ) that the beſt Way to aboliſh 
Chriſtianity was to try it by the Teſt of Ridicule. 
And here indeed, they are of excellent Uſe to their 
Leaders: For if a Man cannot talk Senſe himſelf, he 
may have Wit enough to laugh ar thoſe that do; 
and if the Majority of the Company, happen to be 
of his Side, he gets the Laugh, and by Conſequence, 
the beſt of the Argument. | 


We” XIX. Ay, 
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XIX. Ay, but ſay they, we have among us, Men 
of Gravity and Morality, Sobriety and Temperance; 
Men that have out-liv'd the Violence of their youth- 
ful Paſſions, who therefore have Leiſure to think 
calmly and rationally of theſe Matters, and who 
talk ſoberly and deliberately; not in the Heat of 
Paſſion, or over a Bottle, but over a grave Pipe and 
a Diſh of Coffee. This is very true, and I my ſelf 
have the Honour to be acquainted with a whole 
Clan of them, who meet regularly at certain Sea- 
ſons, for the Propagation of Infidelity and Freedom 
of Thought; and as good a Reaſon may be given 
for their Ignorance in Religion, as in Opticks or Na- 
vigation; in ſhort, they never learnt it, nor ever 
thought ſeriouſly about it. Many of them, tis true, 
are — Men, for they dare not be otherwiſe; 
moſt of them have contracted ſome genteel Infir- 
mities from the Sins of their Youth, which kee 
them in ſome Sort of Decency; they have a. 
and know not but it may be true, that there is a 
Judgment to come, and an eternal Life of Happi- 
neſs and Miſery after this, and knowing that their 
Health depends upon their Regularity, they are 
very careful to keep on this Side the Grave, not 
knowing what may be on the other: And the Re- 
ſult of my Obſervations upon theſe and ſome other 
odd Characters that have fallen in my Way, is this, 
that I never yet met with an old Unbeliever, who 
was not allo an old Sinner. Men of this Make, 
who have all their Lives long been Slaves to their 
Follies and Vices, which they ſtill love as well as 
ever, if they had bur Abilities to gratify them; who 
when the Heat of Concupiſcence is abated, and 
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they are not diverted from thinking gravely by the 
Midnight Bottle and Song, as in the Days of their 
Youth; who go early and ſoberly to Bed, and have 
many waking Hours in the Silence and Quiet of 
Night, fit for Thought and Recollection; if in theſe 
Circumſtances they cannot ſee the Charms of Vir- 
tue, and Deformiry of Vice, how agrecable the Pra- 
ctice of every Virrtue is, to our cooleſt and moſt deli- 
berate Thoughts; how irreconcileable to our Reaſon, 
our Intereſt and our Peace, how unjuſtihable in the 
Act, how dreadful in its Conſequences is the Practice 
of every Vice; Men who in theſcCircumſtances diſcern 
not the leaſt Glimmering of the Beauty of Holineſs, 
nor tremble at the Guilt and Conſequences of Sin, 
muſt needs be (as the Apoſtle expreſſes it, 2 Pet. i. 9.) 
blind and cannot fee afar off, and have forgot that 
they were purged from their old Sins, or (as the 
Original will better bear) have quite forgot their 
bapriſmal Covenant, by which they were purged 
from their old Sins; they are ſpiritually blind, their 
Underſtandings are darkened, they are dead to all 
Impreſſions ot moral Reaſon, or moral Virtue, and 
the Employments of their Minds muſt needs be very 
juſt, and their Ideas very clear and diſtinct, who, in 
the Language of the Prophet, E/. v. 20. Call Evil 
good, and Good evil, who put Darkneſs for Light, 
and Light for Darkneſs, who put Bitter for Sweet, 
and Sweet for Bitter. How can a Man think other- 
wile, that has ever been a Witneſs to their Conver- 
lation? What can be a greater Satyr upon human 
Nature, a greater Banter upon Reaſon, clear Ideas 
and cool Reflections? What ſeverer Reflection can 
there be upon modern Free-thinking, than to hear 
* 8 a Club 
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a Club of old, dry, joyleſs Sinners comforting and 
ſupporting themſelves under the Infhrmities of old 
Age, Twinges from old Sins and Suftcrings, and the 
certain Approach of Death, with the glorious Hopes 
of Annihilation, of ſinking with their Kindred Brutes 
into nothing, placing their whole Comfort in that 
Thought which is of all others molt terrible and 
readfal to humane Nature, renouncing all that 
Conſolation, all that noble, that rational, that ex- 
alted Joy which ariſes in a ſober, righteous Mind, 
from a Hope full of Immortality, of — reſcued 
from the Sins and Miſeries of this Life, and reſtored 
to the glorious Liberty of the Sons of God. 

XX. But ſuppoſing that there are ſome amongſt 
them, whoſe Prejudices are not ſo deeply rooted, 
who have Capacity and Ingenuity enough to re- 
ccive Inſſ ruction, and enter fairly into a Thread 
of impartial Reaſoning. I ſhall therefore, in che 
next Place, endeavour to ſhew, that there is no- 
thing in "Wa either Natural or Revealed, con- 
trary to Reaſon, nothing that contradifts the Na- 
ture and Truth of Things. As for the chief Heads 
of natural Religion; ſuch as the Exiſtence of a God, 
the Immortality of. the Soul and a future State; I 
do not remember ever to have heard them openly 
oppos d upon the Foot of Reaſon, tho' ſometimes 
flyly banter'd, by Men who if they had imagined, 


that any Thing that had the Face of Reaſon, could 


have been urged againſt them, would not have 
failed to have done it; I ſhall therefore take them 
for granted, till J hear they are diſputed. The ne- 
ceſlary Duties of Obedience, Purity, Prayer, &c. 
due to a Being of Infinite Goodneſs and Perfection, 
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which are implyed in the natural Idea we have of | 


God, follow by plain and undeniable Conſequence. 
The Duties of Humanity, Juſtice, and Mercy to 
one another, as Creatures of the ſame God, and 
Partakers of the fame common Nature, cannot be 
denicd to be entirely agrecable and conſiſtent with 
common Reaſon. Whence the ancient Moraliſts of 
the heathen World, Pythagoras, Socrates, Plato, 
Tully, &c. firſt diſcovered them, and taught them 
as the neceſſary. Reſult of Right Reaſon. Bur the 
Difficulry that puzzles them moſt, is the Buſineſs of 
Revealed Religion. Before I enter upon this Part 
of the Queſtion, I beg leave to lay down theſe few 
Poftulata, which J have already ſuppoſed will be 

anted without farther Proof, by every impartial 
s ner, and Free- Thinber, (as for the Patrons of 
the Pant beiſtic Scheme, they are at preſent out of 


the Queſtion.) 


1. That there is a God. | | 
2. That this God is a Bcing of infinite Good- 
neſs, Wiſdom, and Power. Ly 

3. That this God made all Things. 

4. Thar Man was created Immortal. 


If theſe Poſtulata be not contrary to Reaſon, or 
the Nature of Things, as I am ſure it is demon- 
ſtrable they are not; I ſhall from thence undertake 
to prove, as briefly as poſſible, that there is nothing 
in the Books of the Old and New Teſtament con- 
trary to Reaſon, i. e. in plainer Words, there is no- 
thing in them that contradicts the common and ob- 
vious Notions of Truth; that there is no Abſurdity, 
RO ; like 
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like what we in other Caſes agree to call a Contra 
diction; ſuch as, that the Part is greater than the 
whole; that the ſame Propoſition, in the ſame Senſe, 
and in the ſame Reſpect, can be true and falſe at 
the ſame Time; that two and three are not equal 
to five, and (uch like. il bg 
XXI If God be a Being of infinite Goodnels, 
and created Man to live for ever, he certainly de- 
ſigned him to be happy for ever; for to create him 
for eternal Miſery would be inconſiſtent with inft- 
nite Goodneſs. This Happineſs muſt be the Re- 
ſulr and Reward of Obedience, becauſe the Hap- 
pineſs of a Creature mult depend upon the Favour 
and Protection of its firſt Cauſe. It the Happineſs 
of a Creature, depend upon the Favour of its Crea- 
tor, it is highly reaſonable, that it ſhould know the 
Will of irs Creator, and the Terms of Obedience 
required of it, that it might know how to ſerve 
him, and obey him as it ought to do; and by con- 
ſequence, it is not unreaſonable to ſuppoſe that he 
would, being infinitely Good, and that he could, 
being infinitely Wiſe and Powerful, reveal his Will 
to them, by ſome Means or other, that they might 
know it and do it; and that what he would do, 
and could do, he certainly has done, is highly a- 
greeable to Reaſon, that they may be without Ex- 
cuſe, who are puniſhed for their Diſobedience. 
That the Books which we call the Holy Scripture, 
ate that Will of God revealed to Mankind, is not 
contrary to Reaſon, becauſe there is nothing in the 
Books themſelves that contradicts Reaſon. I do not 
here pretend to enter into the poſitive Proofs of the 

— and Divinity of thoſe Holy Books, _ 
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has been admirably and juſtly done by many able 
Writers, both ancient and modern; nor to explain 
by Reaſon the ſeveral ſublime Truths comprehended 
in them, that is not my preſent Deſign; Iam only to 
ſhew theſe Men of Reaſon, that M are not affect- 
ed by their Prejudices againſt them, that there are 
none of theſe Abſurdities and Contradictions to be 
found there, which they weakly and wickedly 
imagine, and when they are once convinced of this, 
the Way will be clear to demonſtrate the poſitive 
Excellency of thoſe Holy Books, and their Preference, 
not only to the Light of Nature, but to all other 
etended Revelations or Doctrines whatſoever. 
XXII. To evince this, I ſhall conſider the Holy 
Scripture: | 


1. With regard to its Hiſtory. 
es Miracles. 

3. Its Precepts. 

4. Its Myſteries. 


r. The firſt Difficulty that occurs in the Hiſtory 
of Scripture, is, that of the Creation and Fall of 
Man. And in this there appears nothing contrary 
to Reaſon. That a God of infinite Power ſhould 
create a Being in his own Image to partake of all 
his communicable Attributes and Perfections, is ſo 
far from being contrary to Reaſon, that it would be 
a Contradiction to aſſert the contrary: For that 
would be to ſuppoſe his Power infinite, and limited 
at the ſame time. Beſides, ſince there are ſuch Crea- 
tures in the World, whence had they their Begin- 
ning, but from the creating Power of che aeg 
oe 0 


(33 3 


To fay that they created themſelves, would be con- 
trary to Reaſon ; for the ſame Being cannot be the 
Cauſe and Effect of it ſelf: And to ſay that they exiſted 
from all Eternity, would be to make them Gods, and 
not Creatures. But then we are told, that Man 
was created much more happy and perfect, than 
we ſee him at preſent, and that by his Tranſgrel- 
ſion of the Commands of his Maker, he forfeited 
and loſt this Happineſs for himſelf and his Poſterity; 
and pray what is there in this contrary to Reaſon? 
For it is not my preſent Buſineſs to account for the 
Reaſon of it, or reconcile it to Reaſon, that is ano- 
ther Province. Is it any Contradiction to ſuppoſe 
that God could make a Creature, and endue him 
with Freedom of Will, and pur him into a happy 
State of Probation, which he might ſecure to him- 
ſelf and his Poſterity, by his Obedience, or forfeit 
by the Abuſe of his Liberty? Is not Dependence 
included in the very Idea of a Creature? Does not 
Dependence of any Creature, in its natural State, 
ſuppoſe Infirmity, Mutability, or a Poſſibility of fal- 
ling or changing: Surely there is no Abſurdity in 
this; but to aſſert the contrary, is a direct Contra- 
diction in Terms. But ſay they, Adam not only 
forfeited for himſelf, but for all his Poſterity. The 
Children that were yet unborn are puniſhed, though 
guiltleſs, for the Tranſgreſſions of their firſt Parents; 
which ſeems highly unjuſt and unreaſonable. To 
this it may be anſwered, that without all queſtion, 
Adam knew the Conſequence of his Tranſgreſſion, 
that it would affect his Poſterity, whoſe relation 
to him, is perhaps deeper and more intimate, than 
the common Philoſophy the Origin. of 
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Souls, is apt to ſuppoſe : Why therefore is it 
more abſurd to ſuppoſe, that a Parent who knows 
thar the Happineſs of his Poſterity, as well as his 
own, depends upon certain Terms of Obedience, 
ſhould, by violating thoſe Laws involve himſelf and 
them in Condemnation, than that an extravagant 
Father, by careleſly ſpending a good Eſtate, may 
leave his Children Beggars, or that by breaking 
and dcbauching a ry Conſtitution, by Lewdn 
and Intemperance, he may ſo weaken the Stamina 
vite, and corrupt the ſeminal Principles, as to en- 
tail an Hereditary Lues upon his lateſt Poſterity ? 
In ſhort, ſo intimate is the Relation, ſo cloſe the 
Dependence between us and our firſt Parents, that 
in the natural Courſe and Order of Things, ( with- 
out ſuppoſing any judicial Guilt imputed to us by 
God) it is no more unreaſonable to ſuppoſe, that 
the Poſterity of Adam ſhould be infected by his Fall, 
than that a ſour Fountain ſhould ſend forth ſour Wa- 
ters ; or that a Crab- Tree ſhould produce four Fruit; . 
for who can bring a clean Thing out of Unclean ? Wl. 
XXIII. And that this is the Caſe of all the Sons I! 
of Adam, that they are at preſent in a fallen, corrupt ill a 
State, that all the Faculties and Powers of their WW r 
Souls and Bodies are enfecbled, and funk below MI þ 
the original Perfection, in which their firſt Parent Wc 
was created, and for which they were deſigned, Ir. 
is more than probable, if we conſider the Rela r: 
tion to their Creator, God bleſſed for evermore, W a; 
infinitely Wiſe, Juſt, and Good: Who could have MC 
no other Inducement to create Man, but the over- Wii! 
flowing of his infinite Goodneſs; who therefore, 
doubtleſs, created him in ſuch Perfection, and with 
ſuch 
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ſuch Abilities, that nothing but his own Fault could 
make him miſerable. Can we conceive, that a 
Creature could come out of the Hands of an infi- 
nitely Powerful, Wiſe, and good Creator, fo miſe- 
rable, ſo helpleſs, ſo ignorant as we ſee him at pre- 
ſent > The Free- Thinkers in the heathen World 


thought otherwiſe, who though they had no expli- 


cit Notion of ſuch a Lapſe, as the Holy Scriptures 
mention, yet concluded we were in a preternatural 
imperfect State, and aſſerted the Neceſſity of divine 
Aſſiſtance, to bring us to that Pitch of Wiſdom, 
Virtue, and Happineſs, which is the proper Per- 
fection of our Natures. And can we imagine, that 
he who made us, gave us not that proper Per- 
fection, and all the Helps and Aſſiſtances, that were 
neceſſary to ſecure and preſerve it; except Immu- 
tability, which is contradictory to the Idea of a 
Creature? That he ſhould be left at Liberty to 
chuſe the Good, and refuſe the Evil, ſeems highly 
agreeable to Reaſon, that his Obedience might be 
more rational, and his Service more meritorious. 
Plato in his Alcibiades talks ſo feelingly of human 
Ignorance and Infirmities, and of the Neceſſity of 
a Director from Heaven, to teach us the true Na- 
ture of Prayer and Devotion; that ſome learned 
Men have concluded he thereby bore Teſtimony to 
the Fall of Man, and the Neceſſity of a Saviour to 
reſtore him. From this Notion came all their mo- 
ral Philoſophy, which was intended to improve 
and perfect their Nature; hence all their Laws about 
Civil Government, and all their other Arts of Po- 
liteneſs or Neceſſity, were aſcribed to (ome divine 
Powers, who enlightened human Ignorance, and 
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ſtrengthened their Infirmities. Thus Numa had 
his Egeria, Lycurgus his divine Director, and So- 
crates his Dæmon, and all the Poets their reſpective 
Deities, who at once inſpired and governed the Poe- 
tick Flame; by all this conſeſſing the Impotence 
and Ignorance of human Nature, and the Neceſſi- 
ty of having Recourſe to ſome ſuperior Light to 
guide us into the Way of Truth, and ſome greater 
Power than our own, to enable us to follow its Di- 
rection. Not to ſay that the Doctrine of the Pre- 
exiſtence of Souls, which was that of the Pytha- } 
gorick and Platonick Schools, as well as the Chal- | 
daic and Ægyptian, from whence theirs was de- 
rived, is in Effect the very fame Doctrine which the 
Holy Scriprure has more plainly taught. 
XXIV. But here I am arreſted by an Objection 
that is intended to demoliſh the whole Scheme. 
The Freedom of Man's Will, upon which ſo ma- 
ny ſad Conſequences are 1 is all a Jeſt, God 
( fay they) would neither have been good nor wiſe, 
if he had given Man a Freedom of Will, that is to 
ſay, a Power of finning, of diſappointing the End 
F his Creation, and the Intention of the divine 
Will, and mating himſelf eternally miſerable. We 
impoſe upon our ſelves (ſay they) when awe; fancy 
our ſelves at liberty to chuſe the Good, and refuſe 
the Evil; this r1diculous vain Illuſion, (ſay they) 
proceeds from a Notion that the Will of Man can- 
nat be forced or conſtrained in its Ad of Volition 
It cannct indeed be determined, but by its Pleaſure, 
and among different Pleaſures or Enjoyments, it is 
neceſſarily, and invincibly determined by that which 
© - appears tbe beſt and greateſt, and it never can di. 
| | 3 a termin. 
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termine otherwiſe. A Man may imagine he chuſes, 
and acts freely in every Operation of Soul or Body, 
whilſt he is as well by the internal Diſþofition of his 
Organs, as by the Circumſtances and Influence of 
external Objects as mechanically determined, as the 
Motions of a Clock or a Watch, or any other Piece 
of Machinery, are in Proportion to its Weights 
and Springs. There is, I believe, ſcarce any Ab- 
ſurdity in Nature that has not one Time or other 
had its Patrons and Advocates, elſe one would think 
it impoſſible that any Man of Senſe ſhould ſeriouſly 
talk at this Rate. The Freedom of Man's Will is 
one of thoſe ſelf- evident Truths, that it is not in 
any Man's Power to doubt whether he has it or no. 
A Man may diſpute warmly and cunningly againſt 
the plaineſt Truths, whilſt he contutes himſelf by 
this Method of diſputing, and confeſſes an hundred 
Times over, in the Courſe of his Argument, the 
very Truth he is endeavouring to oppole. Every 
Man of common Senſe that enters into himſelf, and 
obſerves the Motions of his own Soul and Body, 
finds within himſelf an irreſiſtible Conviction of this 
Truth. The clear Idea we have of this Liberty, re- 
preſents us to our ſelves and others as unreaſonable 
and culpable when we have committed a Crime, 
which we are conſcious to our (elves we might have 
avoided; when we bluſh and rake Shame to our 
-. ſelves for Actions committed by our own free Choice, 
N. withour being irreſiſtibly determined by any other 
re, Cauſe diſtinct from our own Will. We have no 
need to amuſe our ſelves or our Readers with any 
cM Philoſophical Enquiries, in order to illuſtrate and 
4. confirm this Truth. It is the Voice of Nature, it 
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is an indelible Impreſſion upon our Hearts, it is clear 
as the Light at Noon-Day, it is a Truth upon which 
the Inſticution and Diſcipline of our whole Life, from 
the Cortage to the Throne, from the Cradle to the 
Grave, is entirely founded. Take away the Free- 
dom of Man's Will, you at once deſtroy the very 
Notions of Virtue and Vice, Rewards and Puniſh- 
ments, Laws and Law-givers human and divine. 
A Conſequence which they are ſo far from fearing 
or diſowaing, that they profeſs it, and triumph in 
it, and aſſert and vindicate the abſurd Principle, 
purely for the Sake of the abſurd Conſequence. 
XXV. A Wrangler may warm his Imagination, 
and impoſe upon himſelf, he may at laſt come to 
fancy that he doubts in good earneſt, and with a 
good Inclination, and a little Sophiſtry, may puzzle 
the plaineſt Cauſe; but in the common Practice and 
Buſineſs of Life, we ſuppoſe it as an undoubted firſt 
Principle, as much as we do that we have Le 
and Arms liable to be broken, burnt or ſcalded, 
Heads that are not Piſtol Proof, and Skulls that be 
they ever ſo thick, are yet not impenetrable, and 
therefore we wiſely contrive and labour to preſerve 
them from Miſchief, by keeping out of Harm'sWay. 
Reaſon as long as you will upon theſe clear Ideas, 
ou mult either follow them without fear of being 
deceived, or fall into direct Scepticiim. It is need- 
leſs to ſit down and conſider whether you ſhall fol- 
low them or no, their Evidence is irreſiſtible, and 
you are (I had almoſt ſaid ) mechanically determi- 
ned to act agreeably to them. But what q car 
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diſputing ? Suppoſe one of theſe Gentlemen ſhould 
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Life, (a Suppoſition not at all impoſſible) with a 
termagant Coquette, who may pay him in his own 
Coin; ſuppoſe his Children ſhould be diſobedient; 
his Friends forſake or betray him; his Servants and 
Tenants cheat and abuſe him; Think you he would 
be ſo much a Philoſopher as not to complain? That 
would be the leaſt that could be expected from 
him; ten to one but he would be ſo unreaſonable, 
as to imagine that the Laws of the Land might in 
ſuch Caſes preſcribe certain ſeaſonable and whole- 
ſome Severities. If he ſhould apply to me as a 
Magiſtrate, to deſire Juſtice upon the Offenders; I 
ſhould reply to him, Sir, Pray be caly and keep 
your Temper, you have no Injuſtice done you, the 
poor Creatures could not help it, they were not ar 
liberty to act otherwiſe; they were irreſiſtibly de- 
termined to do as they have done, as much as a 
Stone is to fall to the Ground, when you let it out 
of your Hand; 'tis the Excuſe you have made for 
your own Sins a thouſand Times over, and I hope 
you will allow it to have juſt Weight, when plead- 
ed for the Follies and Frailties of others. Can any 
Body imagine that ſuch an Anſwer would pacify 
him, or that ir would not rather inflame his Paſſion 
to hear himſelf thus gravely bantered 2 Would he 
(think you) immediately forget and forgive the 
Frailties of his Bedfellow, the Treachery of his 


Friends, and the Injuſtice of his Servants ? I fancy,» - 


not. What an odd Sort of a Philoſopher then mult 
he be, who denies in the Schools that Liberty of - 
Will, which he ſuppoſes as a firſt Principle of all 
his Dealings with Mankind in common Life, and 
will be as paſſionate and implacable to rhoſe wo 

| ve 
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have wronged or diſpleaſed him, as if he had all his 
Life-time been on the other Side of the Queſtion 2 
Further, ſappoſe one of theſe Philoſophical Gentle- 
men ond fall under the Cenſures of the Publick, 
whether of the Houſe of Commons, or the Tea- 
Table, ſhould he in one Place be arraigned for Bri- 
bery, Corruption, or Extortion, or at the other for 
an ungenerous, or an unmannerly Action, it would 
be a very entertaining Apology to hear him plead 
his want of Power to do otherwiſe. Had an Ad- 
vocate for the late Sout h- Sea Directors had the Con- 
fidence to tell that Honourable Houle, that it was 

indeed true, that thoſe Gentlemen had pick d up 
pretty little Fortunes out of the Ruins of their Coun- 
try, but that it ought by no means to be charged 
upon them as a Crime, for that it was impoſſible 
for them to do otherwiſe; that they all to a Man 
knew and confeſſed, that there was an irreſiſtible 
Charm in publick Money, and that they themſelves 
could not have avoided doing the ſame Thing, if 
they had had the good Fortune to be in v4 
Circumſtances; ſuch an Apology would be fo far 
from helping his Cauſe, or ſoftening his Judges, that 
ir would be deemed as great an Inſult upon the 
Reaſon and common Senſe, as upon the Honour 
and Integrity of char illuſtrious Aſſembly. 

XXVI. In ſhort, take away the Liberty of hu- 
man Actions, and you turn the World upſide down, 
and deſtroy every Trace or Footſtep of Order, Ju- 
ſtice and. Truth; if Men are invincibly determined 

to act as they do, they are no more accountable for 

their Actions, than the Spring of a Watch is for 
the Movement which the Artiſt has giyen it: All 


. 
— 
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Diſtinctions of Virtue and Vice, Merit and Deme- 
rit, Honour and Infamy, are at an End; Rewards 
are ridiculous, Corrections are unreaſonable, and 
Puniſhments barbarous and tyrannical; every one 
acts right, becauſe he cannot do otherwiſc;z every 
Thing is right and in good order, becauſe it is im- 
poſſible to be otherwiſe. Now what can be more 
ſurprizing than that Men ſhould obſtinately contra» 
dict their own clear Ideas, the Voice of Nature and 
Reaſon, to defend and maintain a monſtrous Pofi- 
tion, to Which we give the Lie in our Practice eve- 
ry Hour of our Life; to eſtabliſh a Doctrine that 
overcurns all Order and Government, that con- 
founds Vice and Virtue, that authorizes the moſt 
ſhocking and unnatural Iniquities, the natural Senſe 
of Modeſty and Decency, and ſinks and debaſes 
Mankind even below the Beaſts that periſh > But 
this they do to reconcile their Sins to their Reaſon, 
to ſhake off the Yoke of Religion, to . ſtifle the 
Remorſe of Conſcience, by perſuading themſelves 
that they have no Power to prefer Vitrue to Vice, 
if there be indeed any ſuch Thing. Nothing but 
the Exceſs of Luſt or Paſſion could puſh'a Man on 
to ſo violent an Outrage againſt his own Reaſon, and 
yet this monſtrous Exceſs is of it (elf enough to cure 
any Man that is not abſolutely incurable; it ſhould 
teach him ro diſtruſt his own corrupt Heart, and 
to ſuſpect what he calls his Reaſon, when he per- 
ceives to what Abſurdities they reduce him to make 
him eaſy in his Sins, that they force him to contra- 
dict himſelf, and to deny in Words that Freedom 
of Will, and Liberty of Action, which he finds in- 
ter woven in his very Thread of Life, and which 
Re, G it 
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u is not in his Power ſeriouſly to doubt of. A Do- 
ctrine ſo abſurd in it ſelf, ſo fatal in its Conſequen- 
ces to the Intereſts and Peace of Mankind, ves 
(as Tully ſomewhere ſays of the Epicurean Philoſo- 
phy) not the Examination of the Schools, but the 
Correction of the Magiſtrate. 

XXVII. The next Difficulty in Scripture Hiſto- 
ry, is Noah's Flood. Here they cavil again, and 
cannot reconcile to their Reaſon, that immenſe 
Quantity of Waters that covered the Face of the 
Earth, nor imagine whence they came: But what 
is this to the Purpoſe? There is no Abſurdity, no 
Contradiction to ſuppoſe, that he who made the 
World, and commands all the Powers of Nature, 
could from many ſecret and unknown Reſervoirs, 
bring Water enough to deſtroy a diſobedient People. 
As for the other Parts of Holy Story, the Deſtructi- 
on of Sodom, the Adventures of the Patriarchs, the 
giving of the Law, the Hiſtory of the Judges and 
Kings of 1/rael and Fudah, the ſeveral Captivities 
and Reſtorations of the Fews ; they ſtand upon the 
ſame Foot of Evidence and Credibility that any 
prophane Hiſtory does. The Expeditions of Xer- | 
xes, Alexander and Fulius Cæʒuar, are as incredible | 
as any of theſe. But as I am very ſenſible their 
Spleen is not ſo much dire ted againſt the Series of 
hiſtorical Facts, as againſt tae wonderful and mira- 
culous Circumſtances that are intermixt with them; 
I ſhall therefore proceed, 

XXVII. 2. Ko the Miracles recorded in Holy 
Scripture; theſe being only Circumſtances of cer- 
tain Facts recorded and well atteſted, muſt have 
the ſame Degree of Credibility with the Facts them- 


ſelves. 
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ſelyes. That the Facts are as well atteſted as any 
Part of prophane Story, will (I preſume) not be 
queſtioned by any one, who has read and conſider d 
Mr. Leſly's Short Method with the Deiſts. And 
why the Circumſtances ſhould be diſputed as incre- 
dible and unreaſonable, I cannot ſee. In ſhorr, let 
our Adverſaries produce one miraculous Story in 
Scripture, that contradicts the Nature of Things, 
or that Omnipotence cannot produce; and we will 
then undertake a particular Proof of ir. Nor can this 
be thought evading the Queſtion ; for when they 
ask, how can theſe Things be? How are theſe won- 
derful and ſupernatural Effects to be accounted for? 
I freely anſwer, I cannot tell: We know not the 
ſeveral Springs and Powers, even of created Nature; 
we are unacquainted with the diſtin& Properties of 
the ſeveral Claſſes of Beings, and therefore cannot 
tell how far they are capable of acting. Bur this 
we know, that they are all in the Hand of God, 
who can ſuſpend the ordinary Laws of Nature, and 
alter their ſeveral Courſes whenſoever it pleaſes him; 
and this is to a Demonſtration certain, to a Be- 
ing of infinite Power, nothing is impoſſible. I come 
now to 

XXIX. z. The doctrinal Precepts of Scripture. 
And here I expect to be immediately ask d, to what 
purpoſe did God ordain the ſeveral bloody and coſt- 
ly Sacrifices of the Few:ſh Church, ſo many Feſti- 
vals, the painful Rite of Circumciſion, and in ſhort, 
the whole Yoak of Jewiſh Ceremonies ; a Burden” 
ſo great, that even St. Peter himſelf pronounces, 
that neither they, nor their Fathers were able to 
bear them? To this again, I anſwer, (as Man of 
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'Reaftn ) I cannot tell. Who knows ſo well the par- 
ticular Circumſtances of that People, or the ſecret 
and unſearchable Deſigns of Providence, in the In- 
ſtitution of them, as to pretend to explain the par- 
ticular Reaſons of all or either of them? But is it 
contrary to Reaſon that they ſhould be ſo ordained? 
Had they not been commanded from Heaven, it is 
not very probable they would have ſubmitred to 
them. To this I expect it will be replied, that that 
was nothing more than Prieſtcrafr, the lucrative 
Inventions of cunning, Prieſts to enſlave the People, 
and grow Fat upon their Oblations: That this has 
been an old Trick among Prieſts of all Religions, 
the Talapoins, the Dervizes, and the whole Cata- 
logue of Mr. Toland's Holy Cheats. But pray, 
Geatlemen, conſider that the Command of Circum- 
ciſion was given to an honeſt old Country Gentle- 
man 430 — before any legal Prieſthood was o- 
ſtabliſhed, one that was ſo far from having any De- 
ſign to impoſe upon the World, or put Mankind to 
any unneceſſary Pain or Expence, that he practiſed 
upon no Body but himſelf and Family. He, though 
99 Years of Age, ſubmitted to the painful Opera- 
tion, which one would think he ſhould never have 
done, without a very good Reaſon: Nor could he 
have the leaſt Hope or Intention, of making Proſe- 
lytes to ſo bloody an Inſtitution, or making himſelf 
the Head and Director of a Party, by this means, 
ſinco he was not in his own Country, among his 
own Friends and Dependants, who might poſſibly 
have been influenced by his Authority of Example; 
but he was in a ſtrange Country, among a polite 
Free-thinking People. And tho we read indeed, 
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that the Shechemites ſubmitted to it, yet it was not 
upon a religious View: But they did it by the Per- 
ſuaſion of their Prince, to oblige his amorous Son 
and Heir, and to encourage that honeſt laborious 
People to live and ſettle among them. As for the 
Buſineſs of Sacrifices, they were ſo far from being 
the Contrivance of the Prieſts, that it is eaſy to 
trace their Antiquity to the very Time of Adam's 
Fall. Dr. Cave conjectures, that the Euchariſtical 
Oblation of the Fruits of the Earth, might be uſed 
in the Times of Innocence, and that it was the Di- 
ctate of pure natural Gratitude: And Men ſo well 
verſed in Hiſtory and polite Learning, as our Ad- 
verſaries would be thought to be, would do well to 
ſhew us any civilized Nation, that did not offer Sa- 
crifices to their reſpective Deities, They cannot but 
know, that there was as much Reaſon and good 
Senſe, as much Politeneſs, and Freedom of Thought, 
in ancient Greece and Rome, as at preſent in Great- 
Britain, yet that this, amongſt other Inſtances of 
religious Worſhip , was known to be a conſtant 
Part of their Devotion. As for Times and Places 
peculiarly appropriated to the ſeveral Parts of reli- 
gious Worſhip, they are ſuch neceſſary Circumſtan- 
ces, that he muſt have a very particular Sort of 
Reaſon, who can ſeparate the one from the other. 
If we come now to the judicial Precepts, we ſhall 
be ſo far from finding there any Thing contrary to 
Reaſon, thar, on the other hand, the greateſt Part 
of them, (not to ſay the whole) ſeem to be foun- 
ded on the ſtricteſt and moſt obvious Notions of 
natural Juſtice and Equity: Such were the Laws 
about Servants, Manſlaughter, curfing of Parents, 

Theft, 
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Theft, Damage, Treſpaſſes, Borrowing, Fornica- 
tion, &c. As for the moral Preceprs included in the 
Ten Commandments ; and that fuller Explanation 
of them given by our Bleſſed Lord in his Sermon 
on the Mount; I do not remember that ever I have 
heard them charged with Unreaſonableneſs or Ab- 
ſurdity, and therefore ſhall take it for granted they 
are not. | 
XXX. 4. But the greateſt Difficulty is {till be- 
hind, and that is the Myſteries of the Goſpel, cer- 
rain unintelligible Doctrines, (as the Blaſphemers 
are pleaſed to expreſs it) impoſed upon us as Ar- 
ticles of Faith, which no mortal Man can explain 
or comprehend, and yet we are told that theſe are 
neceſſary to be believed in order to Salvation, which 
ſeems very abſurd and unreaſonable. And here I 
mult premiſe a very neceſſary Diſtinction, tho' very 
much exploded by ſome late Scriblers, betwixt be- 
ing above our Reaſon and contrary to if. This Di- 
ſtinction is Mr. Lock's as well as mine, and is fo 
real and neceſſary, that it is impoſſible to think or 
tall rationally without it. By Things above Rea- 
ſon, I mean ſuch Things as could not have, been dif- 


covered by Reaſon unaſſiſted by Revelation, and ebe 


Modes of which (though they be revealed) cuun⁰t 
be comprehended by Reaſon. Such are the Doctrines 
of the ever bleſſed Trinity, the Incarnation, and 
the Reſurrettion, &c. By Things contrary to Rea- 
fon, 1 mean ſuch Things as at firſt Sight, or by 
plain Conſequence imply a Contradittion, as that the 
part is greater than the whole, that the ſame Thing 
Can be and not be at the ſame time. Mr. Lock in- 
ſtances only in the Reſurrection, as a Truth above 


if Reaſon. | 
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Reaſon. I would then ask any Gentleman that 
laughs at this Diſtinction, Does he believe the Re- 
ſurrection? I will ſuppoſe at leaſt that he does. Why 
does he believe it? Can he demonſtrate by an evi- 
dent Chain of Reaſon the Neceſſity of a Reſurrec- 
tion in the Nature of Things? Could he have diſ- 
covered it by the Strength of his Underſtanding, 
and the Light of Nature, if it had not been revealed? 
And as it is revealed, does he perfectly underſtand 
the Mode of the Reſurrection? If he put the Nega- 
tive upon all theſe, he muſt, I think, own that the 
| Reſurrection of the Body is a Truth which his Rea- 
ſon cannot comprehend, which therefore, by Conſe- 
quence, is above his Reaſon, A Man may indeed 
(as a witty Author obſerves) talk Nonſenſe as well 
as believe Nonſenſe, and call one Reaſon and t'other 
Faith. But he that will talk common Senſe, muſt 
own, that a Truth which Reaſon cannot comprehend, 
is above Reaſon. The Shortneſs and Weakneſs of 
our Underſtandings cannot comprehend, or explain 
many Things that are ſenſibly and demonſtrably 
certain; but no Man ſure will be ſo weak as to diſ- 
believe his Senſes, and deny the Certainty of ſeve- 
ral Effects in Nature, becauſe he cannot explain their 
ſeveral Cauſes, nor the exact Method, Reaſon, and 
Manner of their Production. Let this be granted, 
and then let us ſee whether our Patrons of Reaſon 
muſt not diſclaim their Senſes as well as their Faith, 
if they reſolve to believe nothing, of which they 
have not adequate Ideas; the neceſſary Modes 
and Relations of which, they cannot explain. Whar 
adequate Idea have theſe Gentlemen of Matter? 
What is the Eſſence of it? They tell you it is an 
a ht I | extended 
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extended impenetrable Subſtance, having Paris 
without Parts. Well, bur all chis while we appre- 
hend nothing by this Definition, but a Congeries of 
/ Accidents and Qualities, ſuch as Extenſion, Impe- 

netrability, &c. But what is the Subject, the Sub- 
ratum of theſe Accidents? What is the Subject to 
which theſe Predicates belong? What is the naked 
Eſſence of Matter, ſtript of all its Accidents, which 
tho' inſeparable in Fact may, one would think, be 
diſtinguiſhed in the Underſtanding? And one would 
be apt to imagine, that & any Idea ſhort of this, 
were inadequate and imperfect; but does any one 
doubt ot its Exiſtence? Do we not diſcourſe, reaſon, 
and judge about it? And in ſhort our Notions of 
Spirit, are as obſcure and inadequate, as thoſe of 
Matter; about which however we argue and draw 
Conſequences, with as much Certainty, as from 
any other Subject or Matter of Science. 

XXXI. The firſt and great Myſtery, which is at 
preſent the ſtumbling Block of our rational Men, is 
that of the holy undivided Trinity; Three co-eſſen- 
tial co- eternal Perſons, ſubſiſting in the ſame Eſ- 
ſence. This, they ſay, is a Contradiction that One 
ſhould be Three, and Three ſhould be One, and fo 
it would be indeed if they ſhould be the fame in 
the ſame Reſpect; but what the Catholick Church 
maintains upon the Authority of Scripture is, that 
they are Three in Perſon, and One in Eſence. This 
we pretend no more to comprehend or explain than 

do; for how can a finite Nature comprehend 
what is Infinite? But we aſſert that in the Account 


This Mr. Lock affirms, Boo} II. d. 31. $ 8. Human Under- 


of 


fonding. 
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of the Holy Trinity there is no Abſurdity, no Con- 
tradiction to the Truth or Nature of Things: Thar 
the Father is particularly conſidered as the eternal 
Spring and Fountain of the Divinity: That the Son 
is generated of him by a neceſſary and eternal Ge- 
neration: That the Holy Spirit proceeds from both 
by a neceſſary and eternal Proceſſion : So that there 
can no Time be conceived, when the Father was 
without the Son and Holy Ghoſt. And tho' there be 
a Sort of Subordination implied in the Generation 
of the one and the Proceſſion of the other; yet it 
is not inconſiſtent with the co- eſſential Equality 
which we maintain between the Perſons in the God- 
bead; and this may be illuſtrated by ſeveral Truths 
in Nature, that bear a kind of Reſemblance to it. 
Could we ſuppoſe the Sun to be eternal, we muſt 


| ſuppoſe irs Light and Heat to be eternal, being both 


co-eſſenrial and co- eternal with the Sun, the pro- 
or and neceſſary Parent and Fountain of thei 
th: Theſe are to be conſidered ſubordinate as 
Cauſe and Effects; though not properly produced 
by the Agency or Efficiency of a pre- exiſtent Being, 
but what the Schools call Emanative, whoſe Effects 
neceſſarily proceed from and co-exiſt with their 
Cauſe: So that tho' they be ſubordinate, yet they 
are co-eſſential and co- eternal. The human Soul 
alſo is a remote Copy and Emblem of the Holy Tri- 


nity; the Foundation of which is Life or Exiſtence, 


which cannot be conceived without the co- exiſtent 
eſſential Powers, Properties, or what you pleaſe of 
Underftanding or Light, and of the Vill or Love. 
The one anſwering to the Father, the other to the 
Son, the third to the 1 Ghoſt; tho' we pretend 

| nor 
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not to explain this Myſtery, but to vindicate it from 
the Charge of Abſurdity or Contradiction. To ſum 


up this Matter: Our Adverſaries abuſe us when 
they repreſent us as confeſſing the Myſteries of the 
Goſpel to be perfectly unintelligible. The Mode of 
them is above Reaſon, but not the meaning of the 
Terms, nor the Exiſtence of the Thing. Father, 
Son, and Holy Ghoſt are intelligible Terms, we are 


very certain of the Exiſtence of the Things, that 


they are each God, and that God is one. The Scri- 
ture teaches it, and the Mind underſtands it, and 
6 conſequence aſſents to it; but the Mode how be- 
ing not revealed is utterly unknown, and cannot 
be aſſented to. Hence it appears, that the Myſte- 
ry lies in the Mode, not in the Thing; and that 
this rational Belief or Aſſent is given to the Truth 
of a Propoſition, whole Terms we in ſome Degree 
underſtand, though the Mode of it be unknown, 
which is aſſenting to the Thing not the Mode, 
which is above Reaſon, and cannot be comprehend- 
ed by it. Which is not advancing the Belief or As- 
ſent of the Mind above what we perccive, but the 
Belief of the being of a Thing, whoſe Mode we 
cannot perceive, Bur to proceed; | 
XXXII. The next Difficulty is the Incarnation 
of the Bleſſed Jeſus : Which was done, not by Con- 
verſon of the Godhead into Fleſh, but by taking 
of the Manhood into God. This they cannot ap- 
rehend, they underſtand not the Nature of this 
nion, and therefore reject it as contrary to Rea- 
ſon. But let them explain to me the Union of their 
awn Souls and Bodies: Let them explain to me by 
what Ligament, two Subſtances of ſo different Na- 
_ rures 
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tures are united, and the Nature and Reaſon of thoſe 
Laws of Union by which they act upon each other. 
Lea, let them explain to me, what the Cement 
or Ligament is, that unites the ſeveral Parts that 
compoſe their own Bodies, or the vileſt Part of 
Matter; but theſe are Subjects of the moſt com- 
mon and ordinary Experience, the Influence of Bo- 

dy and Soul upon each other, is what we every Mo- 
ment feel and perceive; and when theſe Difficulties 
are explained, we will undertake to ſolve the other. 
If I believe any Thing, I muſt know what it is 
that I do believe, 85 f the more I know of it, ſo 
much the greater will my Faith be; yet as it is re- 
quired, that I ſhould know what it is I believe, it is 
not therefore required, that I ſhould have a diſtinct 
and full „ of all the different Modes, 
Properties, Powers, and Relations of that Thing or 
Subject, which yet I may be very properly ſaid to 
know, no more than it is requiſite that I ſhould 
diſtinctly and rationally comprehend the whole Me- 
chaniſm of a Watch, and the Nature of Time, be- 
fore I can be made to believe that it is ſo much of 
the Clock. Whether I believe that the Meſſias is 
God uniting himſelf to the human Nature; or whe- 
ther with Be Arian, I believe him only to be the 
firſt-born of all the Creatures, pre-exiſting before all 
Worlds, and by and through whom they were all 
created: Or laſtly, whether with the Socinian, I 
believe him to be a mere Man, having no kind of 
Exiſtence before he was born of the Bleſſed Virgin, 
but anointed with divine Power, and exalted above 
every Creature, it will be neceſſary to know what 
I mean by God, what by the Firſi-born of the 
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Creatures, what by Man, by Union, Creation, and 
Unction with divine Power; otherwiſe, I believe 1 
know not what, or which is all one, I believe not 
at all. Vet it is not neceſſary therefore that I ſhould 
have a diftin# and rational Comprebenſion of the 
Nature and Manner of Subſiſtence either of God, 
or of the Fir/t-born of the Creatures, or of Man; 
or to be able fully to explain wherein conſiſts this 
Union, Creation, or divine Un#ton, or to meaſure 
either of theſe by the Standard of Human Reaſon. 
If I am obliged to believe nothing without a clear 
and rational Comprehenſion of ir, I muſt not only 
doubt or disbelicve the Exiſtence of the Mefjas, but 
even of a God, till I can anſwer all the Objections 
that may be made by a cunning Sophiſter againſt 

a ſelf ſubſiſting Being, and remove all the ſeeming 
Contradictions that might be drawn from thence. 

Nay, I muſt doubt of, or disbelieve the very being 
of the World, and of every Thing in it, till I can 
give a rational Account how it could be either from 

ernity, or by Creation in time; i by Creation in 
time, whether from nothing, or from pre-exiſting 
uncreated Matter, or from the Subſtance of the 
Deity it (elf; againſt all which there will be as in- 
ſuperable Difficulties, as againſt the Propoſition, 
2 Jeſus Chriſt tbe Son of God, is God and 

XXXIII. The laſt Difficulty I ſhall mention up- 
on this Head, ſhall be that of the Reſurre#1on of 
the Body; which gives great Offence to our free- 
thinking Gentlemen, who make as great a Mock at 
it, as their Predeceſſors of the Epicurean Sect did, 
when St. Paul preached. it at Athens, Aﬀs xvii, 1 2 

| | | t 
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It is, ſay they, contrary to Reaſon, that a Body af- 
ter it has rotted in the Earth, and undergone a a 
thouſand Changes of its Texture and Situation, 
ſhould be again reſtared to its primitive Form, and 
have all its ſcatter d Atoms reduced to their pro- 


per Place. To this I anſwer in general: That with 


God all Things are poſſible. Bur if I am particular- 
ly preſſed to explain the Nature and Mode of the 
Reſurrection, and wherein the Identity of this Re- 
ſurrection Body ſhall conſiſt: I anſwer, I cannot 
tell. But that there ſhall be a Reſurrection of this 


mortal and corruptible Body, in ſuch a Senſe, as 


that it ſhall be properly the ſame Body, that was 
once united to every particular Soul, is not at all 
contrary to Reaſon. But if I am asked, How are 
the Dead raiſed up, and with what Body do they 
come? I anſwer with St. Paul, 1 Cor. xv. Thou 
Fool, that which thou ſoweſt is not quickened exc 

it die. And what thou ſoweſt, thou ſoweſt not that 
Body that ſhall be, but bare Grain; it may chance 


of Wheat, or of ſome other Grain. But God gi- 


veth it a Body as it hath pleaſed him, and to every 
Seed its own Body. And when they can give us a 
rational and philoſophical Account, of the Reſur- 
rection of a Seed ſown in the Earth, which yer is 
the Object of every Day's Experience, then will I 


be bound to account for the Reaſon and Philolophy 


of the Reſurrection Body. * | 
XXXIV. If I have with any Degree of Succeſs, - - 
vindicated the Holy Scriptures from che Charge 
of Abſurdity and Contradiction in the main Points 
and Articles of Truth: It will then follow, that 
there is at leaſt a Poſſibility of their being true. 
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And if there be ſo, it is of the laſt Conſequence to 
every Man, to enquire whether they are actually 
fo or not; and this Enquiry muſt be made with a 
Vigour, a Zeal, and Earneſtneſs equal to the Im- 
portance and Dignity of the Subject; which is no 
E than an Eternity of Happineſs or Miſery, re- 
ſerved for us in another World, as the Conſequence 
of our or bad Behaviour in this. Eternal 
Life, an incorruptible Inberitanee, a never: fading 
Crown of Glory, everlaſting Happineſs, are Sub- 
jects ſo tranſcendently great and valuable, that one 
would think the Promiſe of them ſhould awaken 
the moſt drowſy Soul; encourage and quicken the 
moſt Indolent, to enquire intothe Authority on which 
theſe Promiſes are grounded, and know and practiſe 
the ſeveral Terms on which they may be obtained. 
Conſider, Gentlemen, with what indefatigable 
Zeal, with what amazing Application, even the 
moſt Lazy and Tender of you, lately purſued ima- 
inary Treaſures in the South-Sea! How many 
eepleſs Nights, and reſtleſs Days you ſpent in a 
vain Purſuir of Bubbles: Your Reaſon, that boaſted 
Privilege of a true-born Briton, was rejected as uſe- 
leſs; it boggled nor at a Myſtery of My; which 
the very wileſt of you owned you could not com- 
prehend. All your Converſation run upon Szocks, 
firſt. and ſecond Subſeriptions, Difference, and a 
Number of pedantick Phraſes, coined in the Alley, 
and*Mjacent Coffee-houlſes, in defiance of that Po- 
liteneſs of Language and Behaviour, that you at 
other times profeſs. How did you give up your 
Underſtatjdings, and ſacrifice your Fortunes to Di- 
reftors, Stock- Jobbers, Brokers and Pick - pockets, 
121 5 upon 
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upon a diſtant, uncertain, precarious Hope of rai» 
ſing your Fortunes, and flouriſhing a little while, in 
the Eyes of the unthinking Multitude? Now ſup- 
poſe any new Project ſhould be ſtarted, any freſh 
Scheme, full of advantagious Propoſals ſhould be 
ſet on Foot; ask your ſelves the Queſtion, would 
you not patiently read them, and conſider the 
Terms propoſed > Would you not compute and 
calculate, and call in the Aſſiſtance of ſome Friend 
learned in Arithmetick, and skilful in the Myſteries 
of Change-Alley, to adviſe and direct you, whether 
there was any Proportion betwixt the Hazard of 
loſing, and Hopes of getting ?-I know you would. 
Come then, do the ſame Thing in the Affair of Re- 
ligion; fit down and conſider calmly the Propoſals 
oftered to you; if you are a little puzzled, as it is 
likely you may, in a Subject ſo much out of your 
Way, conſult choſe who are more converſant in 
ſuch Sort of Affairs. Parſons I know you deſpile, 
but chuſe the beſt you can meet with; I will an- 
{wer for it, you have as fair a Chance, to meet 
with a Man of Underſtanding and Probity among 
them, as at the South-Sea Houle, or the Bank of 
England; and give him not ſo much Credit, nor fo 
much implicit Faith, as you would your Broker; he 
does not deſire it, nor does the Caàuſe need it. He 
will tell you, what is demonſtrably certain, that 
Religion propoſes the Reverſion of everlaſting Glo- 
ry and Happineſs in the World to come; all that 
you are required to ſubſcribe, is, a Deſire to be hap- 
Py, to renounce certain uneaſy Luſts, baſe Appe- 
tites, ſcandalous Vices, which are ſo far from being 
any Part of our worldly Happineſs, that they _ 
| g 
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the Seeds and Fountains of Shame, Sickneſs, Pain, 
Poverty, Miſery, and Death. I preſume you are a 
lictle ſurprized at this _—_ Propofal, and defire 
Time to think upon it, as Felix did, when St. Paul 
reaſoned with him about a judgment to come. 
XXXV. I will now ſuppoſe, (for Argument's 
fake ) that any one of you is reſolved in good ear- 
neſt, to inquite impattially into this Affair; to read 
ſcrioufly the Propoſals laid down in the Holy Scrip- 
ture, wich a zealous Reſolution to learn and practiſe 
his Daty. To this Man I propoſe, in the firſt 
Place, a punctual and regular Obſervation of the 
moral Duties of natural Religion, with Regard to 
God, himſelf, and his Neighbour. Let him ſub- 
due and regulate his diſorderly Appetites, be free 
from Prejudices, renounce all his Vices, and in a 
Word, live up to the Dictates of natural Con- 
Virtus eſt vitium fugere, & Sapientia prima ef 
Stultitid caruiſſe.— . 


Fheſe are as neceſſary Preparations for the un- 
_ © © gerſtanding the Nature of evangelical Obedience, 
Truth, and Hobneſs, as Skill in Architecture would 
de to underſtand the Structure of Noah's Ark, or 
Solomon s Temple; Geography to determine the Si- 
tuation and Diſtance of Places; Chronology to ſettle 
the ſeveral Periods of Hiſtory; Grammar to under - 
ſtand the Conſtruction of Sentences; and Lan- 
guages to form a critical Judgment of the Text. 
And without ſuch previous preparative Know 
Every Part of the read Are and Sciences, - will 
de myſterious / and unintelligible to the unlearned 
9 | | a * Reader; 
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Reader; as much as the Doctrine of Afymptots, 
would be to a young Mathematician, tho demon- 
ſtrable by the Learned in that Science, as much as 
any other Propoſition in Euchd, The Evidence 
proper to evince any Truth, anſwers to the Medium 
in Viſion, and muſt be proportioned to the Nature 
of the Object to be perceived, or the Truth to be 
explained and underſtood. And this Evidence or 
Medium is as different, as the ſeveral Sorts of 
Truths to be apprehended: Hiſtorical Evidence is 
quite different from Mathematical, and Mathema- 
tical from Moral; the Evidence of Senſe is diffe- 
rent from that of Reaſon, and that of Reaſon di- 
ſtink from that of Faith. To call therefore for 
Demonſtration, clear and adequate Ideas, &c. in 
Articles of Faith, is as abſurd, as it would be in 
Matters of Fact or Senſe ; which, tho' it may ap- 
pear a little ſurprizing, I ſhall endeavour to explain 
more fully by and by. 

XXXVI. Let the Man then, that reſolves to uſe 
his Reaſon, and think freely, put himſelf into this 


proper and neceſſary Diſpoſition of Head and Heart. I 
Let him diſcharge his Wenches, and if he cannot + 


contain, let him marry and live ſoberly, Let him 
act juſtly and honourably with all Mankind, ſpend 
his Evenings with Men of Virtue and Honour, go 
to Bed ſober, and not forget to ſay his Prayers Morn- 
ing and Evening. Let him lay aſide his ſtupid 
Prejudices againſt the Parſon, and give him at leaſt 
as much Credit, as he does his Lawyer and his 
Phyfician. And then in. God's Name, let him uſe 
his Reaſon. Let him think as freely as he pleaſes, 
and we*will join iflue _ him, and 3 54 
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Guide, ſo far as it will lead us. Let him examine 
every Truth, every Propoſition, with the niceſt Cri- 
ticiſm, the ſevereſt Scrutiny, This Preſcriprion to 
make a good Free-Thinker, is as old as Pythagoras, 
who himſelf was one; which for the Sake of ſome 
pretty Gentlemen, I ſhall tranſlate into Engliſb, out 
of his Golden Verſes. © Be thou, ſays he, rempe- 
rate in eating, drinking, and Diverſions. Never 
4 cloſe thine Eyes to fleep, till thou haſt thrice ex- 
* amined the Behaviour of the paſt Day, begging 
Pardon of God for thine Offences, and giving 
* him Thanks if thou haſt done well. Ler this 
be done with Induſtry, Diligence, and Zeal, and 
this will infallibly lead thee into the Paths of di- 
4 vine Virtue. Add to this, fervent Prayer to God, 
* who will fo enlighten thee, that thou ſhalr-ſee 
and know the myſterious Secrets of Ge 
Nature. This is a ſtrange Recipe to the"'Gel- 
rality of our young Gentry, whoſe Heads are too 
full of the Gaieties of Life, Balls, Maſquerades, 


nbre, Baſſet, Aſignations, Billet doux, &c. to 


enter ſeriouſly and heartily, into ſuch a Method of 
Learning as this: But this they may depend upon, 
there is no other Way. In ſhort, let them ule the 
ſame Means, with the fame Induſtry and Zeal, that 
they would to underſtand any other Art or Science, 
and the Succeſs will be certain. Int Had 
XXXVII If he would enquire whether theſe 
" Books, that compoſe the Canon of the Old and 
New Teſtament be genuine, let him give us the ſame 
fair Play, that he would any prophane Writer: Let 
him candidly examine the proper Evidences, the 
Credibilicy of Relators, and the Agreement of their 
| | Teſti» 
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Teſtimonies, and then let him pronounce, whether 
we have not in a critical Light, better Arguments 
for the Genuineneſs and Divinity of them, than of 
any other Book in the whole World. If he would 
judge of the Truth of one particular Fact, let him 
not be ſo unreaſonable as to require more, or other 
Sort of Evidence, than the Cale requires, and the 
Nature of the Thing will admit of. It he would 
judge of the Doctrines and Precepts, let him fairly 
and calmly conſult his Reaſon, with Regard to na- 
tural Morality, and the Nature and Extent of that 
Obligation; and he will ſoon find, that all the Pre- 
cepts of the Goſpel, are only the Doctrines of na- 
tural Religion, improved, ſet in a clearer Light, en- 
forced by higher Motives and nobler Rewards. But 
if he would judge of Miracles recorded, or Myſte- 
ries — in a Book, which has all the external 
Arguments to prove it genuine, that can be deſired, 
let him be ſo candid, as not to wrangle and diſpute, 
and call for different Evidence than what the Na- 
ture of the Thing will admit of; but be farisfied, 
that whereas he thinks he ſhould have Reaſon e- 
nough to believe the Hiſtory, were it not for thoſe 
Difficulties that are occaſionally interſpegſed thro' 
it; ler him allow the ſame Evidence to have its juſt 
Weight for both, if the one be owned not tg ex- 
cced the Power of Gd, and the other not to con- 
tradict the eſtabliſied Nature and Truth of Things. 
Here is the true Notion and Uſe of Reaſon in Reli- 
gion. A Free-Thinker in this Senſe is truely a Phi- 
loſopher, a Lover of Truth, an Enemy to Bigotry 
and Superſtition : Such were the Free-Thinkers of 
Old, che Patrons and er of Truth or Rea- 
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ſen in the Heathen World; Pythagoras, Socrates, 
Plato, Plutarch, Tully, &c. who with great 
Strength of Reaſon oppoſed the epidemical Vices 
and Errors of the Times they lived in: Men of large 
comprehenſive Spirits, who from juſt Conceptions 
of the Nature of God and human Souls, from a 
due Conſideration of the Frame and Syſtem of Na- 
ture, the regular Oeconomy of the World, and the 
Harmony and Beauty of Providence, raiſed ſuch 
Syſtems of natural Religion, as effectually overturned 
all that Ignorance, Superſtition and Idolatry, with 
which the World was at that Time over-run. 
Theſe they boldly and couragiouſly oppoſed, and 
hazarded even their Lives, (as Socrates in particu- 
lar did) in defence of what they taught. Such 
were alſo the venerable Saints, Martyrs, and Con- 
feſſors in the Chriſtian Church; who upon better 
Light, and nobler Principles, boldly taught, and de- 
fended, even unto Death, the Faith of Chriſt cru- 
cified, againſt the Errors and Idolatry of the Hea- 
thens, as well as the obſtinate Blindneſs and Per- 
verſeneſs of the eus. Such alſo were many of 
© our firſt Reformers from Popery; where Men had 
long been taught tozrenounce their Reaſon, disbe- 
lieve their Senſes, and blindly follow their Leaders 
with an implicit Obedience. This our Reformers 
broke through with a noble ad undaunted Zeal; 
they tranſlated the Scripte ito the vulgar Tongue, 
that the People might know and underſtand their 
Duty; they canvaſſed with great Ingenuity and 
Freedom of Thought, all the Articles of Faith, all 
the Canons, Conſtitutions, Rubricks, and Liturgies, 
and compared them with the Holy Scriptures, and 


molt 
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moſt ancient Records of the Chriſtian Church; and 
then ſeparating the Chaff from the Wheat, the 
Precious from the Vile, they publiſhed to the World, 
the Grounds and Reaſons upon which they acted, 
and ſo reſtored in a good Meaſure, the Truth from 
the Bondage of Corruption, and demonſtrated the 
Chriſtian Worſhip to be, what it really is, a Reaſon- 
able Service. 

XXXVIII. If our modern Free-Thinkers would 
act thus, they would diſcover themſelves worthy of 
that honourable Appellation, which they vainly aſ- 
ſume: Would they candidly, ingenuouſſy, and im- 
partially enquire after Truth, we would gladly join 
with them in their Enquiries. But their Cafe is 
quite contrary, they examine Truth, and reform the 
Errors of Mankind, with no more Regularity, no 
better Deſign, than Fack Cade, Wat Tyler, or O- 
liver Cromwell, at the Head of an Army of Vaga- 
bonds, and Enthuſiaſts, attempted to reform the 
Abuſes of Government, which they intended to 
ſubvert and deſtroy. Their wild indigeſted Whim- 
ſies may be called Freedom of Thought, with the ſame 
Propriety, as Thames Ribaldry and Billing ſpate Rhe- 
toricł may be called Freedom off Sprech; or the Inſo- 
lence of Mohocłs and Street-Robbers, Freedom of Acti- 
on, i. e. a Liberty of thinking, ſpeaking, and acting, 
without any Check a Honour, Conſcience, Mo- 
deſty and Truth. Here it comes to pals, that all 
their Pretences to Reaſon, are mere Farce and Ban- 
ter; their boaſted Freedom of Thought, is errant 
Bigotry; ſome of the Bullies in the Party, never 
thought in their Lives, have no poſitive Notions of 
any Thing, but their Heads are ſtuffed with Scraps 


and 
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and Collections, out of certain vile libertine Authors, 
who have laboured in the Cauſe. I could not but 
ſmile the other Day, to hear one of theſe Galiabs 
defying the Armies of the Living God; who when 
he was attack d by a modeſt Gentleman that ſate 
near him, and gave him cloſe Play, with clean Rea- 
ſons and Arguments, being at a ſtand, ſcratched his 
Head, and wiſhed for a better Memory, for that he 
had read the Anſwer to that Argument, but had 
really forgot ir. In ſhort, they are ſo far from rea- 
ſoning calmly and diſpaſſionately with us, that they 
attack us wich Noiſe and Clamour : They raiſe the 
Paſſions of the Poſſe, by popular Cant and Decla- 
mation; and try to deſtroy by Force and Fraud, 
whar they know can never be hurt, by a ſober and 
rational Enquiry. The idle indigeſted Notion of 
Liberty, which has for ſome Years paſt, been the 
© Shibboleth of a certain Sett of weak Politicians and 
Reformers, ſeems to have laid us under a judicial 
Thickneſs of Skull, and Hardneſs of Heart; and by 
that empty ſpecious Sound we are deluded into the 
moſt {laviſh Abſurdities, both in Politicks and Reli- 
gion. And becauſe the Clergy (ſome of them J 
mean, for many of them are roo well-bred to in- 
terrupt the Tranquilliry of their Betters) have till 
the Courage to aſſert the Truth, and bear their Te- 
ſtimony againſt the crying Nullneſs and Iniquity of 
theſe new Reformers, the Cry is therefore raiſed a- 
gainſt them: In the firſt Place, Gebal and Ammon, 
and Amalek, the Pbhiliſtines, with them that dwell 
at Tyre; Rakes, Libercines, Jews, Turks, Infidels, 
Hereticks, Schiſmaricks, Stock-Jobbers, Khaves: and | 
Fools are all united in this generous Deſign to — | 
| e | 
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E Prieſtcrafr, ſuppreſs the Herd of Bigots, and 
ettle the Empire of Reaſon upon the Ruins of com- 
mon Senſe. With this View, they are marked to 
be hunted down as a Sett of turbulent ſeditious 
Mortals, Enemies to the publick Peace, Men that 
turn the World upſide down: As a lazy Sett of 
Men, who enjoy Stipends and Honours on purpoſe 
to miſlead and abuſe us, and domineer over our 
Underſtanding: As a parcel of Hypocrites, who 
practiſe in Secret, what they condemn in Publick, 
and do not believe themſelves, what they propoſe 
to others as Articles of Faith. I wiſh I could reply 
to this, that the Charge is abſolutely falſe : But let 
us, for Argument's Sake, ſuppoſe it to be in ſome 
meaſure true. But what then? Is there therefore 
no Foundation of Truth in Religion, are there no 
Men of Virtue, Learning, and Integrity, that profels 
to believe and defend it? Would this be thought 
good Reaſoning in other Caſes? I own there are 
Knaves and Fools in all Profeſſions. And why, con- 
ſidering all Things, why, I fay, ſhould we wonder 
more, to ſee a Deiſt, an Herctick, or Libertine, in 
an Eccleſiaſtical Habit, than to {ce a Coward in a 
Regimental Dreſs, Oppreſſors and Pick-pockets 
adorned: with Titles of Honour, and riding in 
Coaches and Six; or that Men choſen to be Guar- 
dians of a Conſtitution, ſhould for Penſions and 
Places betray and ruin it? Yet of all theſe, we have 
many Inſtances in our Engliſb Hiſtory, both before, 
and ſince the Reformation. 
XXXIX. And as our two famous Univerſities 
(whom God long preſerve!) are the Seminaries of 
Religion, Learning, ſound Reaſon, and good Prin- 
| ciples, 
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ciples, they are therefore attacked with the ſame 
blind outragious Zeal; every ſcribbling Fool, whoſe 
want of Learning, Virtue, or good Manners, has 
expos'd him to the Cenſures of thoſe learned and 
venerable Bodies, who has been either puniſhed, or 
expelled as an unworthy Member of a regular So- 
ciety, is encouraged to vent all his Spleen, to ex- 
hauſt his whole Stock of Dulneſs againſt choſe whom 
he calls the Authors of his Diſgrace. Others that 
envy them their delicious Retirements, magnificent 
Structures, and ample Revenues, which the Piety of 
great and good Men has beſtowed, for the Glory 
of God, the Honour of Religion, the Support of 
Learning and Learned Men; ſeek Occaſions to re- 
vile them as a Sett of uſeleſs mnſty old Fellows, who 
eat up the Labours of the Induſtrious, and conſume 
in Luxury and Idleneſs, what might be applied to 
much better Purpoſes. All this is Cant and Cla- 
mour, they know what they ſay to be falſe; but 
they know, that ſo long as thoſe learned and vene- 
rable Bodies ſtand and proſper, their Free-thinking 
Schemes will make but flow Progreſs ; the Genius 
of thoſe Places will, in ſpight of Oppoſition, triumph 
at laſt, over the Spirit of Dulneß and Error that 
oppoſes it. May they then rejoice in their Reve- 
nues, and make a right Uſe of the bleſſed Advan- 
tages for Retirement and Study, which they there 
enjoy. May their noble Structures ſtand unſhaken 
and inviolable, free from the worſe than Goth:ck In- 
vaſions of Atheiſts, Libertines, and Free-Thinkers ; 
and may the Lord God add to the Number of their 
Sons and Friends, how many ſoever they be, an bun- 
dred fold, and that the Eyes of my Lord the King 
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may ſee it, 2, Sam. xxiv. 3. But I have almoſt for- 
got my Subject. 
XL. Here then ler us join iſſue upon the Foot 
of clear and impartial Reaſon. I hope I have made 
it appear, that there is nothing in the Chriſtian Sy- 


ſtem contrary to Rea/on; that therefore it is ar leaſt 


poſſible that it may be true; that therefore it is of 
the higheſt Conſequence to be aſſured whether it 


be ſo or not; that this Aſſurance cannot be had 


without a ſincere, honeſt, and impartial Enquiry 
that this honeſt impartial Enquiry can never be 
made by any Man who is under the Dominion and 
Power of any Vice, Luſt or Paſſion; that a Man is 
then ſaid to be under the Dominion of any Vice or 
irregular Luſt when he conſtantly and habitually in- 
dulges ir, obeys it at every Call, and profefles to 


Juſtify the Practice of it as lawful and innocent 


ſuch a Man is (as I have already obſerved) under 
a moral, and perhaps, a natural Incapacity of dif 
cerning not only the Beauty of Holineſs, but even 
the rational Evidence of moral Truths; that there- 
fore the firſt Step towards an imparrial Enquiry af- 
ter Truth, Virtue and Happineſs, is to have an ho- 
neſt and good Heart, free from irregular Luſts, un- 
reaſonable Appetites, and immoral Habits, directed 
by the ſtrict Rules of Morality and natural Religion, 
diſengaged from Prejudices, and open to rational 
Conviction whenever it ſhall be offered. And to 
this you are indiſpenſably obliged. 


1. As you are Men of Reaſon. 
2. As you are Men of Honour, 
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The Exiſtence of a God, the Foundation of all 
Religion is ſo agreeable ro Reaſon, that no Man of 
Reaſon and common Senſe ever denied ir. There 
have been Fools who have ſaid in their Heart there 
is no God; but ſcarce was there ever found any 
Number of Men that ever profeſſed to disbelieve it. 
That this God is a Being of infinite Perfection, is ſo 
agreeable to Reaſon that it would be a Contradiction 
to deny it. Come then, Gentlemen, upon theſe 
two fundamental Principles let us proceed, let us 
ſurvey our ſelves, and the World about us; let us 
reflect upon the Faculties of our Souls, the Texture 
and Condition of our Bodies, the relation we ſtand 
in to him that made us, and to the reſt of God's 
Creatures, and from the plain ſimple Principles of 
Reaſon and common Senſe, let us {ce what Diſcove- 
ries we are able to make of the Will of God con- 
cerning us, of the Duty we owe to him as our 
Creator, Preſerver, and Benefactor, the Love we owe 
to one another as Creatures of the ſame God, and 
Partakers of the ſame Nature; what Powers and Abi- 
licies we have to perform that Duty, and anſwer the 
End of our Creation. n 
XII. Our firſt Reflections upon our (elves, repre- 
ſent us as created dependent Beings, endued with 
Power of thinking and acting, which we are con- 
ſtantly employing to find qut and procure Happti- 
ze/5 to our ſelves. Our Reaſon tells us, that Happ:- 
neſs can be nothing elſe but the Enjoyment of Good. 
That Good is the proper Object of Love or Defire, 
that therefore every Thing is lovely or deſirable ſo 
far and no farther than it ap to us as Good; 
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riſes iti proportion to its Goodnzſs, That Goodnels 
is the chief Perfection of any Being, and that there- 
fore the moſt perfect Being muſt be the Beft; and 
by conſequence the moſt /ovely, and the Love and 
Enjoyment of him muſt be our ſupreme Happineſs. 
This ſhort Chain of Deductions leads us to that 
Love of God, conſidered in his own abſtracted Per- 
fections, which the holy Scriptures recommend to 
us as the firſt and great Commandment; which is 
alſo more ſtrongly enjoyned us by the Diftates of 
the ſame Reaſon, conſideting our ſelves as created 
by him. Nothing but the over-flowings of infinite 
Love could move him to create us, and he could 
propoſe no other End of our Creation bur himſelf. 
Our Reaſon tells us, that if he made us, he has an 


abſolute and uncontroulable Power over us; thatif he 
made us for himſelf, he has all poſſible Regſon to claim 


our belt Services, and expect an abſolute and unlimited 
Obedience; that we are therefore bound to make 
the ſtricteſt and moſt impartial Enquiry into his Will 
concerning us, that we may be able to pay him ani 
acceptable Service, and obey him as we ought to 


do. If chere be no expreſs Commands or Revelation 


of his Will to direct us in particular Acts of Duty, 
yet our Reaſon diretts us to love bim and honour him 
above all Things; it obliges us to be always ready 
to diſcoyer his Will, and glad to obey it; ir obliges 


us · co do every Thing that may ſeem acceptable. co 

him, and ſcrupulouſly avoid every Thing thia max 

be difagreeable. Our Reaſon tells us, that whatſo- 

ever is oppoſite to his Nature, muſt be contrary to 

his Will, and that whatſoever is agreeable to the ne, 

tnuſt be fo to he * Infinite Goodneſt is (if 1 
| * 
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may ſo expreſs my ſelf) the eſſential Character of 
God, which the Scriptures expreſs with the ſtrong- 
eſt Emphaſis, that God is Love. His whole Pro- 
cedure, with his Creatures in giving them their Be- 
ing, preſerying them in it, and providing for their 
Happineſs and well-being, is bur one continued 
Scene of Love; and if God hath ſo loved us, there 
is the higheſt Reaſon in the World, that we ſhould 
allo love him, and ſhew it to the World, by endea- 
vouring to be like him in all his imitable Perfecti- 
ons of Goodneſs, Righteouſneſs, Purity, and Truth. 

XLII. And as Reaſon thus directs us to diſcover 
the Duty we owe to God, ſo does it allo to that 
other Branch of moral Righteouſneſs, our Duty to- 
wards one another. As we are all created by the 
ſame God, deſcended from the ſame common Pa- 
rent of Mankind, equally produced, preſerved, and 
ſupported by the ſame infinite Goodneſs of God; it 
is highly agreeable to Reaſon, that we ſhould ſhew 
the = juſt and equitable Regard to each other, 
as every one of us thinks he has a right to expect 
himſelf. Hence proceeds the moſt reaſonable Rule 


of Juſtice that ever was propoſed to the World, 


That we do to every one, as we would expe in like 
Circumſtances they ſhould do to us. A Rule, fo rea- 


ſonable and ſo plain, that the meaneſt Capacity can 
underſtand, and reduce it to Practice. Whatever I 


judge, reaſonable or unreaſonable for A, & N N 


. Wand as I cannot be patient or caſy to be in- 
7 #2 jured, perſecuted, ſlandered, or abuſed, either in my 
1* © Perſon, my Fortune, my Reputation, my Family or 
. „. my Friends: So I am ſelf- condemned, whenever 1 
8 2 * my ſelf to injure or grieve my Neighbour by 
— : e. Wronging 
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wronging him in his Eſtate, by defrauding him of 
his Due, by aſſiſting others in their Oppreſſions, by 
abuſing his good Name, by maiming his Body, by in- 
juring, corrupting, debauching, and ruining his Wife, 
Children, Brethren, Siſters, or other Friends and 
Relations, who are near and dear to him; and the 
Reaſon of this is as evident as that the Ratio of two 
equal Numbers muſt be equal, | 

XLIII. And as this is the plain Dictate of Rea- 
ſon, ſo it is allo of Honour. Honour (the Name I 
mean, for the Thing it ſelf is little known, and leſs 
regarded ) is the Idol of the polite World, ro which 
Men of all Ranks and Profeſſions pay their Adora- 
tion. Be they ever ſo looſe from the Ties of Reli- 
gion, the Checks of Conſcience, or the Reſtraints 
of Virtue; however diſſolute they may be in their 
Morals, deaf to the Demands of Juſtice, and dead 
to the tender Sentiments of Humanity, yet all pro- 
feſs themſelves Men of Honour. In ſhort, there is 
nothing more common than to ſee Friendſhips be- 
trayed, Virtue opprefled, Innocence debauched; Fa- 
milies ruined, and our Country bought and ſold by 
Men of profeſſed Honour, who would cut your 
Throat, or ruin you as effectually ſome other Way, 


if you ſhould dare to diſpute their Pretenſions to it. 


Is Honour then nothing but a bare Name, an emp- 
ty Sound ? Is there no determinate Idea annexed to 
it? If there be, it will be worth while to enquire 
after it, to diſcover its Nature and Obligation, that 
thoſe who act . ee to it, may be perſuaded 


to alter their Conduct, or renounce their Preten- 
ſions to it. 


XLIV. 
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XLIV. The Word is equivocal, uſed in very dif. 
ferent Senſes. In its primitive meaning it ſignifies 
nothing but Virtue or true Merit; in this Senſe it 
is uſed by * Horace and Juvenal in innumerable 
Places, which Tully expreſſes by the Word Honeſtum, 
particularly in that Paſſage, de Of. 5. Quibus ex re- 
bus conflatur & efficitur id, quod querimus, Honeſ- 
tum: quod etiamſi nobilitatum non fit, tamen ho- 
m ſit : quodg, vere dicimus, etiamſi d nullo 
laudetur, naturd eſſe laudabile. Upon this alone 
depends the truc and proper Diſtinction of Chara- 
Cees. And as the Wiſdom of all Ages and all Na- 
tions have thought it juſt and proper to reward and 
diftinguiſh Perſons of ſuperior Merit by certain ho- 
nourable Titles, and external Badges, to attract and 
command the Reverence of Inferiors, and encourage 
others to excel; hence the Word Homus in a ſecond 
Senſe frequently ſignifies the honourable Rewards or 
Titles given to Men of ſuperior Virtue; and third- 
ly, in a large Senſe it often ſtands for the bare Sound 
of high Titles, and the Glitter of ſplendid Badges 
and Ornaments, excluſive of any intrinfirk Value or 
Merit in the Man that wears them. And in the 
fourth and laſt Senſe it ſignifies the private Opinion 
avhich every Man has, and defires others to have, of 
bis own ſuperior Merit, upon which he pronounces 
himſelf, and defires to be thought a Man of Honour. 
As the firſt Senſe is the only proper one, it is cer- 
rain that a Man of ſuperior Virtue is, without theſe 
Virtus repulſæ neſcia ſordid | 
Intaminatis fulget honoribus, 
Nec ſumit aut ponir ſecures 


Arbitrio popularis auræ. 
{| Nobilitas ſola eſt atq; unica Virtus, 


exter- 


( =» } 
external Diſtinctions, really and truly a Man of Ho- 
nour; and that Titles and Badges of Honour with- 
out intrinſick Merit are Marks of Infamy and Re- 
proach to him that wears them. 


 Palſus honor juvat & mendax infamia terret, 
Quem, nifi mendeſum & mendacem? 


Were I to define Honour, I would call it the Flow- 
er of Virtue, as it conſiſts not only in the Practice of 
every Virtue, but in a certain Delicacy of Behaviour 
that gives it its Form and Beauty; thus for Inſtance, 
A juſt Man may be properly faid to be a Man of 
Virtue. Fear of Puniſhment, Loſs of Reputation, 
Sc. may influence him to be punctually juſt and 
true in all his Dealings; whilſt a Man of Honour 
enters into every Scene and Action of Lite, with a 
ſteddy and immutable Regard not only to Juſtice, 
but to Decency and Propriety of Behaviour, with 
regards to the different Relations in which he ſtands. 
He is nor only juſt, but generous and bountiful; he 
not only ſatisfies the Law, but every Demand of 
Humanity, Compaſſion, Gratitude and Charity, and 
diſdains to do, or ſcem to do any Thing that looks 
lictle, ſordid, or penurious, as much as a Lady of 
ſtrict Virtue would abhor the moſt remote Avenues to 
Obſcenity or Lewdneſs. He is in ſhort, in the 
Language of Horace, 


Virtutis vere cuſtos, rigiduſq; ſatelles. 


And as ſuch, is under the ſtricteſt Obligations of 
Morality both to God and Man. Whenever he re- 
flects upon his Maker, he muſt regard him with the 
moſt exalted Gratitude, as the Author and Preſerver 
of his Bcing, and the þountiful Giyer of all the 
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Bleſſings he enjoys. Every Thing that may contri- 
bute to his Happineſs, every Article of his Enjoy- 
ments, whether Health of Body, Soundneſs of Mind, 


Riches or Friends, muſt all be conſidered as the Gifts 


of God, and call for the moſt grateful Returns of 
Love, Honour, and Obedience. But to overlook 
ſuch tranſcendent Favours, and diſregard the Giver, 
yea to employ thoſe very Gifts to diſhonour and af- 
front him, to queſtion his Being, to burleſque his 
Attributes, to ridicule every Thing that comes re- 
commended with the Stamp of divine Authority, 
has ſomething in it not only diſbonourable, but mon- 
firous and diabolical. 

XLV. And here I cannot help taking Notice of 
an Argument frequent in the Mouths of theſe Gen- 
tlemen, drawn from a Preſumption that the Tor- 
menty/ſhall not be ſtrictly eternal, but ſhall one time 
or ocher have an end, by which they ſupport and 
encourage cach other in a lewd, profligate, unthink- 
ing, impenicent Courſe of Life. Not to enter into the 
Truth or Reaſons of ſuch a Perſuaſion, even allow- 
ing, but not granting it to be true: What a baſe, 


1 Turn of Mind, what ſhocking Ingrati- 
cu 


does he diſcover, who from thence takes oc- 
caſion to inſult and abuſe ſuch ſtupendous Mercy ? 
A generous, grateful Mind would melt with Humi- 
liry and Joy at ſuch an amazing Inſtance of omni 
tent Love; and tho he may have in time paſt ſlight- 
ed the Terrors of the Lord, yer ſuch ſurprizing 


Goodneſs could not fail but lead him to Repentance. 


Such an Act of Grace could it be vouchſafed to the 

Apoſtate Angels, after ſo many Ages ſpent in Chains 

of Darkneſs, and dreadful Expectation of W 
woul 


(73) 
would doubtleſs be received with Joy unſpeakable, 
and fill choſe Perun Regions of Deſpair with Songs 


of - Praiſe and Thankſgiving, or however could not 
make them worle, if it did not make them better; 
in ſhort the Caſe is ar firſt ſight roo monſtrous to 
need any. Aggravation. But to return. | 
XLVI. A Man of Honour cannot tranſgreſs his 
Duty to his Neighbour. As every direct Act of In- 
juſtice is a Contradiction to the plain Dictates of 
Regſon, ſo is every Appearance or Suſpicion of In- 
juſtice, Fraud, Violence, Treachery, or Ingratitude 
directly oppoſite to all the Rules and Principles of 
Honour; and every Man alive. ſays and thinks the 
ſame, when others are the Aggreſſors, and he the 
Sufferer. Every Deviation then from our Duty to 
God and Man, is a direct Violation of all the Rules 
of right Reaſon, and the Principles and Laws of 
Honour, and mult ever ſtand condemned as ſuch 
by thoſe who pretend to be guided by the Dictates 
of either. Upon this Foot, let us examine a little 
into one of the faſhionable Vices of this polite Age, 
which in high Complaiſance to the Fleſh and the 
Devil, well-bred Sinners call by the ſoft Names of 
Love andGallantry, which they have fo thorough- 
ly perſuaded themſelves are innocent, that you ſhall 
hear a young Fellow talking with great Gaiety of 
Heart of an Affair he has upon his Hands, (you 
would imagine with his Lawyer or his Goldſmith ) 
When he is going to debauch an innocent young 
Creature, the Daughter perhaps or Wife of his 
Friend to ſeduce a credulous unwary Acquaintance 
into Shame, Miſery, Diſeaſes, Poverty, and Damna- 
tion; and perhaps to 1 a Succeſſion of Miſe- 
x | eg 
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ries and Diſtreſſes upon a virtuous, reputable, flou- 
riſhing Family. e moſt notorious and criminal 
Act of Lewdneſs is Adu/tery, (Take me right, I mean 
amongſt the Females of our own Species; for an 
unlimited Complaiſance to all the other Species and 
to either Sex, ſo that care be taken to continue the 
Race of Mankind, is the declared Principle of the 
Rights of the Church, p. 264.) ſo complicated an 
Iniquity, common as it is in Practice, is too infamous 
to be defended upon the foot of Reaſon, and as ſuch 
has been condemned by the moſt ſavage Nations. 


Campeſtres meliùs Scythe, 
Quorum plauſtra vagas rite trabunt domos: 
Dos þ (hs) magna parentum 
Virtus, & metuens alterius viri 
Certo fædere caſtitas. | 
Aut peccare nefas, aut pretium eft mori. Hor. 


Common Reflection as well as woful Experience 
confirms Horace's Obſervation upon this Sort of 
Lewdneſs, that it is a Sort of Original Sin in the 
Corruption and Ruin of a Nation. 


Fæcunda culpæ ſacula nuptias 
| Primim inquinavere & genus & domos; 

Floc fonte derivata clades 

In patriam populumg; fluxit. 
XLII. Well! (ſay they) there is ſomething not 
quite ſo clean nor reputable in the Buſineſs of Adul- 
tery, we cannot gravely and ſeriouſly defend it, there 
are ſingle Women enough to be met with, without 
breaking Encloſures; and ſure there can be no harm 
in a little Diverſion of that Sort, where no Man's 


Property 
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is due to the fair Sex, that any Outrage, 
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Property is invaded, and where the Women ate as 
well inclined as we. In anſwer to this, I beg leave 
to ask one Queſtion. Suppoſe one of theſe Gentle- 
men were a Father, and had Daughters, would he 
be pleaſed to have them ſeduced and debauched ? 
I hope there is no Man (even in this Age of Mon- 
ſters) ſo abandoned as to ſay, Yes. If be has any 
Reaſon to aſſign for ſaying, No; He may aſſure him- 
ſelf, that theſame Reaſon will conclude for eyery other 
Father in the World as well as himſelf. If he can af- 
ſign no Reaſon, he may conclude it is the Dictate 
of pure Nature, and unprejudiced Reaſon, and that 
natural Affection which every good Parent has for 
his Children, which prompts and obliges him to 
wiſh them well, to {ire and promote their Inte- 
reſt, their Honour, their Reputation, and their 
Happineſs, and to condemn and abhor thoſe as un- 


Juſt and diſhonourable, who endeavour to ſeduce 


them into Sin, Shame, Diſeaſes, and Poverty in this 
World, and eternal Ruin of Body and Soul in the 
next. Ay, but (ſay they) it may chance that they 
have no Parents, they may be perfectly free from 
any Reſtraints of Authority or Duty, and by conſe- 
quence may diſpoſe of their Favours as they ſee fit, 
without afflicting or injuring any Body. If there 
be any young Woman ſo deſtitute of Friends and 
Relations, ſo left to the wide World, as to have no 
Friend to aſſiſt, adviſe, or comfort her; ſurely her 
Caſe would recommend her to the Pity and Gene- 
roſity of every Man of Honour and Virtue, inſtead 
of expoſing her to Guilt, and Shame and Miſery. 
So tender (I had almoſt faid fo ſacred) a — 
ront, 

O 
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or Injury offered to that lovely Part of our Species, 
has been ever regarded by Men of Senſe and Ho- 
nour as ungenerous and unmanly ; but Widows and 
Orphans ate by all the Laws of Chevalry, the im- 
mediate Care and Wards of every brave and. gallant 
Man, and an Injury offered to them is one of the 
moſt deteſtable Acts of Treachery and Injuſtice; and 
if robbing them of their Virtue, debauching their 
Innocence, and expoſing them to Proſtitution, Diſ- 
caſes, Beggary, and Damnation be no Injury, I 
would be glad ro know what is. | 

XI VIII. But all this is anſwered either with a loud 
Laugh, or ſome ſtale common Place Rhetorick up- 
on the mighty Power of Love, Jupiter and Europa, 
Anthony and Cleopatra, &c. If Love, virtuous and 
— Love (for nothing elſe deſerves that ſa- 
cred Name) be really the Caſe, there is a ſafe and 
honourable Way of exprefling it, if it be prudent, 
or checking and diverting, it, if it be not: But if 
Love be only the Pretence to cover a lewd Deſign 
upon her Virtue, too infamous to be owned; if all 
the dereſtable Arts of Iniquity, Treachery, Lying, 
and Perjury, are made uſe of to convince the 4 — 
natur d credulous Creature, that your Intentions are 
honourable, and a thouſand lying Excuſes invented, 
and ſupported by new Ones, why you cannot make 
het happy as you intend, only till you have an O 

2 of accompliſhing your brutiſh Deſigrt 
let every unprejudiced Perſon judge what Name and 

hat Treatment ſuch a Perſon deſerves. A Lie up- 
on any account is ſo unworthy a Man of Honour, 
that it. is juſtly deemed one of the higheſt Affronts 
to charge it upon any one; *» 
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of Falſhood, Treachery, and Lying for whole Months 
together, in order to ruin a Perſon, who by theſe 
Perjuries is ſeduced to believe you a Man of Vir- 
rue and Honour, has ſuch a Complication of Iniqui- 
ty, Barbarity, and Ingratitude, as no Words can 
ſufficiently expreſs. If the (ame Method of reaſon- 
ing were applied to other Inſtances of Immorality, 
ſuch as Murder under all its difterent Names, Forms, 
and Apologies; Robbery, whether on the High- 
way, or behind the Counter, Change Alley, or the 
Gaming Table, Weſtminſter-Hall, or Smithfield, &c. 
They would all appear to be equally contrary to the 
Dictates of unprejudiced Reaſon, and the true No- 


tions and Rules of Honour; and that therefore thoſe 


Gentlemen who profeſs to act agreeably to both, 


ate obliged to practiſe all the Duties of Morality 
both to God and Man. 


XLIX. Thus far we are conducted by Reaſon to 


"diſcern and acknowledge the Obligations, and Ex- 
cellency of moral Virtue, which our bleſſed Lord 
tells the young Man in the Goſpel, Lake xix. 17. is 
a neceſſary Step towards entring into the divine 


evangelical Life; I thou wilt enter into Life, keep 
the Commandments; and when the young Man ask'd 


him, 4which? Feſus ſaid, thou ſhalt do no Murder; 
thou ſhalt not commit Adultery; thou ſhalt not 
teal, thou ſhalt not bear falſe witneſs, honour thy Fa- 
ther and thy Mother ; and thou ſhalt love thy Neigh- 


bour as thy felf. All theſe, ſaid be, I have kept 


from my Youth up. Where is the Man that can ſay 


the ſame for himſelf? And yer if he could, he 
might, like him, be far from the Kingdom of God. 
Our Reaſon, tis true, conducts us to the Paths of 

Mora- 
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Morality, and tells us we muſt walk in them : Bur, 
alas! how few are there that attend to its Com- 
mands, or follow its Direction 


Video meliora, proboque 
Deterwra ſequor. 


Is the juſt Complaint of every ſerious thinking Man. 
We float in the Ocean of this World under the 
Conduct of our Paſſions, rather than the Direction 
of Reaſon; nay, inſtead of uſing our Reaſon to guide 
and regulate our Paſſions , our Paſſions often de- 
bauch and corrupt our Reaſon, and employ it in the 
vileſt Slavery. In a Word, the more we know of 
our {clves, the more are we convinced, that in our 
natural State, notwithſtanding the boaſted Privi- 
lege of our Reaſon,” we are poor, weak, impotent 
Creatures. We feel the Violence of our Paſſions, 
and the Weakneſs of our Reſolutions, the Shortneſs 
and Narrownels of our Underſtanding, the Perverſe- 
neſs of our Wills, and the Corruption of aur Hearts ; 
we are tranſported with Joy, and dejected with Sor- 
row for meer Trifles, and finding this Impotence 
and Emprtineſs in our (elves, we wander abroad, and 

out of our ſelves to ſeek for little Comforts and 
na to divert the conſtant Senſe of our 
Weakneſs, and Infirmity; we catch at every Phan- 
tom, purſue every Shadow of Happinels, every gay 
Bubble that dances before our Eyes, which, if we 
chance: to overtake it, breaks in our Hands, and 
leaves us full of Anxiety and Diſappointment; wirh 
the ſame Eagerneſs we purſue the next Bauble that 
comes in our Way, and by thus keeping our ſelves 
in Motion, and diverting from one Obyect or 

4 3 


(79) 


other, we make a Shift to preſerve our ſelves in a 
tolerable Temper, without ſinking into Dejection 
and Melancholy. The Tendency of Corruption is to 
Deſpondency and Deſpair, and the Centre of cor- 
rupted Nature is Hell. We ſtruggle and buſtle all 
we can in this Life to keep out of it, but at laſt our 
Strength fails, our Weight prevails, Death comes, 
and we flounce into this Abyſs of Miſery, if God 
by his Almighty Grace has not beſtowed upon us 
another Principle, another Tendency to raiſe us up 
to Heaven. | 

L. Let us not look for any Strength then in the 
natural Man; view him on what Side you pleaſe, we 
can find nothing in him but Weakneſs and Infir- 
mity. *Tis God alone, who by the Power of his 
omnipotent Grace, can enlighten our Darkneſs , 
ſtrengthen and purify our Wills, ſuſtain our Life as 
long as he pleaſes, and at laſt change all our Infir- 
mities of Soul and Body into a State of immortal 
Happineſs and Glory. To him therefore as our 
Maker, Preſerver, and Reſtorer, our Reaſon directs 
us to apply our (elves; as a Being of infinite Good- 
neſs, Wiſdom, and Power, who is both willing and 
able to ſuccour our Infirmities, and ſupply us with 
all Things neceſſary for the Comfort, Improvement, 
and Perfection of our Natures; which if we are ſen- 
ſible we want, Reaſon direct us to ask by diligent 
and affectionate Prayers. This is the Preſcription of 
Pytbagoras *, and has been the Practice of all wiſe 
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and good Men, who had a juſt Senſe of their Wants 
and Infirmities, and the Neceſſity they were. under 
of implaring the divine Aſſiſtance. We have a 
very remarkable one * of their Want of divine 
Aſſiſtance to know and obey the Truth, to enlight- 
en the Blindneſs of their Underſtandings, to correct 
the perverſe Byaſs of their Wills, and advance them 
to the true and proper Perfection of their Nature . 
I] beſeech thee, Lord, the Father and Director of 
the Mind of Man, grant that we may never for- 

get the Dignity of our Nature, and aſſiſt us as 
4 225 Agents in all our Endeavours to conquer the 
* Corruption of the Fleſh, and cleanſe our ſelves 
from our brutiſh Affections, that we may ſubdue 
and govern them, and reduce them to the State 
* and Uſe for which Nature intended them. Help 
* us to correct our Reaſon, and unite it, by the 
* Guidance of the Light of Truth vo the incor- 
-« ruptible Root and Centre of Being; laſtly, I be- 
*«:ſeech my Saviour to diſſipate all Darkneſs from 
„ the Eyes of our Souls, that we may clearly know 
both God and Man. 


. ®* Wherewith simplicius concludes his Commentary upon 
Epiftetus, which others attribute to Jamblicus, and which is ac- 
- cordingly publiſhed at the End of his Works, by the Learned 
Editor Dr. Gale. I ſhall tranſcribe and tranſlate it, to ſhew the 
..Senſe thoſe learned Men had. | | 
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from whom no Secrets are hid; would ner refer Mus 1 
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LL As Reaſon directed wiſe and good idr u- ; 
all Ages to apply chemſelves to the op.] 89:15 
Fountain of Life and Wiſdom, to aſſiſt them in e 11474 
Enquiries after Truth and Happineſi, to corverce 197507 
their Underſtandings, to correct their untuſy ga/ 140 FEY 
ſions, to teach them their Duty, and eras. hem H 
to perform it: There is all the Reaſon in the N. 
to believe, that God, the beneficent Creatur and /o 4 9 4 A 
ver of Souls, the God of the Spirits of ali Fell fo EA 
whom all Hearts be open, all Deſires known, end 


ſuch reaſonable Petitions, nor refuſe them any 1 i 4: « 
or Aſſiſtance, neceſſary for their ſupream Perfe eg ea 
and Happineſs; and by conſequence, that he pat fe + '**1 
from time to time revealed his Will to NI mn /- 12 
Proportion to their Wants and Capacitic -, tht they cnt” 176 
might know his Will, and ſerve and obty bn &F © & 
they .oughygto do, and that the ungodly ad difcbe. e 5 
dient might be without Excuſe. And that freh a f 8 
Revelation of the Will of God was poſt file. gs »+ (1. 


"te to Reaſon, that it was the Found Shop 6f-- 
all religious Worſhip in all Ages and Nation. of-the 
World, againſt which our Adverſaries cennet pt 
duce one ſingle Exception. And almoſt every ft 
tion had ſome Sort of Code of their own, which . - 


they regarded as the Will of the ſupremm Bang, 2 
communicated to wiſe and good Men, and by thew 


committed to Writing, to be a ſtanding an. I Gber. 
tick Rule of Duty to Poſterity. As theſe preferd- 


ed Revelations ate very different, and ſometimes con- 


contradictory, Reafee uſſtixes us they ca::nat all be. 
true, but gives us the ſtummgeſt Probabllicy gheF lam2 - 
3 * | Lf. Ihe 
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I. The Chriſtian Code arc the Scriptures of che 
— Old and New Teſtament, but eſpecialy the New, 
vhich are ſo far from aflerting or propoſing any 
— Thing contrary to Reaſon, that we have the higheſt 
. *Reeaſon to believe, that it is the Rex elation of God 
„ Himſcl. I ſhall not enter into the ſeveral external 
7 Arguments frequently and juſtly produced to prove 
| its Divinity, ſuch as the Characters of che Writers, the 
Sublimity of their Stile, the Notoriety of Facts atteſt- 
ed by Enemies as well as Friends, its Confirmation by 
"= Miracles, bur particularly che Accompliſhment of ma- 
ny plain and direct Prophecics, nor only of Things 
hut alſo of Perſons by Name, with the moſt minute 
* Circumſfances of Time and Place, and as was par- 
ticulatty chat of the Deſtruction of Babylon; and in 
this out Adverſarics are principally concerned, as be- 
ng theryſclves as juſtly deſcribed ®, and as directly 
toterald, {b, many hundred Years a _ if the Wri- 
ter- had lived in theſe Days of ours, and been as well 
acquaizited with their Doctrines and Morals as we are. 
But opnitting all theſe, I ſhall chuſe rather to inſiſt 
upon an internal Argument, the force of which may 
be mote calily apprehended, and which is leaſt liable 
: con. If the holy Scriptures were a human 
p 


ention, it would calily betray its Author, the Fea- 
dus of the Child would eaſily diſcover the Father, 
corrupt Nature would peep through the thickeſt Diſ- 
guiſe. Could ic be ſu Iren that Numbers of Men in 
difterenc Ages, could reſolve each for themſelves, 
without any poſlible Commerce or Combination 

with cach ea to enter into ſuch a Fraud; ne 


a 
* Tim. iv; 1. 4 Theſ i. 2 Fer. Th 33. Jude it. 
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Contradictions and Inconſiſtencies that m 
rily be found in theſe ſeparate Perform k 
united in one Volume and one Syſtem, mult eaſil 
detect the Forgery, when they came to be examied 
by the critical, malicious Wir of a Celſus, WM, 4 
Lucian, or a Porphyry. But ſuppoſe there ara 


ſuch Inconſiſtencies, or if there were, that tf 
were never diſcovered; this however muſt Be grant- 
cd, that the Authors propoſed ſome End in it, forfie” | 
Reward ar leaſt for ſuch an elaborate Chegtꝭ and that 
muſt be Reputation, Pleaſure, Intereſt, or : 
altogether. Neither of theſe Ends could be Promoted 
but by making the Syſtem perfectly palatable th Fleſh 
and Blood, and by conſequence popular. The ve 
firſt Principle of corrupt Nature is S2/f-lov8) or it 
modern Language, Self- preſervation; and 'Whoeyecr 
intended to broach a popular Scheme, and put him- 
ſelf at the Head of a Sect or Party, muſt be a very 
weak Politician, it he ſhould propoſe to effect it by 
any Ser of Principles contradictory tothis: Vet this is 
the very Caſe of Chriſtianity. It oppoſes the Love 
of our corrupt ſelves, and ſubſtitutes the pure Love 
of God in its Stead; inſtead of gratifying our corrupt 
Apperites, Luſts, and Paſſions, it commgnds us 70 
mortify them, to deny our ſelves, ta flee yout8fut 
Luſts, to abſtain from fleſhly Lufts which War as 
gainſi the Soul, to cut off a Hand or a Foot, to plu 
out an Eye, if it hinder our Love of God, or qppole* 
the Practice of our Duty; t take up our CYofs, and * 
follow our Redeemer, by 779 A even ute Blood, 
ftriving againſt Sin; that thro' much, Tribuldtion*0g': 
muſt enter into the Kingdom of. God, a Kingdom Not © 
of this World, not * che Riches, Tower, 
nes 2 and 


(34) 
of earthly Princes; but in the Conqueſt 
vs ꝰ and of the World, by a divine operative 
f 1 vlereby alone we are made Heirs of God and 
e i with Chriſt, to an Inheritance incorrup- 
k magefled, and that fadeth not away, reſerved in 

ven r us, | 

fare And as Chriſtianity oppoſes and contradicts 
. erupt Wills, fo. does it allo mortify and con- 
{kz Pride of corrupt Reaſon; had it been a 
Invention, the Authors of it would 
it perfectly level to the Capaciries of the 
vol ao were to be decoyed into it; they would 
f have propoſed any Thing neceſſary to be be- 
leved wliich was not obvious to the meaneſt Capa- 
tat: pmaeh leſs would they adviſe them to renounco 
the: comnupt Reaſonings and blind Philoſophy, by 
0 Kiech {hey became vain in their own Imaginations, 
end {ws foohſh Hearts were darkened, profeſſing 
Bherrrefweſ wife (as to this World) they even became 
Fools tn che Sight of 78 the 4 of this 
af. Yi coliſhneſs with God: Much lels would the 

aberfn as the = ary does, that if any Man would 
Ir 10446 ir this World, be mujt become a Fool, that he 
Had wle, 1 Cor. ii. 18. Men under no better 
Giugdancethan their own corrupt Reaſon, would ne- 
Sula Failed againſt the only Light they had, 
Augen in his Senſe could be no more employed ra 
nova an deſtroy it ſelf, than Satan could be ſup- 


| 


cual to caſt out Satan; or that any Society or King- 


hon aud chink of ſupporting it ſelf, by dividing a- 
1 Ig 4 Wim f ch Scheme condemns in 
Nen ? dom of this World as Fookſhneſs 
in god telling us that the M iſdom of God which 


cometh 
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cometh from on high, 1s Foohiſhneſs to corrupt Man, 
who is under an actual Incapacity of receiving ir, 
becauſe it is ſpiritually diſcerned; it preſſes every 
where the Neceſſity of being born again into a new 
Principle of divine Life and Light, into which we 
are initiated and ingrafred by Baptiſm, which is a 
Death unto Sin, a Deſtruction of the Old Adam, 
which is corrupt Nature; and à new Birth unto 
Righteouſneſs, by which we are born again, not of 
Blood nor of the Will of the Fleſh, nor of the Will 
of Man, but of God, John i. 13. By Baptiſm we 
were ſuppoſed to enter into the Participation of the 
Sufterings and Death of our bleſſed Lord, that we 
were to take up our Croſs, as he did his; that af- 
ter we had ſuffered with him in the Fleſh, we might 
riſe with him in the Spirit, and be conducted by him 
into all the Treaſures of divine Light and Truth, ſacb 
as Eye hath not ſeen, nor Ear heard, nor bas en- 
tred into the Heart of (the natural) Man to con- 
ceive. The Wiſdom of this World was ſeated in the 
Head, by which the Philoſophers and Diſputers of 
this World endeavoured to correct and regulate the 
Motions of the Heart, from whence alone proceed 
the Iflues of Life and Death: But the Viſdom that 
cometb from above, is (cared in the Heart, which it 
18 directs, and governs; and from thence ſends 

ite, Light, and Energy into every Faculty and Per- 
ception of the Soul. This preaching of the Croſs of 
Chrift, this crucifying the World to us, and us to 
the World, as the only narrow Paſlage to Light, uy 5 
and Immortality, was to the Jews, who fancied 
they had no need of a ſpiritual Renovation, and 
minded nothing but 6—k 
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from Heaven, a Stumbling-block ; and to the Greeks, 
whoſe Heads were full of empty Theory, and bar- 
ren Speculations, it was Fooliſſineſs. And to imagine 
that a Syſtem ſo contrary to both, could be invent- 
ed by either, is highly unreaſonable, not to ſay, im- 
poſſible. | | 

LIV. The ſublime Doctrines therefore of the 
Chriſtian Religion, which we call Myſteries, are fo 
far from being Marks of Falſchood and Forgery in 
the Holy Scriptures, that they are rather the ſtrong- 
eſt Proofs of the divine Authority. The firſt Rug. 
ments of natural Religion are plain and obvious to 
the common Senſe and Reaſon of Mankind; our 
natural Blindneſs, Weakneſs, and Inabilities to pra- 


Ciſe what we know, and to act agrecably to our 


own rational Convictions, is equally plain and cer- 
rain ; the Neceſſity therefore of a ſuperior Light and 
Strength, to ſhew us the Way, and enable us to 
walk in it, is a neceſſary Conſequence; that the 
Holy Scriptures of the Old and New Teſtament 
are a Revelation given us by God for that End, is 
highly agreeable..ro Reaſon. Unprejudiced Reason 
boggles at nothing, till you come to the Article of 
Mifteries, Points that puzzle our Underſtandings, 
and arc above our Comprehenſions, tho they di- 
rectly contradict no Principles of natural Reaſon ; 
and for that ſingle Reaſon to reject the whole Sy- 
ſtem, would be as unreaſonable, as tolay that Arith- 
metick, Geometry, Aftronomy and Muſick were all 
a Banter, and Impoſition upon Mankind, without 
any Foundation in the Reaſon and Nature of Things, 
becauſe tho the firſt Rudiments of each were plain 
and intelligible, yet that no created Undet ſtanding 
$57 F can 
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can expſaira(compichend all the poſſible Combi- 
nationt M gowers of Numbers, Sounds, and Pro- 
portions, or the Extent of Space and Duration, In- 
hnity, and Erernity. Of all which we may fay, as 
the wile Son of Syrach does of him that made 
them, Eccl xlüi. 30. When you glorify the Lord, 
exalt him as much as you can, for even yet will be 
far exceed; and when you exalt him, put forth all 
your Strength, and be not weary, for you can never 
go far enough. Who hath ſeen him, that he may tell 
us, and who can magnify him as he is? There are yet 
hid greater Things than theſe be, for «we have ſeen 
but a few of his Works; for the Lord hath made all 
Things, and to the godly hath he given Wiſdom. 

EV. Well (ſay our Adverſaries) if this be your 
Rule of Faith and Practice, much good may it do 
you; ir is either a very indifferent one, or requires 
more than ordinary Abilities to apply it right, ſince 
it is ſo far from reducing Mens Judgments and Opi- 
nions to any certain Agreement, that on the contrary, 
all the ſeveral Diviſions and Subdiviſions of Hereticks 
and Schiſmaticks, as well as the Orthodox, ſhelter 
themſelves under its Authority, and refer themſelves 
to its Deciſions, yet are ſtill divided in their Inter- 
prerations of them. Every Man's Reaſon tells him, 
that his own Opinion or Interpretation of Scrip- 
cure is right: So that the Word of God, which we 
all agree to be the infallible Guide and Rule of Faith, 
is brought to patronize 2 the moſt contra- 
dictory Opinion; and is ſo far from being the Stan- 
dard of controverted Truth, that it ſelf is obſcure 
and uncertain, and requires rather a Rule to inter- 
pret it, than to be it lf a Rule for interpreting and 
ng ex- 


(8) 
explaining Difficulties. Thar this is NMMaſę ip Fast 
> te and plain; but that in the wet ature of 
Things it is quite otherwiſe, will, I hope be caſily 
made appear from theſe following Conſiderations, in 
which the ſeveral contending Parties ſeem to. agree. 

I. That all Scripture is given by Inſpiration of 
Gad, and is profitable for Doctrine, for Reproof, for 
Correction, for Inſtruction in Ri ghreoufneſs that the 
Man of God may be perfect, thoroughly furniſbed 
unto all good Works, 2 Tim. iii. 16, 17. 

2. Thar if it be not intelligible, it cannot anſwer 
the Ends for which it was given; for that no Man 
can be taught, reproy'd, corrected, or inſtructed by 
what he does not, or cannot underſtand. 

3. Thar it is inconſiſtent, either with che Wiſdom 


or Goodneſs of God, to give us a Revelation, to be 


a Guide to Truth, and a Rule of Righteouſneſs, 
which is not caſy to be underſtood by every honeſt 


_ Enquirer. 


* 
„ 


* 
- 


| to be laid down in the 
Ep. i. 20. 


4. From whence I infer, that the Holy Scriptures 
ate in their own Nature, a plain, eaſy, intelligible 
Standard of Truth and Rule of Faith; and that the 


- Difficulties in explaining them are of our own ma- 


king, ariſe not from any Obſcuriry in the Books 
themſelves, but from a natural or a moral Incapacity 
in the Readers or Interpreters. 

LVI. And here a neceſſary fundamental Rule is 


Language of St. Peter. 2 


Torro npgrod zee, 


That uo Prophecy of the Scripture (or inſpired Wii- 
ting) 25 of any private. Interpretation, chat there is 
| een 
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an eternal, neceſſary, immutable, and indiſſoluble 
Chain of divine Truth running thro' the whole, the 
different Parts or Links of which mutually ſupport 
and explain each other : So thar whatever different 
Senſes any:Paflage may be capable of by che Rules 
of Grammar, we are to be guided in our Interpreta- 
tion by the Analogy of Faith. Rom. xii. 6. So that 
whether we prophecy, (or interpret Prophecy) it 
muſt be according to the Analogy of Faith; and 
whenfocyer thro' Levity, Ignorance, or Prejudice, 
we depart from that, we run into Error and Confu- 
fon, and juſtify Abſurdities and Contradictions by 
the infallible Word of God. Thus for Inſtance, the 
preſumptuous Antinomian from theſe Words, Rom. 
iv. 5. God that juſtifieth the ungodly, is ſufficiently 
convinced himlelf, and proves it from the Words of 
Scripture, that a wicked Man may be juſtified, i. e. 
without good Works, or bringing forth Fruits meet 
for Repentance: On the other Hand, a dejected, 
deſpairing Sinner, from that Paſſage of Exod. xxiii, 
7. I will not juſtify the wicked, gives himſelf up for 
loſt, excluding all Hopes of Pardon and Salvation; 
whilſt the Intidel and Free-thinker laughs at them 
both for regarding a Book, that confounds and con- 
tradicts it (elf; Whereas were theſe different Expreſ- 
ſions explained by the Analogy of Faith, the Ap- 
pearance of Contradiction would vaniſh, nor would 
there be any Difficulty in reconciling this ſeeming 
Oppoſition. Certain it is, that without Holrge/s no 
Man can ſee the Lord, Heb. xii. 14. That therefore 
no unboly Perſon can be juſtified (i. e. pronounced 
and conſidered as juſt) before God. Ir is allo cer- 
tain, that Chriſt died to _ by his Blood = 
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don for paſt Sins, and to enable and aſſiſt us 70 pu- 
rify our ſelves from all Filthineſs of the Fleſh and 
Spirit, per fecting Holineſs in the Fear of God, 2 Cor. 
vii. 1. in which Senſe he is properly ſaid to zz/trfy 
the ungodly, as he gives them Grace and Power to 
repent and become acceptable in his * So that 
the Word juſtiſy ſignifies either to pardon and ſan- 
fify, or make a Man righteous that was not lo; 
or to pronounce a Man righteous that really is (o, 


and thus the Words priv7 and di arc uſed by 


the LXX and Hebrew. Exod. xxiii. 7. 1 Kings viii. 
32. 2 Chron, vi. 23. | 


LVII. The Reaſon and Neceſſity of this fundamen- 
tal Rule is ſhort and plain in the following Verſe, 2 


Pet. i. 21. For the Prophecy (or inſpired Writing) 


came not in old time by the Will of Man, but Holy 
Men of God ſpake as they were moved by the Holy 
Ghoſt If the Holy Scriptures be the Word of God, 
dictated by his Spirit, they muſt not, they cannot 
be interpreted according to the perverſe Reaſonings 
and corrupt Fancies of private Men, ſo as to contra- 
dict, or invalidate in one Place, what is clearly and 
indiſpenſably revealed in another; but the Spirit and 
Word of Truth muſt be its own Interpreter, either 
by comparing the ſeveral Parts which may explain 


and illuſtrate each other, or by rational and neceſ- 


ſary Deductions according to the Analogy of Faith, 
or by a ſuperior Light and Direction from the Spi- 
rit of Prophecy, who alone can explain the Myſte- 
ries of the Kingdom, the deep Things of God. For 
what Man knoweth the Things of a Man, ſave the 
Spirit of a Man that is in him, even ſo the Things 
of God knoweth no Man, but the Spirit of God, Now 
$267 WE. 
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we have received not the Spirit of theWorld, but the 
Spirit which 1s of God; that we might know the 
Things that are freely given us of God, which Things 
alſo we ſpeak, not in the Words which Man's Wiſdom 
teacheth, but which the Holy Ghoſt teacheth, compa- 
ring ſpiritual Things with ſpiritual. 

LVIII. Here then ler us (ſtill keeping a ſteddy 
Eye upon this neceſſary fundamental Rule of Inter- 
pretation) conſider the Holy Scripture, with re- 

ard to 

1. Its moral Precepts of evangelical Holineſs. 

2. The Externals of Goſpel-Worſhip, Church- 

Government, Communion and Diſcipline. 
8. Articles of Faith. 

In all which the Holy Scriptures are plain and intel- 
ligible to a Man of a ſound Head, and an honeſt 
Heart, when examined by the Rules of Reaſon, and 
the Analogy of Faith. 

1. The moral Duties are ſo plainly revealed, that 
no Man of common Senſe can plead Ignorance; and 
I will be bold to aſſert, that there is nothing to be 
found throughout the whole in which our Duty is 
concerned, and to which the Rewards and Penal- 
tics of eternal Happineſs or Miſery are annexed; but 
what is plain, obvious, and intelligible to every ho- 
neſt Enquirer; and that allowing for the great Varie- 
ty of different Readings in different MSS. of the Ori- 
ginal, and ſome Errors in the various Tranſlations 
that have been made of them, yet that out of the 
very worſt of them all, whether MS. or Tranſlation, 
a clear, uniform, intelligible Syſtem of Duty, may be 
drawn by any Man of common Honeſty and Capa- 
city. The Duties of Obedience, Faith, Devotion, 

2 N 2 Purity 
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Purity and Holineſs towards God; of Juſtice, Huma- 
nity, and Charity towards our Neighbour; of Tem- 
perance and Chaſtity towards our ſelves, are ex- 
preſs d in fo plain and intelligible Words, that no ho- 
neſt Man can be at a Loſs to underſtand his Obliga- 
tion to pertorm them. But ſhould a covetous Extor- 
tioner, whoſe Heart was (et upon getting an Eſtate, 
right or wrong, ever take the Trouble of reading 
thoſe Holy Books, he would certainly muſter up all 
the formidable Objections, he could think of, to inva- 
lidate all thoſe Precepts of Juſtice, Mercy, and Con- 
tempt of the World, that oppoſe his firſt Detign, or 
teſtify againſt the Ways and Means he uſes to ac- 
compliſh ir. He would complain of Interpolations, 
tell you of different Readings and Pointings in ſeve- 
ral old MSS, which give the Precept another Turn, 
and make ir capable of a difterent Interpretation, 
that may anſwer the Grammatical Conſtruction of 
the Precept, and at the ſame time, not interfere with 
his Intereſt or Inclination. Is it poſſible to exprels 
any Precept in plainer Words, than that in Heb. xiii. 
4. Marriage 1s honourable, and the Bed undefiled, 
but Whore-mongers and Adulterers God will judge? 
No Commcnt can make it plainer, yet do I know 
ſeveral true Proteſtants, who under the Dominion 
of an imperious Luſt, and a more imperious Harlor, 
( pardon me, I ſhould have ſaid Miiſtireſs or becauſe 
they cannot marry with Conveniency, that is, with 
ſo great a Fortune as they think they want or deſerve, 
or for ſome other wile Reaſon, have employed their 
whole Stock of Learning and Criticiſm, to evade 
and extenuate the Force and Obligation of this plain 

Precept. They haye found in certain prophane Wri- 
bs ters, 
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ters, who are the Standards of the Greek Purity, 
that Ilie, and Mayes, are very often uſed promiſ- 
cuouſly. Well, and what then! Why from hence, 
they with great Reaſon of their own infer, that ſince 
Max: confeſſedly ſignifies an Adulterer, one that 
invades his Neighbour's Bed, therefore IIe. may 
ſignify the fame; and fo he that is only guilty of 
ſimple Fornication, may eſcape the Penalty of the 
Statute. But what egregious Trifling is this! Let it 
be owned that the Words are ſometimes promiſcu- 
ouſly applied to the ſame Perſon: I fear there may 
be a worſe Reaſon given for it than they imagine, 
diz. That he who is guilty of one, ſeldom makes 
much ſcruple to be guilty of the other. But would 
he honeſtly know the Meaning and Extent of the 
Precept, let him conſider the Apoſtle recommending 
Marriage as an honourable State, ordained and ſan- 
ctified by God, for the Propagation of Mankind; 
and the reſtraining thoſe promiſcuous Mixtures, that 
would certainly follow, from a general and unlimited 
Uſe of the two Sexcs, which is abominable to God, 
and which he will not fail to puniſh ſeverely; i. e. in 
plain Engliſb, chaſte Marriage is honourable, but 
your Commerce with the Ladies without it, how- 
ever faſhionable and gallant, is a damnable Sin. Let 
us illuſtrate this by comparing it with any of our 
Acts of Parliament, as that againſt Simony, Bribery 
in Elections, defrauding the King of his Cuſtoms. 
Let us ſuppoſe, that the Legiſlature intended hong 
fide to make the Act ſo effectual, that it ſhould actu- 
ally prevent the Abuſes and Corruptions it was in- 
tended to reform; and that they had expreſſed it in 
the plaineſt Terms that could be thought of. Can it 

now 
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now be conceived, that any Man who can read and 
underſtand the Language of his Country, can be ar 
a Loſs to know the Intention of the Legiſlature, the 
lain Senſe and Meaning of the Act, and his own 
Obligation to obey and ſubmit to it? No ſurely; but 
yet if any Man without attending to the Guilt of 
tranſgreſſing them, in point of Conſcience, were 
reſolved for his Intereſt to break thro” all or either 
of them; he would ſoon find certain nice Diſtin- 
ions, quibbles about the different Meanings of 
Words, that ſhould ſeem, at leaſt, to give the whole 
an ambiguous Turn. And if he ſhould be indicted in 
a Court of Juſtice, upon either of thoſe Statutes, a a 
large Fee would have the ſame Influence on the Un- 
derſtanding of the Council, as his View of Intereſt 
had upon his own. Words ſhould be tortured and 
erted from their natural and obvious Significa- 
tion; the Conſtruction and Pointing of Sentences, 
fhould be examined with an hypercritical Nicety; 
in ſhort, no Artifice, no Chicane, ſhould be omitted; 
What to do? To diſcover the Truth? By no Means, 
but ro obſcure, to perplex, to pervert it, and in a 
Word, to reconcile their Duty to their Intereſt, and 
to ſtifle that Evidence that thwarts their Inclinati- 
ons. The Parallel is too obvious to need any Appli- 
cation. 

LIX. As for other Articles relating to Eccleſiaſtical 
Authority, Communion, Government and Diſcipline, 
which at this Day divide the Chriſtian World, even 
thoſe who are agreed in other Articles of Faith and 
Practice; as they are not ſo abſolutely neceſſary to be 
known by every private Chriſtian, ſo neither are they 
ſo plain and obvious as the moral Duties, which eve- 
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ry Man is indiſpenfably obliged to know and pra- 
ctiſe; yet even theſe to any honeſt Man, that is wil- 
ling and able to enquire, and can purſue an eaſy na- 
tural Chain of Reaſoning, are ſufficiently plain and 
evident. Ler us ſuppoſe a Perſon free from any Pre- 
judices of Education, Intereſt, or Party, unſettled in 
his Sentiments, and therefore deſirous ro enquire care- 
fully and ſincerely into the true Stare of theſe Que- 
ſtions, in order to form his Judgment, and direct his 
Practice; we muſt ſuppoſe him qualified to under- 
ſtand the Originals, able to fix and determine the 
preciſe Signification of certain Technical Words, 
which, in different Relations and Connections, are 
various, extenſive, and ambiguous, ſuch are the 
Words, 'ExxAyoia, Eric r., HleeoCureg©-, &c. 
and to affix ſuch Ideas to them, as the Nature of the 
Subject requires, and is conſiſtent with the avowed 
Deſign of the Writer. He is next of all to compare 
the different Reaſonings that may occur in theſe 
Writers, which may in a good meaſure help to fix 
their Sentiments, with regard to the Signification of 
ſuch Words and Phraſes, as are in their own Nature 
ambiguous. He is next of all ro conſider the con- 
ſtant Practice of the Age, in which thoſe Writers 
lived (and by comparing ſeveral Facts together, he 
may be able to determine the Uſe of certain Forms 
of Speech, which would be otherwiſe obſcure and 
unintelligible ) and the conſtant Practice and Tradi- 
tions of ſucceeding times; and from a fair and impar- 
tial Conſideration of theſe Particulars, I will venture 
to affirm, that the Diſputes about Church-Govern- 
ment, Infant-Baptiſm, with ſeveral other contro- 
verted Points, may be eaſily determined by candid 
and impartial Men. | "lo 
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LX. Let us here make a few curſory Reflections 
only on Church-Government. That there mult be 
Government in a Church, is demonſtrable from Rea- 

ſon, becauſe it is impoſſible it ſhould ſubſiſt without 
it. Where all are to command and none to obey, 
there can be no regular Society, but a confuſed 
Rabble. It is therefore contrary to Reaſon, to ſup- 
poſe, that the God of Viſdom and Order would in- 
ſtitute a Society without Government; to aſſert this 
would be to make God not the Author of Peace, 
but of Confuſion in all the Churches of the Saints, 
1 Cor. xiv. 33. Where St. Paul aſſures us it is his 
Will, that all Things be done decently and in order, 
1 Cor. xiv. 40. But what Decency, what Order can 
there be without Government? The ſupreme Gover- 
nor is Jeſus Chriſt, who is the Ruler and Head of 
his Church, which he hath purchaſed with his Blood, 
Ats xx. 28. His Authority before his Aſcenſion he 
delegated to certain Perſons, John xx. 21. whom 
he 5 into all the World, with the jou Power to 
collect and govern the Church which himſelf” bad re- 
ceived from the Father : This Power was not given 
to all the Faithful; if it were, all would be Gover- 
nors, and there would be none to be governed, which 
would be abſurd and unreaſonable. St. Paul claims 
this Authority, and calls it te Authority which the 
Lord hath given him, 2 Cor. x. 8. The Author to 
the Hebrews commands them 70 obey them that have 
the Rule over them, and ſubmit themſelves, Heb. xiii. 
17. And that this Obedience regards ſpiritual Go- 
vernors is apparent from the following Words, for 
they watch for your Souls, as they that muſt give ac- 
count, The ſame Authority is claimed by St. Igna- 
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tius in his Ep. to the Trallians; by St. Cyprian ve- 


ry frequently. In ſhort, nothing is plainer in Hiſtory 


than that che Chriſtian Church, before ever it had 
any ſupreme Magiſtrate in irs Communion, for above 
three Centuries was actually governed by its Paſtors, 
and has continued to be ſo ever ſince in the great- 
eſt part of Chriſtendom. Nor do theſe Eccleſiaſtical 
Governors receive their Authority from the People, 
for how can they give what they have not them- 
{elves > The ſupreme Authority is veſted in Chriſt, and 
therefore no Man can take this Honour to himſelf, 
but he that is called of God, as was Aaron, Heb. v. 
4. And this St. Paul expreſsly declares to the El- 
ders of Epheſus, Take heed to your ſelves, and to all 
the Flock, over which the Holy Ghoſt has made you 
Overſeers, Acts xx. 28. It is true indeed, the Apoſtles 
did once ſay to the Multitude of 2 As vi. 


3. Look ye out among you ſeven Men of honeſt Report 


Full of the Holy Ghoſt, and of Wiſdom ; but then it 


follows, whom W E may appoint over this Buſmeſs. 
So that however the People choſe them, the Apoſtles 
only appointed them, and by virrue of Chriſt's Com- 
miſſion, committed an Authority to them; and be- 
ſides, the People attempted not to chuſe and preſent 
them, till they had the Apoſtle's Leave to do it. For 
this was no right which the Multitude could chal- 
lenge to themſelves, as is plain from the Practice of 
Paul and Barnabas, who ordained Elders. in every 


Church, Acts xiv. 23. without the People's electing 


them; and Titus was left in Crete to ordain Elders 
in every City, which had been perfectly needlels, if 
the People had Authority to elect and ordain them 
for themſelves. And that this was the n of 
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Dioceſan Epiſcopacy, there is the higheſt Reaſon to 
believe, it having been the ſame Form of Govern- 
ment that has continued in the Chriſtian Church 
ever ſince, as has been irrefragably proved by the 
Learned Dr. Maurice, in his excellent Defence of 
Diaceſan Epiſcopacy againſt Clarkſon, to which I re- 
fer the inquiſitive and judicious Reader. This is 
putting the Cale upon a true Foot of Reaſon, weigh- 
ing all the Evidence on both Sides of che Queſtion, 
and judging accordingly. Such a judgment ſo form- 
ed, may be properly called private Fudgment, it 
being the Reſult of che Enquiries and Reaſonings of 
a private Perſon, who was able and willing to ſearch 
into the Foundation of certain Uſages and Cuſtoms, 
eſtabliſhed by Authority: But does by no means imply, 
that hc, who for want of this impartial Examina- 
tion, under ſtrong Prejudices of Pride, Envy, Re- 
venge, Sc. ſhall determine on the wrong Side of the 
Queſtion, is to be juſtified by ſuch private Fudg- 
ment; ot to be excus d for acting erroncouſly on ſuch 
erroneous judgment. For the Truth of Things is al- 
ways immutably the ſame; and though 999 in oO 
ſhould be miſtaken in their Judgments about it, yet 
will not their Miſtakes alter the Nature of Truth, 
nor deſtroy thoſe neceſſary Relations that are be- 
twixt the ſeveral Ideas of Things. Thus a Demon- 
ſtration in Mathematics or Algebra, muſt be formed 
upon a right Underſtanding of the ſeveral Parts or 
Numbers, and the Proportion they bear to each o- 
ther; which, whoever does not underſtand, cannot 
apprehend the force of it; yet will not bis Miſap- 
prehenſion alter the Truth of the Problem, or the ne- 
ecflary Relation of the ſeveral Parts and Numbers 4 
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which it is formed. And if ſuch a one ſhould pre- 
tend to juſtify his Errors by impertinent Reaſons of 
his own, and inſiſt upon his Right of thinking freely, 
and judging for himſelf, he muſt be contemptible to 
every Man of Learning, Modeſty, and Judgment; for 
at this rate, there would be no ſuch Thing as poſi- 
tive Truth in any Thing, bur all muſt be elves in- 
to the Whim and Caprice of Fools and Madmen. 

LXI. And as the Bulk of private Chriſtians are 
not qualified to enter into ſuch Enquiries as thele, 
for want of Leiſure and Abilities to examine fairly, 
and judge accordingly, it would not be Bigotry, or 
flaviſh Subjection of ſuch Mens Underſtandings, to 
ſubmir their Reaſon to the Deciſion and Determina- 
tions of others, whole Skill, Abilities, and Method of 
Study has made them better able to judge of ſuch 
diſputable Matters. This is the way we are all apt 
to take in the Concerns of our Health and Property. 
Should a ſick Man ſend for a Phyſician, and yet refuſe to 
ſubmit to his Preſcriptions, becauſe he cannot account 
for the Natures and Virtues of each Drug or Simple, 
the Reaſon of their Compoſition, and, the ſpecifick 
Operation of each in his Caſe; he would certainly 
die unpitied, as an ignorant, conceited, obſtinate 
Blockhead. So in a Caſe of Law, where a Man's 
Eſtate was in Danger, upon ſome intricate Perplexi- 
ties in his Title, or ſome Omiſſion in his Deeds of 
Conveyance, would not he be a great Fool, who 
would not rake the Advice of a Lawyer, whoſe Abi- 
lity and Integrity he had no Reaſon to ſuſpect, be- 
cauſe he could not apprehend the direct Tendency 
of every Step or Motion made for his Security? Yer 
this is the preſent Caſe of Thouſands, in the more 
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important Concerns of Religion; they firſt ignorant- 
ly ig up Principles, —— reſolve itinarely 
ro defend. If they meet with a Man, able and wil- 
ling to ſet them right, who enters into the Nature 
of Things, ſhews them the Connexion of Ideas, and 
the juſt Inferences ariſing from them ; they retire 
into their Works, — 

Stupidity, which they call the Dictates of Reaſon and 
Conſcience, and from which they reſolve never to 
recede. 1 
LXII. The preſent popular Advocates for the Li- 
berty of private judgment, by which they make their 
Court to the People, know as well as we how un- 
capable they are of forming ſuch a judgment, or even 
of underſtanding the very Ferms of the Queſtion in 
Debate : But Liberty has always been the ſtale Pre- 
tence to ſeduce People into Reſiſtance and Oppoſi- 
tion to the Civil, as well as the Eccleſiaſtical Autho- 
rity; and when once they have withdrawn them 
fromthe Duty and Regard, they owe to their proper 
Superiors, and ſpirited them up to judge for them- 
ſelves, which they are ſure they can never do, they 
look upon them all as liſted Men, who from that 
Moment have Life and Limb, Body and Soul at their 
Service. And he that bids theſe poor Creatures think 
for themſelves, means in effect no more than this, 
Gentlemen, I have a Scheme in my Head to raiſe 
* my Credit and my Fortune, if I could but get the 
Aſſiſtance of a Number of ſuch honeſt Friends as 
F © you are, to put it in Execution. I know you are 
under certain ſuperſtitious Regards to Conſcience, 
Religion, the Direction and Advice of your ſpiritual 
< Guides, who pretend to fettet your Underſtand- 
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« ings, and your Wills, and to lead you blind - fold 
« wherever they pleaſe; but I tell you, Gentlemen, 
you are as good Men as they, your Reaſon is as 
good as theirs, take my Advice therefore, behave 
« your ſelves like free Men, think for your ſelves, and 
follow me in the glorious Cauſe of Liberty and In- 
« dependency.” This was the old Wheedle that the 
Devil uſed to our firſt Parents in Paradiſe, and this 
is the Decoy of every recruiting Sergeant at a Coun- 
try-Fair. Liberty and Deliverance from unreaſon- 
able Fathers and Mothers, Tyrannical Maſters, and 
cruel Miftreſſes, draws more into the Service, than 
either the Advance Guinea, or the Glitter of regi- 
mental Ornaments. And all quickly find by (ad Ex- 
perience, thar the glorious Pretence of Liberty was 
only a gilded Bair to draw them into Slavery and Mi- 
fery, and that their Deliverers from Tyranny are their 
greateſt Tyrants; in a Word, there is in the Nature 
of Things an Expediency, a Neceſſity that the Bulk 
of Mankind ſhould ſubmit cheir Underſtandings as 
well as their Wills to the Dire&ion of others, and he 
that tells chem otherwiſe, means nothing elſe but to 
feduce them from the juſt Regard they owe to their 
proper Superiors, and make them the Tools of his 
own Avarice or Ambition. There are other Points 
of a more abſtracted, ſpeculative Nature, ſuch are 
the Doctrines of Juſtification, Reprobation, Prede- 
flination, Schiſm, &c. which properly come within 
che Verge and Province of Reaſon; and notwichſtan- 
ding the many Volumes written pro and con, may by 
a Perſon of right Reaſon, and an honeſt Heart, be ve- 
ry eaſily and plainly accounted for, by comparing the 
various Meanings of the different Words, as found in 
N | | different 
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different Places of Scripture, and applied to differert 
Purpoſes, and purſuing the Thread of reaſoning the 
holy Author uſes in the Proof of it, or his arguing 
from it. Thereby he will ſoon perceive certain Ideas 
affixed in different Reſpect to the ſame Words, ſome 
of which are entirely irreconcileable in the Nature 
of Things, when viewed in another Light, and therc- 
fore cannot be true in this: So that for inſtance, that 
Notion of Juſtification, that implies any Thing con- 
trary to the Goodneſs and Juſtice of God, the Ne- 
ceſſity of real Holineſs, without which no Man ſhall 
ſee the Lord; or contradicts any other plain Truth 
of natural or revealed Religion, cannot be true. On 
the contrary, that Notion which reeonciles all theſe 
ſeeming Contradictions, that neither encourages a 
dead, unactive Faith, nor a vain Preſumption of our 
meritorious good Works; that reconciles by a clear 
Connexion of Ideas the Satisfaction of our bleſſed Sa- 
viour, with the Neceſſity of working out our own 
Salvation; that Notion cannot be falſe. | 

LXIII. The Nature and Guilt of Schiſm is yet 
plainer to be underſtood, as depending on fewer and 
more {imple Ideas; fo that a moderate Share of Un- 
derſtanding, with due Attention, Sincerity and Inge- 
nuity, cannot fail to give a Man a right Notion of it: 
And did I not know the monſtrous Artifice and Aſ- 
ſurance of ſome of the Leaders, and the more than 
ſuperſtitious Creduliry of che Herd, I ſhould be as 
much ſurprized ar the ſeveral Separations from the 
Church of England, as I ſhould be to ſee a whole 
Nation at Loggerheads, upon the Queſtion whether 
a Triangle had three Sides, or three Corners; and 
yet they all talk grayely of their Reaſon, and are never 
| al 
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at a Loſs for Reaſons, (ſuch as they are) to juſtify 
their Separation. Theſe conſiſt of a certain Cant, an 
odd Form of incoherent Words, uttered with a for- 
mal Countenance, which arc handed thro' the Croud 
by a few who are in the Direction of the Party; who 
moſt certainly act upon Reaſons, bur ſuch as they dare 
not own to the abuſed Multitude. The Beginnings 
of our Schiſms are too recent, and the Cauſes and 
Management of them too well known to be either 
concealed or diſguiſed. The many Facts collected by 
the Author of Foxes and Firebrands, and others of 
the ſame Nature, as certainly tho nor fo publickly 
known, are the Maſter-Key to the whole Myſtery. 
They were founded in the Policy of the Popiſh E- 
miflaries, and the Simplicity of ignorant Enthuſiaſts, 
who having been firſt fired with a blind red-hot Zeal 
inſt that deteſtable old Woman, the Whore of Ba- 

_ bylon, were led by the mere Force of empty Sounds 
artfully applied, into the molt abſurd Notions, and 
unreaſonable Practices. There was, for Inſtance, and 
ſtill is a natural Malignity in the Words Popery, Po- 
fiſh, Anti-chriſtian, the Maſs, &c. the Sound of 
them implies Error, Confuſion, Tyranny, the Devil 
and all his Works. On the other hand, there is a 
Soul-Javing Sweetneſ5, a native Benignity in the 
Words Proteſtant Religion, Goſpel - Ordinances, 
fron mg the Goſpel, Moderation, 'Edification, &c. 
by a right Application of which, the Populace were 
and (till are as abſolutely led and directed, as any Piece 
of Machinery upon Mr. Powel's Theatre. Words of 
fuch Importance alarm and awaken into a Poſture 
of Oppoſition or Defence; the Impreſſions they 
make axe too ſtrong to bear Reflexion, they antici- 
| pate 


55 


( 104 ) 
pate the Uſe of Reaſon. Who ever ſaw the young 
Gentty in any Street of this great Town call a Coun- 
cil, and enter into ſerious Debates, when the formi- 
dable Cry of a mad Dog was given? They take the 
Alarm-at once; Famque faces & ſaxa volant | 
in Defence of their Lives and Liberty. On the other 
hand, the very Eccho of thoſe Evangelical Words 
Proteſtant, Moderation, Charity, Sincerity, &c. is 
ſuppoſed to ſhed a bleſſed Influence where- ever they 


ate applied. There is no Scheme ſo unchriſtian, no 


Deſign ſo pernicious, no Project ſo vile, but is ſancti- 
fied by an artful Diſpoſition of them in the ſeveral 
Parts and Incidents of the Scheme; ſo that nothing 
can be meant or ſaid or done amiſs, where all or either 
of theſe are in View. There was at firſt ſo little Ap- 
pearance of Reaſon or common 8 20 in their Apo- 
logics for their Separation, that K. James I. juſtly 
and wittily obſerved, that a Puritan (the general 
Name at that time for all Separatiſts) was nothing but 
a Proteſtant. frighted out f bis Mits: But as they 
were afterwards found to be rare Tools for Politici- 
ans to work with, the beſt Heads and Pens were 
employed to put the beſt Varniſh they could upon 
the Cauſe, in order to eſtabliſha Party to be thrown 
into the Balance whenever Reaſons of State ſhould 
make it neceſſary. And when the Heads and Lea- 
ders of the Party found themſelves neceſſary to a Mi- 
aiſtry, they play d their Cards ſo wiſely as to be paid 
for their Labour and Service, and whilſt both Parties 
find their Account in ir, they will never want ſome- 
thing to ſay in Defence of themſelves, tho they have 
been challenged by almoſt all the Writers upon that 
Head to reconcile it to Reaſon or Chriſtianity, as they 
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are particularly by one of the beſt and moſt impar- 
rial in that Controverſy, the preſent Rt. Rev. Bp. o 
Sarum, in his Reaſonableneſs of Conformity. His 
Reaſonings are ſo cloſe and nervous, that I cannot 
help tranſcribing a Paſſage or two, which I always 
read with Pleaſure, p. 59. He puts the Caſe of im- 
poſing Ceremonies in as ſtrong a Light as poſſible, 
and ſuppoſes that che Biſhops abuſe their Authority. 
Even then (ſays he, p. 83.) I do not think a Separa- 
tion can be juſtified, becauſe a Separation is of a 
great deal worſe Conſequence than a Compliance with 
Authority in what had better never have been com- 
manded. The Governor may tranſgreſi his Duty in 
commanding, and yet I may be under an Obligation 
to obey, and the Pretence of witneſſing againſt his 
Impoſitions, is not of half jo much force, as the wit. 
neſ/ing againſt public Diſturbance and Diſorder ; 
therefore (he proceeds) the Biſbops ought ſtill to af- 
fert that Authority they are Arras with, they 
ſhould teſtify againſt unwarrantable Separation, 
- they ſhould give what Check they can to thoſe Prin- 
cCiples, that have brought ſuchConfufion and Diſerder 
into this Church and Nation, and ſhould reſiſt the 
Deſigns of evil Men, who, as they may well judge, 
make uſe of the Ignorance of ſome honeſt Chriſtzans 
to ſtrike at our very Root and Foundation. He con- 
cludes, 1 wiſh you would conjider your own Practice, 
and fee whether you can eafily reconcile it to the 
Principle we are now upon, (Viz. not communica» 
ting with imperfect Churches 33 look upon the 
Nature and Tendency of this Principle, and ſee if 
you can eaſily reconcile it to REASON and CarISTI- 
ANITY, 5p. 138. Their "= in ſhorr, is juſt _ 
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with theirs who are Poſſeſſors of ſacrilegious Eſtates ; 
they both ſatisfy themſelves with the Protection of 
the Law, without attending to the Guilt and Ven- 
geance that certainly attend them. Upon the whole, 
they make as unreaſonable Pretences to Reaſon 
and Freedom of Thought, as their Brethren the 
Pree-thinkers. And I muſt take the Liberty to ſay, 
that till they are able to prove by a clear and evident 
Chain of Reaſon, that the Terms of Communion 
with the Church of England are unreaſonable and 
ſinful, they muſt not take it ill to be told, that they 
are guilty of Schiſm, or a cauſeleſs Separation from 

a ſound Branch of the Catholick Church. 
IXIV. Let us in the next Place take a ſhort View 
of the Myſteries of Religion, which are properly 
called Articles of Faith; and here our Reaſon di- 
rected by the Analogy of Scripture, which is the 
Rule of Faith, will be of excellent Uſe ro us. We 
have already ſeen that none of them are contrary to 
Reaſon, as Things are that imply Contradictions or 
Abſurdities, and that poſſibly they may be true, As 
„ e that Article of the proper and eternal 
ivinity of the Son of God, which at preſent gives 
ſo great Offence to the Patrons of Reaſon Ler it be 
ſuppoſed for Argument's Sake (though it be really a 
moſt unreaſonable Suppoſition) that the Scripture 
Authorities on both Sides of the Queſtion were e- 
qual in Weight and Number, and by conſequence 
that the Mind were perfectly undetermined either 
Way. In ſuch a Cafe Reaſon would weigh and com- 
pare theſe ſeveral Teſtimonies with other collateral 
Ones, and conſider how they agree with the Analo- 
gy of Faith, and the Occonomy of Man's Redemp- 
| | tion 
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tion, and be ſure that no abſurd Conſequences flow 
from them. It would conſider Mankind in their fal- 
len State as ſpiritually dead in Treſpaſſes and Sins, 
(which is the Language of Scripture in innumerable 
Places) without the leaſt Spark of divine Life, or any 
natural Poſſibility of recovering it, and by conſe- 
quence that they could no more reſtore themſelves 
than they could at firſt create themſelves. That the 
united Powers of all the Creatures could not produce 
either Light or Life; only he that at firſt produced 
Light out of Darkneſs, who breathed into Man the 
Breath of Life, and impreſſed his own divine Image 
upon him, could reſtore it to him when he had loſt 
it, by quickening and raiſing him from the Dead, by 
his own Spirit; and that no one could raiſe the 
Dead, or give Life, but the Author of Life and Be- 
ing, even FEHOYVAH, the Lord God omni- 
potent, whoſe ſole Prerogative it is to kill and to make 
alive, 1 Sam. ii. 6. It would conſider whether it were 
in the Power of any Creature to make Agreement 
with God for the Ranſom of the whole human Spe- 
cies, whether any Thing leſs than infinite could ſa- 
tisfy the Juſtice of an infinite God; and that there- 
ſore there is no manner of Abſurdity, in ſuppoſing 
( as the Catholick Church teaches) rhat the Son of 
God, who is God bleſſed for evermore, the ſecond 
Perſon in the glorious and ever bleſſed Trinity, be- 
held with Compaſſion his Apoſtate ruined Crea- 
tures, and left the Habitation of his Glory to take 
our Nature upon him, and by the All-ſufficient Sa- 
critice of himſelf to make an Attonement for our 
Sins, and farisfy the offended Juſtice of God, to purge 
us from our Pollutions, and by the omnipotent Work- 
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ings of his Spirit, to raiſe us from the Death of Sin 
to the Life of Righteouſneſs; that by thus aſſuming 
our human Nature, he took Poſſeſſion of it, to aſſure 
us that he had, and would deliver it from the Bon- 
dage of Sin and Satan, that he would aboliſh the 
Curſe that had overſpread the whole Species, and 
become the Head and Spring of a new, divine, and 
ſpiritual Life to all that would receive him; ſo that 
as in Adam, (who was buys (oe) all died, fo in 
Chriſt (who is Thivue Cre, all ſhould be made 
alive. On the other hand, what can be more con- 
trary to Reaſon than to (ay, as the Socinians do, that 
the Son of God has all the divine Attributes with- 
out the divine Nature. The Father (they ſay) hath ' 
communicated his own Wiſdom, his own Power, his 
own Honour, bis own Glory, but not his own Eſſence; 
but can any Thing be more contrary to Reaſon, than 
that theſe Attributes, which themſelves acknowledge 
to be truly and properly divine, ſhould be _ 
ſeparated from the divine Sublance; ſeeing they allo 
acknowledge that there is nothing in God, that is 
not God himfelf; and that his Attributes can only in 
the Conception of the Mind be diſtinguifh'd from 
his Eflence ? Is it not more agreeable to Reaſon to 
conceive, that as the Father has communicated his 
Properties or Attributes, he has alſo communicated 
his Efſence? For as much as we cannot conceive. 

how they ſhould be actually divided, for his Attri- 
butes and Nature are really one, and God's Wiſdom, 
Power, Preſence, and Glory, are nothing really but 
himſelf. 
ILXV. Thus it is, if we conſider the Nature 'of 
God; but it appears yet more unreaſonable, if we 
A COlN- 
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conſider the Nature of a Creature, whom they would | 
make the 1 of theſe divine Attributes. How 

cContrary to Reaſon is it, that a created Being, as 
they make our Saviour to be, ſhould be as ie, as | 
powerful as God, be omnipreſent and omnipatent, | 
have the /ame Worſhip and the ſame Glory as God, 
and yet be ſtill a Creature? In ſhort, to conceive 
Activity beyond the proper Sphere of the Agent, 
Properties and Attributes without a capable Subject, 
is as contrary to Reaſon, as to imagine Reaſon and 
Religion in a Brute, with all the Attributes of the 
human Nature, and yet be a Brute ſtill. It would 
be eaſy to enlarge upon this and other Articles in the 
ſame manner, and to ſhew that Reaſon is ſo far from 
being againſt us, that the Catholic Doctrine is in 
every Reſpect highly reaſonable; bur as my Deſign 
is only to give general Hints, I ſhall leave it to my 
Readers to apply them to Particulars. | 
LXVI. To Doctrines ſo clearly revealed, and ſo 
agreeable to Reaſon, every Oppolition muſt be cri- 
minal ; if falſe Prophets and falſe Teachers ariſe a- 
mong us, as St. Peter foretold there ſhould, who 
ſhould deny the Lord that bought them, 2 Ep. ii. I. 
They mult not deccive us into an Opinion, that theſe 


are innocent Errors, trifling Miſtakes about Matters 
of mere Speculation, in which the Favour of God 
and our eternal Intereſt are not at all, or very re- 
motely concerned; the Apoſtle calls theſe peryerſe 
Oppoſitions apererg d rh ,,ꝗ², damnable Fereſies 
(as we tranſlate it) and that the Preachers and De- 
fenders of ſuch Doctrine, bring upon themſelves rax- 
„iy a ,tl, ſfaift Deſtruction. For it is directly de- 
nying the Truth and Veracity of God, 1 Jabn v. 
a 10, 
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10, 11. He that believeth not God, hath made him. a 
Liar, becauſe he believeth not the Record that God 
gave of his Son, and this is the Record that God hath 
given to us eternal Life, and this Life is in bis Son. 
He that hath the Son, hath Life, and he that hath 
not the Son of God, hath not Life. But (ſay theſe 
Gentlemen) is it conſiſtent wich Juſtice, Goodneſs, 
or common Senſe to damn a Man for thinking? A 
Man muſt think of all Things as they appear to 
him, and cannot do otherwiſe, if a Thing appear to 
him to be falſe, he cannot believe ir to be true. Cer- 
tain it is, that if we miſtake for want of Abilities or 
Means to diſcover the Truth, if our Ignorance be in- 
vincible; he that made us and knows our Frame, 
who ſees the inward Receſſes of our Souls, and who 
alone can judge of the Sincerity of our Hearts in the 
- Purſuit of Truth, will not condemn us: Bur if thro” 
Pride, Ambition, Covetouſneſs, or Malice, or any 
other criminal Biaſs of the Soul, we fall into Error, 
our Ignorance is culpable, our Errors will be crimi- 
nal, and we ſhall be ſeverely and juſtly accountable 
for them. We have a ſad and remarkable Example 
of this in the Caſe of Simon Magus, Acts viii. 18. 
When he jaw that by the laying on of the. Hands of 
the Apoſtles the Holy Ghoſt was given; be offered 
them Money, ſaying, give me alſo this Power, that 
on whomfoever I lay my Hands, he. may recerve the 
Holy Ghoſt. But Peter ſaid, thy Money periſh with 
thee, becauſe thou haſt thought that the Gift of God 
may be purchaſed for Money, thou haſt neither Part 
nor Lot in this Matter, for thy Heart is not right 
in the Sight of God; repent therefore of this thy 
Wickedneſs, and pray God, if perhaps the Thoughts 
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of thy Heart may be forgiven thee. This Wretch 
was certainly and fully perſuaded within himſelf, 
that the Gift of God might be purchaſed for Money, 
otherwiſe he was too good a Manager to part with 
his ready Money, without expecting a valuable Con- 
ſideration; and this is the Wickedneſs St. Peter 
charges him with, and bids him repent of. His very 
Thoughts were criminal, and he is therefore adviſed 
to pray God that theſe guilty erroneous Thoughts, if 
poſſible, might be forgiven him. Our modern Ad- 
vocates for the Innocence of Error, would have been 
apt to pronounce this an uncharitable and unjuſt 
Sentence : But St. Peter, who knew the Heart of 
this ſpiritual Srockjobber, ſaw how corrupt and 
wicked it was, that it was full of Vain-glory, Am- 
bition and Covetouſneſs, that the'e were the natural 
and moral Cauſes of that intellectual Blindneſs he 
laboured under, and therefore charges it upon him 
as his Crime; I percerve (ſays he) that thou art (till 
in the Gall of Bitterneſs and Bond of Iniquity. Er- 
rors in Judgment then may be ſinful, and, in Matters 
of Religion, are oftner ſo than we are aware of; 
unleſs you will ſay that the Knowledge of Truth, and 
of the Will of God revealed in Scripture, is not ne- 
ceſſary, and that therefore God never intended we 
ſhould know ir, which is abſurd and ridiculous ; or 
elſe that this Revelation is ſo dark and obſcure, that 
it is abſolutely impoſſible to underſtand it, i. e. either 
that Almighty God gave ſuch a Revelation as he 
never intended ſhould be underſtood, or elſe gave it 
in ſuch a Manner, as that it is impoſſible to under- 
Rand it, which is little better than Blaſphemy. 
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ILXVII. Nor will ic avail them any Thing, to in- 


ſiſt upon their Sincerity, a Plea that may with as 
much Propriety be urged in defence of Treaſon or 


Horſe- ſtealing, as of Hereſy or T have of- 
ten wondted what Reaſon could be given, for ſcatter · 
ing ſuch a crude indigeſted Notion Among the Mul- 
titude, as chat Sincerity was the chief, if not the on- 
ly Qualification for Acceptance with God. Be it ſo. 
But is there but one poſſible Meaning to be affix d 
to that Word ? Is, the Word never uſed but in one 
Senſe? If it be, ſuch a Notion ought to have been 
treated in the — exact and critical Manner; the 
Word ſhould have been carefully explained, its —4 
ous Uſes and Abuſes diſcovered, before ſo 
Weight ſhould be laid upon it, which 225 
could not be able to bear. The common and The 
lar Notion of Sincerity is a plain, open, and undiſ- 
guiſed Behaviour; and a fincere Man is one that ſays 
what he thinks, or means what he ſays; bur if in 
this Senſe of the Word, a Man ſhould {peak Peace to 
his Conſcience, and be perfectly Hasel within him- 
ſelf, for profeſſing openly to the World, what he 
really and fincerely believes, be it in its own Nature 
true or falſe ; at that rate chere would be no ſuch 
Thing as poſitive Truth in-the Goſpel ; or if there 
be, it is not neceſſary to Salvation, that it ſhould be 
known. There is, at this Rare, no neceſſary Connexi- 
on betwixt evangelical Truth and evangelical Holi- 
nefs : So that had there been no Scripture given by 
Inſpiration of God, a Man — bave been perfect 
and thoroughly furniſhed to all good Works: In this 
Reſpect, indeed there may be ſome Shadow: of 


Truth; for had no Law been given, there could 75 
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| been nd Tranſgreſſion ; and they that were without 
La, would have been judged without Law : That 
is, God is not ſo auſtere a Maſter to reapiwhere he 
bas not ſouun nor to gather where he has not ſtratued. 
But what habe we to do to judge them that are with- 
out, thoſe that gre without God judgeth? To his in- 
finite and uncovenanted Mercies we leave them. 
But our Caſe is quite different: We have a clear and 
plain Reyelation: of the Will of God, a regular, uni- 
form, coherent Syſtem of Truth and Doctrines, a 
form of found Words, even that Faith which uuns 
once delivered to the Saints; every Tittle and Article 
of which is eternally and immutably true, and bears 
a neceflary Relation to our Sanctification and Salva- 
tion. This Truth as it is in Feſus Chriſt, this fincere 
Milt of the Word, is to feed and nouriſn us to eter- 
nal Life; this Truth is to make us free, then (and 
not elſe) are we free indeed; this ſacred Depoſitum 
was lodged in the Church, as an invaluable Trea- 
ſure, not to be ſuppreſſed, embezzled, or adulterated. 
For this Reaſon St. Paul commands Titus, Ch. ii. 
YI 7. to ſhew in his Doctrine, Sincerity, Acbagaias, 
Uncorruptneſs, not handling the Mord f God de- 
ceitſully; the ſame which he profeſſes to have pra- 
Filed himſelf, 2 Cor. ii. 17. For we are not as ma- 
ny who corrupt the Mord of God, (v ονe ren 
Azyar T8 bes) but as of Sincerity, but as of Gau, in 
the Sight of God, ſpeak we in Chriſt. 1 
LXVIII. But if by Sincerity, theſe Gentlemen 
mean as the Holy Scriptures do, a natural Nectitude 
of Heart and Will, an earneſt Deſire to know the 
Will of God and practiſe it, a Freedom from vici- 
dus Habits and Prejudices, 83 
1 after 
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after Truth, without ſiniſter Views and By-deſigns, 
without Proſpects of Honours, . Applauſe, or Vain- 
glory, or any other End, chan the Glory of God, 
and the Salvation of Souls; I entirely agree wich 
them, that Sincerity is the great, yea, the only 
Foundation of Truth, Obedience, Holineſs, and 
Acceptance with God. This is the Aꝙbaęc ia, 
Abbes, Eu ,D i mentioned in Scripture; this is 
vrhat our bleſſed Lord calls the fingle Eye, and pro- 
nounces upon it, that if our Eye be Jingle, our whole 


| Boch Hall be full of Light. 
i incerun eft niſi vas, quodcungue infundis 298 


1 7 be any foul Tincture in our Hearts, it will 
communicate itſelf to every Perception of che Soul, 
and like a foul Stomach, will turn the beſt Nouriſh- 
ment into Corruption; but if the Heart be clean, 
* a Man be in this Senſe of the Word ſincere, if. 
carch the Holy Scriptures with Induſtry and 
— with an earneſt and impartial Deſire to 
know 2 practiſe his Duty, if he continue inſtant 
in. Prayer to God for the Direction and Aſſiſtance 
of his Holy Spirit, if he (crupulouſly abſtain from 
every Ap of Evil, and continue ſtedfaſt and 
immovable in the Work of the Lord, (and upon 
no other Terms can he be called a ſincere Man) then 
he'has the Aſſurance of God himſelf, who cannot 
lye, that the Spirit of Truth ſhall conduct and lead 
um into all Truth, John xvi. 13. This is that Comfor- 
tor, chich our Lord promiſes, Fobn xiv. 15, 16, 17. If 
ge laue me, keep niy Commandments, and I will pray 
the Fathers and he ſhall give you another Comforter, 
_ abide with You for ever, even'th Spi- 
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vit of Truth whom the World cannot receive, be- 
cauſe it ſeeth him not, neither knoweth' him, but 
know him, for be. droelleth with you, -and ſhall be 
in you. Such a Man cannb- tumble, nor fall into 
any hurtful Error, becauſe he walketh in the Day, 
and ſeeth the Li iv ht of the World. But if a Man 
walk in the Night, he flunbleth, becauſe there is 
no Light in him, John xi. 9, 10. If any Man will 
do the Will of God, he ſhall know of the Doctrine, 
whether it be of Gd, John vii. 17. Nor ſhall any 
Man be able by che molt cunning Sophiſtry, to ſe- 
duce or deſtroy theſe ſincere Lovers of Truth, and 
Servants of God: They are the faithful F lock of 
Jeſus Chriſt, the good Shepherd of Souls. John x. 
27, 28, 29, My Sheep hear my Voice, and I know 
them, and they follew me, and I give unto them e- 
ternal Life, and they ſhall never periſh, neither 
ſhall any pluck them out of my Hand. My Father 
which gave them me, is greater than all, and none 
ig able to pluck them -out of my Father's Hand, 
And whilſt they are thus united in and to the Spirit 
of Truth, if they ſhould happen to differ or miſtake 
in leſs Matters, God ſball reveal even thoſe Things 
to them, Phil. iii. 15. that they may not be tempted 
to run into Schiſm and Diviſion, but keep the N. 
nity of the Spirit in the Bond of Peace. . 
LXIX. But what has the proud, the pa 
the ambitious; or the covctous Man to do With 
Truth? Their Buſineſs is to be*grear,” rich, and 
honourable in the World; by ſuch as clieſe Trith 
itſelf is no otherwiſe: regarded, than as it may be 
ſublervient to thoſe important Ends; and if perhaps 


they ſhould talk of it, and — about it, as _ | 
ate 
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late did of our Blefſed Lord, John xviii. 38. Vet 
like him roo, — ſtaying Jo an Anſwer, they 
turn their Backs upon him that would inform them. 
It theſe WHR 75 Chriſtianity, it is only becauſe 
their A it, and there is ſomething to be got 
byit. Do they enter into the Service of the Church? 
Ic is only to wear its Honours, and ſhare its Reve- 
nues. An ambitious or covetous Clergyman is his 
own Idol, and makes his own Intereſt the ſole Mea - 
ſure and Standard of the Truth of any Doctrine, or 
the Goodneſs of any Perſon or Action, and by in- 
ſenſible Degrees he — to himſelf ſuch a Scheme 
of Doctrine and Matmers, as may viſibly conſiſt with 
his predominant Propenſion; he aſſumes a ſoft a- 

eeable Air of Converſation, is obſcquious and 
complaiſant, eſpecially to his Superiours, and takes 
cate to ſay nothing that ſhall ſhock or diſoblige them, 
eſpecially if — Preferment, a warm Deanry, or 
a = Biſhoprick be in View. This obliges him to 
ſoften and qualify ſeveral ſevere Precepts of the Go- 
ſpel, and ta talk affectionately af Moderation, 1 
Manners, Ac. when his Conſcienbs calls upon him 
to oppoſe their Prophaneneſs, and rebuke their 
Vices. If he finds the Curtent of the Times run 
viſiby into ſome faſhionable epidemical Error, he 
either ſtrikes in with it, or takes care to ſpeak dif- 
fidently, or as he calls it, modeſtly about it; and 
this he may do ſo long, pare loſe the Trurh, 
and be conſumed in Error; As a Man may tell 4 

Lye ſo long till at laſt he believes it to be true. But 
will his ſincere Belief, that what he ſays is true, make 
it geaſe to be a Lye? Will any Man's ſincere Belief 
That Error is Truth, change the Nature of Things, 
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or alter that neceſſary Relation there is between real 
Truth and real Holinefs, without which no Man 
ſhall fee God? In ſhort, let the wrong Byaſs be 
what it will, Vanity or Singularity, Ambition or 
Covetouſneſs, or whatſoever is not founded in he 
abſolute pure Love of God and his Truth, it ſpreads 
Darkneſs and Blindneſs over the Soul, fo that the 
Light of God (in which alone we (ce Light) can- 
not enter. Let us then for God's ſake hear no 
more tragical Outcries about th, Difficulties and 
Diſcouragements, that attend the Study of the Holy 
Scriptures, no more popular Declamations againſt 
Orthodox Tyranny, and Proteſtant Inquiſitions, a- 
gainſt the critical Enquiries of learned, humble, and 
pious Commentators upon Scripture. Tell us not 
of 2, or 20, or 2000 great and good Men, who 
with all the neceſſary Qualiſications, have yet ſtu- 
died tbemſelves into Hereſy, or the Suſpicion of it, 
which they call, quite as bad; yea, rather let G, 
be true, and every Man a Lyar. He has promiſed his 
Holy Spirit to guide the fincere Lover of Truth, in- 
to all neceſſary Truths, and to protect him from all 
hurtful Errors; and if we fall into Error, neverthe- 
leſs the Foundation of God ſtandeth ſure, 2 Tim. ii. 
19. he continueth faithful, but we deccive our- 
ſelves. St. Peter tells us, 2 Ep. iii. 16, That he 
Unlearned and Unſtable wreſt the Scriptures to their 
own Defirufion: And that Man mult certainly be 
unlearned in ſpiritual Things, who knows not the 
firſt and great Commandment, which is the Love 
F God. And he whoſe Heart is principally (er up- 
on the World, with a ſecondary, ſublervient, ob- 
lique Regard to God gnd Religion, whom St. James 


cails 
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calls & 9rvx@», Ch. i. V 8. is pronounced by 
the ſame Apoſtle ro be unſtable in all his Ways. The 
Love of God which is ever attended with Humility, 
fixes the Soul and keeps it ſteddy, as ſolid Founda- 
tions do a Building, or deep Roots a Tree; in which 
Senſe the Apoſtle mentions our being rooted and 
grounded in Love, Eph. iii. 17. and if ſuch Men 
wrelt the Scriptures, and make them patronize any 
Errors in Doctrine or Practice, how ſincere ſoever 
they may fancy themſelves to be in drawing Con- 
cluſions, (and ſo deceitful is the Heart of Man, that 
Numbers have been deceived by it) yet they do it 
to their on Deſtructio n. 

LXX. Thus have I taken a ſhort. View of this 
popular Word Reaſon, which makes ſo much Noiſe, 
and does ſo much hurt in the Mouths of empty Pre- 
renders to it. I have endeavour d to ſhew that the 
Poctrines of Chriſtianity are ſo far from being con- 
trary to it, that they are grounded upon the beſt 
and trueſt Reaſon; and that the human Reaſon or 
Underſtanding, directed by the Word of God and 
the Analogy of Faith, will bring us to a rational 
and hiftorical Faith, or Belief of the ſublimeſt Do- 
arines of che Chriſtian Religion, ſo far as they may 
be apprehended by Analogy, and expreſſed by Me- 
taphor, which is all that the rational or natural 
Man can do. But as for the Things of God, (as they 
are in themſelves) the Myſteries of the Kingdom, tho 
deep Things of the Spirit f God, the natural Man 
receiveth them not; for they are Fookſhneſs. to. him, 
nor can be know them, becauſe they are ſpiritually 
diſcerned, 1 Cor. ii. 14. But ({ays one) whois this 
uxxcs, whom you call the rational or on 

| n: 
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Man? And why, or how is he uncapable of the 
true Knowledge of God and ſpiritual Things? St. 
Paul ſufficiently explains in the fame and foregoing 
Chapter, whom he means, when he calls them, Ch. i. 
20. the Wiſe, the Scribes, the Diſputers of this 
World, and calls their Wiſdom, the Wi/dom of this 
World; and V 22, 23. he ſufficiently diſcovers that 
he means the ſeveral Sets of the Grecian Philoſo- 
phers, who deſpiſed the preaching of the Croſs as 
Fooliſhneſs. In the 24 Chap. V 4. he ſpeaks of 
them, both as Philoſophers and Orators, and calls 
their Harangues, the per/uaſrve Words of Man's 
Wiſdom. In the 6th Verſe, he calls them the Prin- 
ces of this World: They were, in ſhort, not the ſtu- 
pid, illiterate Herd of Mankind, not the "Aya H 
mentioned by St. Peter, 2 Ep. ii. 12. not the Sots 
and Drunkards, as ſome would perſuade us; but 
the Philoſophers, Orators, Poets, Politicians, Wits, 
and Free-rhinkers, and as St. Jude explains it, V 19. 
All that have not the Spirit, huxinor Tue wh exon 
Jsc.' And to theſe the Things of the Spirit of God 
muſt be perfectly uninrelligible, nor can they know 
them, becauſe they are ſpiritually diſcerned. |Forwhat 
Man knoweth the Things of a Man, ſave the Spirit 
of Man which is in bim; even ſo the Things of God 
knoweth no Man, but the Spirit of God. 1 Cor. 1i. 11. 

LXXI By the Word Sprrit may be underſtood, 
firſt, that ſupreme central Faculty, Power, or Capa- 
city of the Soul, by which, chro' the Mediation of 
the inward and ſpiritual Senſes, ſhe communicates : 
with God and the ſpiritual World in a real and vi- 
tal Manner, as ſhe does with the external and viſible 
World, by the Means of the 2 | 

es; 


(6120) 

Senſes ; ſecondly, the divine. Spirit, God himſelf, 

ating in and upon the ſupreme Spirit of Man, in 
his own eſſential and eternal Attributes of Juſtice, 
ighteouſneſs, Goodneſs and Truth, whereby he 
5 wit of Ged witneſſeth to our Spirit, that we are 
Zbe Sons of God, Rom. vii. 16. And thirdly, it ge- 
nerally ſignifies both together, chat is, the divine 
Spirit irradiating the human; or the human irradiated 
by tbe divine : In this Senſe our bleſſed Lord means 

that Paſſage, Jobn i iii. 6. To veyennnivos cx ThrGua 
70. IbGus tw. And the Man who is under he 
Guidance ad Direfion of this divine Spirit, operating 
thus upon his own Spirit, is called in the Language 
of Scripture Lua], Or the Spiritual Man, and 
the Child o of God; thus Rom. viii. 8. Je are not in 
* Fleſh, Fg in the Spirit, if ſo be that the Spirit 
dwell in you, now if any Man — 4 

Je of Cbrif he X. 

A many as are el by the ir of God, ho od, they — 


the _ God. 

That chere is ſuch a Principle, Faculty, 
or Capacity in Man, ſuperior to all its rational Pow- 
ers, is not only che plain and expreſs Docttine of 
ö Scripture, I Thefs. v. 23. 1 Cor. il. 14, 15. Rom. 
vi. 22. Heb. iv. 12. but is allo as ancient a Doctrine 
as any in Theology, whether Gentile, Jewiſh, or Chri- 
ſtian; the greateſt and moſt eminent Philoſophers of 
the GentileWorld, Pythagoras,Hierecles,Socratesand 
Plato, taught it. And it is moſt beautifully illuſtrated 
in that venerable Piece of ancient Learning, the 
Table of Cebes, where the different Claſſes or © or Orders 
of Men are included within their proper Septum or 


hes IR any Poſlibilicy of acenta gz 
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the Inferior to tlie Superior, without the Guidance 
and Aſſiſtance of the Genius or Guardian Wiſdom, 
and proper Diſpoſitions in the Diſciples. Pythago- 
ras calls it Hie TV To which Hierocles at- 
tributes 'Eg&[:0 pc, whereby it ſurveys the whole 
Field of divine Truth, and Auwwapy Tex Neige d, 
Ac, whereby it attracts to it (elf a ſimilar luciform 
Vehicle, 45 An ge 7D Ocio/ i9n, * 115 Hela i 
Tiy ric a4. Naumachius calls it, WY b O 
evev, Which being united by a kind of myſtical Mar- 
riage to the AO. or Word of God brings forth 
Conceptions full of Light and Glory. | 


— —— Mya 

Otareoiog i voumaln Pata TKTH, 
Phecylides, ſpeaking of the different Powers and Fa- 
culties implanted by God in the different Species of 
7 for their Defence and Ornament, lays of 


AC - d eg avbowrucs 
Too ee De Neoy©» £540 aus O. 

Ariſtotle, in his Erhicks, calls it 7 x TIO 2 T0 Jes 
Dao rds # nul. Bur Plato and his Followers call it, 
as the Scriptures do, the II. edi or Spirit, and Ns; or 
Mind, as ſuperior to Tui and Ivey: Philo calls it, 
* Hyzporxer, Allegor. Lib. 1. and diſtinguiſhes be- 
twixt Nas and ILV. Speaking of Inſpiration, p. 47. 
he ſays, Tee yap ava det, 70 £jpurrvecv, 70 0ex,penov, % 
7 "inet 3G 7 po u dv, ö e Otts, 1 08 06> 
%6puevor, 6 Nag, m d enwrveueyer, 7 Thu. Again 
xi nytuorxey ior 0 Neg, rrę prove £7Tv 0 Orc. 
Again, * wp vg 1 veybiſas var TTY 22 


tore 


WS: 9 
turoviay & duda „ 3 They ws av cg ric fot, 2 
rc . ; E Others call this * 
culty, i ayaboadi;, The ſame Diſtinction is 
obſerved in moſt of the Helleniſtical Monuments; 
in the Song of the three Children, Evaoydire i 
r Y ux,cu dur, N K uguoy, V. 63. and in the Frag- 
ments of the Prophecy of Enoch, ra avwpale Y a 
Vox Trav avFewruy g eν⁵A ¹ ir x dv. p. 350. 
Spicileg. Grab. Tom. 1. They are the very Words of 
the Apoſtle, ] veννu ùregeijuſxcve urg par cway- 
uueig aranyrog. O de bpeuvav TAS xapdias aide ri 70 Ogi 
nua rd mTvwpal , br x4)d4 be erruſyave u di- 
v. It is the Language of the Old Teſtament in in- 
numerable Places, and of the Rabbinical Jews; and 
to quote all the Paſſages of the ancient Chriſtian 
Writers to confirm this Doctrine, would be to write 
a Volume. Certain it is, that not only their Reaſon- 
ings as private Men, but even their publick Acts of 
Church- Government, Communion and Diſcipline 
ſuppoſed it, and were in a great Meaſure directed 
by it, particularly their Office of Baptiſm, Confir- 
mation, their Diſtinction of Catechumens and Faith- 
ful, who are frequently called II. C ali IIC Ha o- 
Oegei. Ignat. Ep. ad Eph. Irenens, p. 405, &c. 
Theſe were ſuppoſed to be ſo enlightened by the 
Holy Spirit, as to have a divine and ſu tural 
Knowledge of the Myſteries of the Chriſtian Reli- 
gion. They were ſuppoſed by being united to Chriſt 
their Head, to receive from him the Chriſin or Un- 
Rion by which they knew all theſe Things, 1 Epiſt. 
John ii. 20. And this Chriſm or Unction was ſuppoſed 
to abide in them, that 0 needed not that any Man 


ſhould teach them, becauſe the ſame Union * 
them 
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them all Things, and was Truth and no Lie, Ch. iii. 
27. Hence came that Form of ſpeaking fo uſual 
among the Ancients, when they touched upon any 
Doctrines or Myſteries which the Catechumens un- 
derſtood nor, "Iraow e ueuvypivu. 

LXXIII. Nor is this only the concurrent Senſe of 
Antiquity, it is the Voice of Nature, and of Reaſon. 
If we enter into our ſelves, and examine the Receſles 
of our own Breaſts, we cannot but find ſomething 
independent of all corporeal Objects and Ideas what- 
ſoever; ſomething that likes or Silikes, that approves 
or condemns our Thoughts or Actions; ſomething 
that checks us in our Carcer, that ſours our Pleaſures, 
and tells us how vain, empty, and unſatisfying all 
our worldly Enjoyments are: We there perceive, 
that in the midſt of worldly Bleſſings, we are ſtill in 
want of ſomething to make our Happineſs compleat 
and laſting; there we diſcover an inward Spring, a 
ſecret Principle of Truth, an infinite Deſire of Good, 
and this not produced by, or dependent upon any 
corporeal Object whatſoever, and therefore not to 
be ſatisfied by it, for whatever any Thing can pro- 
duce, that it can alſo ſatisfy; but that this inward 
Spring and Deſire of the Soul cannot be filled or 
ſatisſied by any Thing material or ſenſible, is acknow- 
ledged: by all Mankind. This is that which baffles 
all the Attempts of wicked Men to make themſelves 
eaſy in their Sins; in ſpite of all their Efforts to the 
contrary, it will {till be uppermoſt, accuſing and con- 
demning their irregular and irrational Pleaſures and 
Deſigns; Honour, Power, Riches, Pleaſures, &c. may 
for a Time ſtifle and ſmother, but they cannot ſatis- 
fy or extinguiſh it. On the contrary, we have many 

R 2 noble 
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noble and illuſtrious Inſtances, where in Poverty and 
Coritempt, the ſharpeſt Pains and ſevereſt Mortifi- 
cations, it is eaſy, ſerene, triumphant. This is what 
in common Speech is called Conſcience, in the Scrip- 
ture Phraſe, the Spirit or 1hward Man. E] 
ILXXIV. This Spirit or imvard Man is ſuperior 
to the rational Soul, or the Soul confidered as ratio- 
nal; for like a mighty Monarch it reigns and go- 
verns in ſome Degree in the Hearts of all Men, from 
the greateſt Prince to the meaneſt Peaſant; it pre- 
ſides over and controuls all the Actions and Deſigns 
of the rational Soul, and no created Power can in- 
. fluence, byaſs, or determine irs Judgment. And 
whereas we may obſerve, that the Defires, Views, 
- Purſuits, and Opinions of the rational Soul vary an 
infinite Number of Ways, according to the different 
Conſtitutions and Temperaments of Bodies, and ac- 
cording to the ſeveral Degrees and Meaſures of 
Knowledge and Experience of particular Perſons ; 
we find here on the contrary, that in all Ages, Na- 
tions, and Perſons there is the ſame Spring and Prin- 
ciple of Truth, the ſame indelible and infinite Deſire 
_ of Good, how much ſoever they may be miſtaken as 
to Particulars, in taking that for true and good which 
is not ſo: So that all Men in general love Truth, and 
defire Good as ſuch; and pretend to make the one 
the univerſal Rule, and the other the ultimate End 
of all their Actions. And as we actually perceive that 
this Spirit or imward Man wills, deſires, diſcerns, and 
Judges, even in Contradiction to our natural Appe- 
rites and Deſires; and ſeeing no Being can will, diſ- 
dern, or judge but what it knows, nor know any 
Thing but What it firſt perceives, nor percefve any 
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Thing but by ſome Senſe or other; it evidently fol- 
lows that this Spirit or inward Man muſt be en- 
dued with a ſpiritual Senſe, or Senſes to perceive and 
apprehend ſpiritual Objects. The Objects that upon 
firſt View preſent themſelves to the ſpiritual Senſes 


are Truth, Fuſtice, Goodneſs, Righteouſneſs, &c. we 


very ſenſibly feel and perceive the Impreſſions they 
make upon the Spirit; but they are of ſuch a ſpiri- 
tual exalted Nature, and fo far tranſcend thoſe Ideas 
and Conceptions which ariſe from the viſible World, 
that we neither know how to expreſs them in Words, 
nor to repreſent them as they are in themſelves by 
any ſenſible Ideas. On the contrary, they are infi- 
nitely more quick, lively, and penetrating than any 
corporeal Senſations, elſe how ſhould it be that ma- 
ny Men not only deny themſelyes the Pleaſures of 
Senſe, but even chuſe ro endure the moſt exquiſite 
Torments, rather than act contrary to thoſe inward 
Impreſſions made upon their Spirit? The Objects 
therefore of the ſiritual Senſes, are in their own 
Nature, powerful, ſpiritual, infinite. 
LXXV. As in the viſible material World, the 
Senſes, the Deſires, the Objects, and the Medium are 
all exactly proportioned one to another, and finite: 
So in the Spirit or inward Man, ſeeing it is endued 
with a boundleſs Capacity and Deſire, and that the 
Objects themſelves are in their own Nature infinite; 
it follows that the ſpiritual Senſes muſt be capable of 
infinite Perception, and the Medium, in and through 
which they perceive, muſt be proportioned both to 
the Senſes and the Objects; that is, mult be infinite. 
But as whatever is infinite muſt center in GOD, 
who is the one, only, infinite and eternal Author and 
. n Fountain 


* 
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Fountain of all that is infinite, that is of his own 
infinite Attributes, Per fections, and Emanations; it 
follows that G OD is both the Object of the Spirit, 


and the Medium whereby he diſcovers hi to it. 
And as in the Nature and Analogy of Things, the 
Ligbt of the viſible Sun is the Medium through 
which material Objects are ſeen and perceived in our 
Syſtem : So the eſſential Light of God, who is his 
only-begotren, co-eſlenrial the ſecond Perſon 
in the Ever Bleſſed Trinity, who is God of God, 
Light of Light, is the ſole Medium by and through 
which his Nature and infinite Perfections are to be 
rceived and underſtood. So then we mult either 
be entirely deprived of Faculties for Communion 
with the ſpiritual World (i. e. we muſt be deprived 
of the only Means of our ſupreme Felicity, and for 
attaining the End for which alone we were created, 
viz. Communion with God and the ſpiritual World) 
or elſe we muſt have a Principle or Faculty in us 
ſaperiour to Reaſon. For it is evidently plain, that 
Reaſon is not that Faculty in com intelli- 
gent Beings, which in the Order of Nature and the 
Analogy of Things, is appropriated to the ſpiritual 
World: But as we are endued with bodily Senſes 
and a rational Soul to communicate with the mate- 
rial and viſible World; ſo we are with a Spirit and 
ſpiritual Senſes to communicate with the ſpiritual. 
And this is what the Author to the Hebrews means, 
Heb. v. 14. by having our Senſes exerciſed to diſcern 
Good and Euil. This is that Spirit which (our 
bleſſed Lord ſays) is willing, though the Fleſh is 
weak. It is a conſtant, vital, ardent, unextinguiſh- 
able Deſire of the Soul after its ſupreme F A 
| | VIZ, 
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viz. the Enjoyment of the ſupreme Good, of being 
reunited to the ſupreme infinite Being, the Creator, 
the Father, the Centre of all Beings, particularly 
| ſpiritual, analogous to that of Attraction or Gravi- 
tation in the material Syſtem. 

LXXVI. Theſe diſtinct Principles have their pro- 
per Objects adapted to them, in the moſt exact Har- 
mony and Proportion; ſo that as in the natural 
Body, the Eye cannot perceive the Harmony of 
Sounds, nor the Ear apprehend the Beauty of Co- 
lours, nor the Symmetry of Proportion; nor any 
one Senſe taſte or apprehend what are the proper 
Objects of another: And as the united Power of 
all the Senſes cannot apprehend, much leſs demon- 
ſtrate, any abſtracted Truth, no more than a Man 
can ſmell a Syllogiſm, or eat a Demonſtration; ſo 
neither can all the Powers of Reaſon apprehend 
thoſe ſpiritual Truths and Myſteries of Religion, 
which are only to be apprehended by the Spirit; 
which is with Regard to them, the ſame as the 
Organs of Senſe are to their proper Objects. Hence 
it is evident, that he who would judge, determine, 
and purſue the practical Concluſions of thoſe Deter- 
minations, about the Nature and Properties of i- 
ritual and divine Things, by his Reaſon, acts as 
contrary to Reaſon, as he that ſhould attempt to 
ſee without Eyes, or hear without Ears. The high 
eſt that this feeble Faculty can pretend to in theſe 
Matters, is from the known, certain and experien- 
ced Nature and Properties of material Things; (to 
which Reaſon is in — meaſure adequate) to ap- 

ehend a proper Analogy, and from the viſible 
Things of this lower World, which are low * 
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6f the ſpiritual and inviſible Things of God, to 


frame imperfect Likeneſſes and Repreſentations of 
theſe ſuperiour Objects; and that, in ſhort, is all 
that Reaſon can do in theſe ſublime Matters. There 
is no apprehending worthily the Things of God, 
bur by the Spirit of Truth operating upon our own 
Spirit, For the Spirit beareth witneſs with our 


Spirit, that we are the Sons of God, Rom. viii. 16. 


And this in ſhort helps us to the true Notion of 
evangelical Faith, which is ſomething more than a 
rational Aſſent to evident Propoſitions, which make 
(as a learned Man was pleaſed to expreſs it) Zhe 
whole Syllogiſm of Faith. It is the Light, the Truth, 
the Power, the Gift of God; it is the Subſtance or 
Eſſence, the 'Y7e5255 of thoſe Things that are the 
Objects of a Chriſtian's Hope, a real ſubſtantial Ef- 
flux and Communication from the heavenly and 
ſpiritual World, upon the Soul of a Believer; in which 
Light he fees what the natural Eye cannot, he per- 
ceives clearly thoſe Truths, which we call Articles 
of Faith, which cannot be apprehended by Reaſon; 
the Evidence of Things not ſeen, EA Mν , a ſpi- 
ritual Perception, Taſte, View of the inviſible Things 
of God; and this Notion of Faith runs through the 
whole xi Chapter to the Hebrews, which is there- 
_ called by the Apoſtle, Eph. ii. 8. The Gift of 
God. | | 

LXXVII. From theſe Principles we may diſcover 
the Difference betwixt Hiſtorical and Divine Faith, 
and between the moral Certainty of the one, and 
the infallible Evidence of the other. The Hiſtorical 
is founded upon humane Reaſon, and conſequently 


zs an Act of the rational Soul influenced and deter- 


mined 
0 | 
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cends the former, that our bleſſed Lord himſelf, in- 
* * dead 
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mined by the ordinary Irradiations of divine Truth; 
whereby it aſſents to and believes the Scripture Hi- 
ſtory. The Certainty of this Faith is only moral, 
depending ſolely on the Veracity of Chriſt and his 
Apoſtles and Witneſſes : But Divine Faith is a new 
and living Principle, a divine eſſential Light mani- 
felted to the Spirit of a Chriſtian, by which he 
clearly and diſtinctly ſees and feels thoſe divine 
Truths and Doctrines as they are in themſelves, and 
the natural Congruity between them and his own 
Faculties; and in conſequence thereof, he cannot but 
aſſent to and cheriſh them, and endeavour to live up 
to them, to hunger and thirſt more and more after 
them, as his ſpiritual Food and Nouriſhment, as the 
only ſure and certain Means of procuring his Perfe- 
ion and Happineſs, The one is in a manner wholly 
external, the other internal : The one repreſents 
the Doctrines of Chriſt as burdenſom, and oppoſite 
to Fleſh and Blood, or the natural Man; the other 
as pleaſant and eaſy, as natural and congenial to the 
inward Man. This is what the Wiſe Man means, 


when he ſays of Wiſdom, that her Ways are Ways 


of On. Prov. iii. 17. The one is, as I may 
lay, a dry, barren, and ſuperficial Knowledge, which 
the Devil and wicked Men may have as well as o- 
thers, James xii. 19. Acts vitt. 13. the other im- 
prints a living, clear, and ſatifactory Conviction up- 
on the Heart, and is always accompanied with ſuch 
divine Power, and Efficacy, as diſplays itſelf in the 
pureſt Acts of Love towards God, of Charity to- 
wards all Men, and every other good Work: The 
one is like the Relation of a Traveller; the other is 
Viſion and Experience itſelf: The laſt fo far tranſ- 
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ſtead of appealing to moral Evidence, expreſly tells 
us, 1 * Man Soil do the Will of him cher ſent 
me, he ſhall know of the Doctrine, whether it be 
of God, John vii. 17. In a word, as the viſible and 
material World is the Object of the outward or na- 
tural Man, and the Light of the Sun the Medium 
whereby we (ce and perceive material Objects; fo 
God himſelf is the only proper and adequate Object 
of the Spirit or bs: Man, and his own divine 
and eſſential Light, the ſole Medium in and through 
which we perceive God as he is in himſelf, and & 
Reality of ſpiritual Truths as they are in him; and 
conſequently, as far as the divine eſſential Light 
of God tranſcends the viſible Light of rhe Sun, fo 
far does Divine Faith tranſcend Natural Reaſon, 
and Hiſtorical Faith, which is founded upon it. 
LXXVIII. This myſterious Communication of 
divine Light to the Soul, is in the Language of the 
Old Teſtament, emphatically called Zo©ia, or Wi. 
dom, and accordingly is in innumerable Places of 
the Books of Fob, Proverbs, Pſalms, Wiſdom and 
Ecclefiafticus, ſpoken of as the Gift of God, not to 
be obtained by the acuteſt Reaſon or the cleareſt 
Head, but is the Reward of Purity, Humility, and 
Prayer. Thus holy Fob, Ch. xxviii. V. 20. Whence 
cometh Wiſdom, and where 1s the Place of Under- 
ſanding? God underſtandeth the Way 46 and 
knoweth the Place thereof. And unto Man he ſaid, 
The Fear of the Lord, that is Wiſdom, and to depart 
from Evil is Underſtanding. But, Ch. xxxii. V. 8. 
he is more expreſs, There 1s a Spirit in Man, and 

the Inſpiration of the moſt High giveth him Under- 

 flanding. All Wiſdom cometh from the Lord, (faith 
the Sonof Sirach, Ch. i. V. 1, 5.) and is with him for 


ever. 
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ever. The Word of God moſt. high, is the Fountain of 
Wiſdom, and her Ways are everlaſting Command- 
ments. This is that Wiſdom, which is the Glory and 
Perfection of our Nature, of which ſo many excel- 
lent Things are ſpoken in the above mentioned Books. 
The Author of the Book of Wiſdom, Ch. viii. 21. 
ſpeaks thus, When I perceived that I could not other- 
wiſe obtain her, except God gave her me (and that 
| was a Point of Wiſdom alſo to know whoſe Gift ſhe 
was ) I prayed unto the Lord, and ſought him, and 
with my whole Heart I ſaid. Then follows in the 
ixth Ch. the excellent Prayer he uſed on that Occa- 
ſion, in the 6th Verſe of which he lays, For though 
a Man be never ſo perfect among the Children of 
Men, yet if thy Wiſdom be not with him, he ſhall be 
nothing regarded. This is that Wiſdom which St. 
ames calls, The Wiſdom that cometh from above, 
ames iii. 17. which if any Man want, be muſt ask it 
of God, who giveth to all Men hberally, and upbraid- 
eth not, and it ſhall be given him, James i. 5. This 
Wiſdom is a never-failing Treaſure, which they that 
uſe, become the Friends of Goa, Wild. vii. 14. She 
is the Breath of the Power of God, and a pure Influ- 
ence flowing from the Glory of the Almighty, there- 
fore can no defiled Thing fall into her : She is the 
Brightneſs of the everlaſting Light, the unſpotted 
Mirrour of the Power of God, and the Image of his 
Goodneſs ; and being but one, ſhe can do all Things, 
and remaining in her ſelf, ſhe can make all Things 
new, and in all Ages entring into Holy Souls maketh 
them Friends of God and Prophets, for God loveth 
none but him that liveth with Wiſdom, 25, 26, 27, 
28. But into a malicious Soul Wiſdom ſhall not en- 
ter, nor dwell in the Body that isſubje to Sm, Ch. i.4. 
"Sl They 
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can no more apprehend ſpiritual Truths, 
than a blind Man can ſee Colours, or a deaf Man hear 
Sounds, each of them wanting proper Organs to 
convey this Senſation to their Souls. 

LXXIX. Theſe divine Truths thus revealed in 
the Demonſtration of the Spirit and of Power, 1 Cor. 
li. 4. and proceeding from the ſame Fountain of 
Truth, and thro' the /ame Medium, were commu- 
nicated to holy Men of Old, with irreſiſtible Evidence, 
as the Truth and Will of God,in a conſiſtent uniform 
manner, without the leaſt Shadow of Obſcurity or 
Uncertainty ; juſt as if 10 or 1000 Men, with Or- 
gans rightly diſpoſed, ſhould view the ſame Object at 
the ſame Diſtance, thro' a proper Medium, they 
would all view it in the ſame manner. Theſe Revela- 
tions of theirs were committed to Writing, and were 
at laſt colle&ed into one Volume, as the Scriptures 
or revealed Mill of God, for the Inſtruction and Edi- 
fication of others; rhe chief Heads or Articles of 
which were afterwards, by the Wiſdom of the 
Church, digeſted into ſhort Formularies called Creeds, 
intended chiefly for the Uſe of Catechumens or 
young Candidates, which tho' not to be compre- 
hended by Reaſon, yet are not contrary to Reaſon, 
but are diſcerned by the enlightened and fpiricual 
Mind to be not only agreeable to Regſon, but to be 
Truth and Reaſon it ſelt. 

LXXX. We are not therefore to wonder, that 
the Wits, the Beaux, the Criticks, and all the Herd 
of Triflers cavil at this Way of talking, and call it 
Cant and Entbuſiaſm. Were the Doctrine of Co- 
lours, and the ſeveral beautiful Varieties of Lights and 
Shades ever ſo accurately treated of before a Man 
born blind, or a Lecture in Optieks to be read at a 

5 rn A © Horſe ; 
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Horſe-Race, or in a Country-Fair, both would cer- 
tainly be voted down as unintelligible Jargon and 
Nonſenſe; whereas were the Eyes of one to be open- 
cd, and the Underſtandings of the others gradually 
inſtructed and prepared, they would at once perceive, 
what no Chain of Reaſoning could otherwiſe teach 
them. The only Anſwer that can be given them, is 
to beg them to conſider coolly and impartially the 
ſtrict and proper Analogy there is betwixt the Na- 
ture of Light and divine Truth, betwixt natural 
and divine Light. God himſelf is ſaid to be Light, 
John 1 Ep. i. 5. Tbe Father of Lights, James i. 17. 
He ſent forth his Son to be a Light to lighten the Gen- 
tiles, and to be the Glory of his People Iſrael, Luke ii. 
32. and ſentFohn, who was in his Day a burning and 
ſhining Light, to ae bis Way before him, John 
v. 35. His Apoſtles and Miniſters are called the 
Light of the World. Mat. v. 14. His faithful Ser- 
vants are called Children of Light. Eph. v. 8. The 
whole Oeconomy of the Goſpel, is called the Light 
the glorious Goſpel. 2 Cor. iv. 4. and agrecably 
to this, Baptiſm, which is the ſolemn Rite of Initia- 
tion into the Chriſtian Church and the Inheritance 
of the Saints in Light, was among other ſignificant 
Titles frequently called Oe, as it frequently oc- 
curs in St. Chryſoſtom Hom. 13. in Heb. Nazianzen 
Orat. 40. de Bapt. Dionyſius Areopag. Hierar. 
Ecel. Ch. ii. the Council of Laodicea, Can. 47. 
becauſe it was an Admiſſion into a Principle of 45 
vine Light and Knowledge, as the Reaſon is given 
by Clemens Alexandrinus, Pædag. Lib. I. Cap. 6. 
* Being baptized, we are enligbined, being enlight- 
ned, we are adopted to be the Sons of God, by this 
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Adoption we are perfected, by this Perfection we 
are made nn 4 A litle after, 1 Is 
called Illumination, becauſe thereby we are made 
capable of ſeeing the Divine and ſaving Light, and 
this Divine Light, is God himſelf. And the moſt 
claſſical Expoſitors in the Church of England do 
make them, that are called in Scripture the Enlight- 
ned, to be only the Baptized : So that Baptiſm and 
Illumination are uſually taken for ſynonymous 
Terms. And it is by ſome ſuppoſed, that the in- 
ternal Light or Glory of Baptiſm did, in the early 
Days of its Adminiſtration, break forth externally by 

a viſible Coruſcation, like that Glory that appeared 
in the Tabernacle after its Conſecration, Exod. xl. 
34, 35. and in the Temple, after irs Dedication 
by King Solomon, 1 Kings viii. 10, 11, Both which 
were but Types and Figures of the Bodies of Chri- 
ſtians, which are therefore called the Temples of the 
Holy Ghoſt, 1 Cor. vi. 19. Hence came that ſigni- 
ficant Ceremony in the ancient Church, that _ 
the Catechumens had renounced the Devil with 
their Faces turned to the Weſt (the Reaſon of which, 
ſaich St. Cyril of Feruſalem, is worth knowing, My- 
Hageg. 1. H. 2. p. 279. T As the Weſt is the Place 
of Darkneſs, and the Devil is the Prince of the 
7 Darkneſs, therefore you Ene daf, turn 

fo theWeſt, when you renounce the Prince and Works 
of Darkneſs) they then turned to the Eaſt, + che 
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Region of Light, when you were commanded to re- 
peat this ſhort Confeſſion : J believe in God the 
Father, the Son, and the Holy Ghoſt, &c. 
Which Cuſtom of turning to the Eaſt at the repeat- 
ing of the Creed, is retained in the Chriſtian Church 
to this Day. All which, with innumerable other 
Inſtances that might be produced from Scriptures 
and Antiquity, ſhew the Analogy to be ſtrictly juſt 

and proper. : 
LXXXI. Let it now be ſuppoſed that there was 
a whole Nation of Men born blind. Thar ſome emi- 
nent Phyſician in pure Compaſſion ſhould come and 
offer to reſtore them all to their Sight, by putting 
them into a proper Regimen, which was the only 
poſſible Method of Cure. We may ſuppoſe allo, that 
it had been a conſtant Tradition for many Hundreds 
of Years paſt, that ſuch a Perſon ſhould come among 
them, and the Time and Circumſtances of his com- 
ing; that he ſhould declare to them that he was 
the Perſon foretold ſo many Ages ago, that was to 
open their Eyes, and bring them out of Darkneſs in- 
to Light, and tell them withal, the many beautiful 
and uſeful Diſcoveries they would make, fo ſoon as 
They ſhould recoyer their Sight, and ſee Things in 
their true Light. Suppoſe a ſmall Number of Men 
prevail'd upon by his candid Reaſonings, and great 
Compaſſion, ſhould make rhe Experiment, and the 
Succeſs ſhould anſwer, they would certainly ſee 
Things quite different from what in their State of 
Blindneſs they had conceived them to be, and would 
all agree to publiſh their new Diſcoveries, to encou- 
rage the reſt of their Neighbours, and Countrymen 
to make the ſame Experiment, Should they tell _ 
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rhe they have now no more 8 bug Staff to 
ide them, or to be perpetually feeling an 

Woe to find what Bodies lay near n u 
jure or intangle them, but that at one View they 
could ſee all around about them, could diſcern 
the different Magnitudes , Dimenſions, Figures, 
Colours and Proportions of Bodies ; certain it is, they 
would hear it as a Sort of myſterious unintelligible 
Jargon: And if they ſniould fall to reaſoning one with 
another upon theſe odd Expreſſions, to which they 

could affix no proper nor — Ideas, any vg 
may imagine what a deal of Philoſophical Nonſenſe 
would be uttered upon ſuch an Occaſion; and if for 
want of apprehending the Force of their Reaſonings, 
they ſhould obſtinately reſolve never to put them- 
ſelves into the Regimen propoſed for their Cure, but 
diſpute and revile thoſe who offer to aſſiſt them, and 
tell them, that all their Pretenſions to Eye- ſight were 
nothing but down - right Entbuſiaſin, let any Man of 
common Senſe judge what Sort of Treatment ſuch 
People would deſerve. And this, in ſhort, is the very 
Caſe of Chriſtianity, as St. Peter declares, 2 Ep. i. 16, 
17, 18, 19. We have not (lays he) followed cunningly 
deviſed Fables, when we made known to you the Power 
and coming of our Lord Feſus Chriſt, but were Eye 
Witneſſes of his Majeſty. For he received from God 
the Father Honour and Glory, when there came ſuch 
a Voice to him from the excellent Glory, This is m 
Beloved Son, in whom I am well pleaſed. Here is 
the Teſtimony of the Senſes, which claims their 
Aſſent or hiſtorical Faith. We have alſo a more 
ſure Word, (or the additional Aſſurance) of Pro- 
phecy, (which gives you all the rational Con- 
viction you can wiſh for, that he was the n 


1 

if you will but examine and compare theſe different 
Prophecies together) t which you da well that you 
take heed,as unto a Light that ſhineth in a darkPlace. 


A Light indeed it is, but not the highelt and true- 3 


eſt Light; it is no more than a Lamp or Candle, (bur 
whoever lighted a Candle to fee Day-Light?) to ſup- 
ply the Abſence of the Sun, ill the Day dawn, and 
the Day Star ariſe in your Heart, with unſpeakable, 
and irreſiſtible Light and Glory; in which Light you 
ſhall ſee Light, even that Light by which Myſteries 
are revealed to the meek, Eccl. iii. 19. and the deep 
Things of God, which are hid from the wiſe and pru- 
dent, and are revealed unto Babes, Luke x. 21. To 
this Light bear all the Prophets witneſs; and all the 
great and good Men among Gentiles, Jews, and 
Chriſtians in every Age, and every Nation; and 
which our Holy Mother the Church of England 
aſſerts in all her holy Offices, and particularly en- 
Joins us to pray for in the Collects for St. John the 
_ Evangeliſt, and Whitſunday. Hear the devout Tho. 
a Kempis Lib. III. Ch. 2. Lord, let not Moles and the 
Prophets ſpeal ; but ſpeak thou, who enlighteneſt and 
72 reft the Prophets. They are able to ſound forth 
ords; but they give not Spirit. They ſpeak finely; 
but if” thou art filent, they enkindle not the Heart. 
They deliver the Letter; but thou openeſt the Soul. 
They utter Myſteries; but thou unlockeſt the Under- 
ſtanding FA the ſealed Secrets. They ſpeak forth thy 
Commandments; but thou belpeſt to perform tbem. 
They ſhew the way; but thou aan us to walk 
therein. They att only from without; but thou in- 
ſtructeſ and enligbteneſt from within. But againſt 
all this our Adverſaries ſtop their Ears, ſhut their Eyes, 
and harden their Hearts, 2 againſt rhe ſtrongeſt 


Con- 
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Convictions of rational and divine Light, walk on 
ſtill in Darkneſs, which they love rather than Light, 
becauſe their Deeds are evil, neither will they come 
10 the Light, leſt their Deeds ſhould be reproved, 
John iii. 19, 20. 

LXXXII. In ſhort, the Root of all that Scepticiſm 
and Infidelity which at preſent abounds among us, 
and aims at nothing leſs the unſettling all Foun- 
dations of Religion, is the Wickedneſs and Immora- 
12 of Mens Lives. The young, the gay, the thought- 
leſs, who ſhine and flutter about this great Town, 
who enjoy a Fluſh of Blood and Fortune, who are 
in the Bloom and Flower of Youth, ſurrounded with 
Temptations, and inchanted with Pleaſures, are not 
at Leiſure to think gravely and ſeriouſly of abſtract- 
ed Truths; and tho' ſomerimes, under ſome little 
Mortifications of Sickneſs, ill Fortune, Spleen, Satie- 
ty of Pleaſure, or the Pangs of a Debauch, they may 
be forced to retire, and think whether they will or 
no, yet their Thoughts are then ſo diſcompoſed and 
ſuperficial, that they cannot enter into the Nature of 

ings, nor form any juſt Concluſions or Reſolutions 
upon them: Or if by chance they ſhould, they find 
themſelves ſo uneaſy under a Chain of Reflections 
that gall and diſquiet them, that they are forced to 

ſilence the Reproaches of their Conſciences, and by 
new Debauches endeayour to blot out the Remem- 
brance of old Ones. And in the mean time, as their 
Faculties grow daily more feeble, and their Conſci- 
ences more hardened, thoſe Reflections that once 
ſtartled them, ſeem to loſe their Force, are leſs N 
gent and affecting; ſo chat at laſt they begin to ſlight 
and disbelieve them, and muſter up all the little Ar- 
guments, that the Devil and corrupt Nature can ſu 0 
| ge 
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veſt, chat they are vain Terrors, mere Bugbears to 
fright Children and Fools. And as they grow older, and 
conſequently leſs able to Sin, and therefore leſs di- 
verted from thinking ſeriouſly, they are then forced 
to defend and propagate their Infidelity, that they 
may by this means quiet their own Conſciences, and 
make the Cauſe more reputable by the Weight and 
Number of its Patrons and Proſelytes. 

LXXXIII. Having thus found out the Root of the 
Diſtemper, we — more eaſily directed to the 
Cure. As a wicked and immoral Life is the certain 
Cauſe of Infidelity and ſpiritual Blindneſs, ſo nothing 
contributes more to the Perception of Truth, than 
the living a righteous, temperate, ſober, and holy 
Life. And now (Gentlemen) let me addreſs my ſelf 
to you as Philoſophers, Lovers of Truth, Enemies to 
Error and venerable Superſtition, as I alſo profeſs my 
ſelf to be; your Title and Profeſſion obliges you to 
prove and examine all Things, before you determine 
your Judgments. Let me conjure you in his Name, 
whois the God of Truth, and by all the Regard you 
bear to that venerable Name, and the Dignity of your 
own Underſtandings, that you would at leaſt conſider 
the Propoſal here offer d you, and if you can be con- 
vinced, that there is any Shadow of Reaſon or Proba- 
bility in it, reſolve to follow it but by way of Experi- 
ment; renounce your Sins, mortify your Luſts, lay 
aſide your Prejudices, be obedient, innocent, and 
ſimple as little Children, and then begin your En- 
quiries anew, ſeek for Wiſdom as Silver, and dig for 
her as for hid Treaſures, and you ſhall certainly find 
her. I thou deſire Wiſdom, (faith the wiſe Son of Si- 
rach, Ch. i. 26.) keep the Commandments, and the 
Lord ſhall give her unto thee ; for the Fear 9 
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Lord isWi dom and Inſtruction, and Faith and Meek. 


_- neſs are his Delight. In a Word, the firſt Rudiments 


ot Chriſtian Knowledge are laid in the Heart; do ye 
therefore but punctually live up to the Morality of 
natural Religion, and that will diſpoſe you by degrees 
for Chriſtianity, and that Wiſdom that cometh from 


above. Nor is there any Hazard or Danger i in the 


E 13 you venture nothing that is worth keep- 
urſuit of an invaluable Freire; you are a- 
bridge none of the real Comforts of Life, but only 
rar y them in a more rational Manner; and if at- 
I, the Succeſs ſfould not anſwer, ſhould there be 
— Truth, no Reality in this ſolemn Affair of Religion, 
hould diere be no future World, no Immortality of 
dhe Soul; why, even then you could be no Loſers, 
we ſhould all ſink together into eternal Oblivion, and 
You would never regret the little Gratifications, if 
amy chat you reſigned in this. But if it ſhould be true, 
- Ghoald'you find an eternal Inheritance, an incorrup- 
tible Crown of Glory, reſerved for you as a Reward 


pf your ſhort imperfect Obedience; how inexpreſ- 


{ly great will your Joy, your Reward; your Happi- 


: N= nels be; and how infinite-will the Diſproportion ap- 


bet wixt your Caſe and theirs, who are condemn- 


ms dro loſe this bleſſed Inheritance, and to be ſhut up 
bor ever in Darkneſs, Miſery and Deſpair? Since then 


it plainly appears, that in the worlt View of the Caſe, 
the Hazard you run bears no degree of Propottion to 
the Prize propoſed; that you venture nothing to ob- 
tain every Thing; you muſt quit your Pretenſions to 


Reaſon and common Senſe, if you doubt o one Momens 5 


Wien to chuſe. 
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